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| FOREWORD 


Тһе discovery in 1945 of manuscripts that have come to be known as the 
Gnostic gospels was one of the most momentous archaeological finds of 
our time. Accidentally unearthed by an Egyptian peasant near the desert 
village of Nag Hammadi and dating from the very beginnings of the 
Christian era, these texts have exerted a profound influence on our think- 
ing about the origins and nature of Christianity, an influence that contin- 
ues to grow with every passing year. 


Like many of these “Gnostic” documents, the text of the Gospel of 
Philip consists mainly of sayings and ‘doetrines-attributed-to-Jesus-here.. Ý 
~ealled-Yeshua*s—which point to an astonishing body of knowledge about | 
man and the cosmic world and about the practices leading to inner free- 
dom and the power to love. Ав is common in all the great spiritual tradi- 
tions of the world, this knowledge is expressed mainly in allegory, myth, 
and symbol, rather than in the intellectual language we have become 
accustomed to in science and philosophy. 

How are we modern men and women to understand these ancient 
sayings and symbols? What are they telling us about the illusions that suf- 
focate our minds and freeze our hearts—and about the way of life that can 
actually awaken us to what we are meant to Бе? Do these texts ask us to 
deny essential doctrines of Christianity that throughout the ages have 
brought hope to millions? Many observers view them in that way. For 


*“Jesus” in Aramaic, and in Hebrew, Yehoshua. 
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others, the effect of these documents has been to provoke a hardened 
skepticism that dismisses them with such labels as “superstition,” or 
“heresy.” Yet another widespread reaction has been to treat this material 
as justification for either uncritical speculation about the life and mind of 
Jesus or blanket condemnation of those who sought to stabilize the insti- 
tution of the Church in the turbulent centuries immediately following the 
death of Jesus. 

The work of Jean-Yves Leloup presents a wholly different approach to 
these writings, one that is formed by a rare combination of spiritual ques- 
tioning and masterful erudition. As has already been shown in his transla- 
tion and study The Gospel of Mary Magdalene, these “Gnostic” codices must 
be offered to us in a way that helps us to hear them—to hear what they 
actually may be saying in response to our eras newly awakened need. It is 
as though after two thousand years of Abrahamic religion—Judaism, 
Christianity, Islam—the unending barbaric violence and moral desolation 
of humankind has finally brought the whole of our global world to a life- 
or-death hunger for a new kind of knowing and moral direction. 

Can the ideas and practical indications contained in the Gospel of 
Philip and the other Nag Hammadi texts be approached as something 
more than fascinating curiosities far from the so-called mainstream of our 
culture’s canons of knowledge and faith?_Is the worlditselforenough» 

people іа «һе world who.can.make-a difference; ready to-hear with new 
bas ‘od гі Ыйла! соевай 


„өориорѕ and emotional associations that have decayed into illusory cer- 
tainties and eviscerated moral sensibilities? 

Perhaps such texts as the Gospel of Philip contain, necessarily in 
the form of symbolic language, a treasury of answers that we as individ- 
uals might have all but given up hope of finding. In a time when the role 
of religion in human life has become one of our world’s most agonizing 
concerns, texts such as the Gnostic gospels invite us to risk stepping 
back in a new way from many of our most cherished opinions not only 
about the teaching and acts of Jesus, but about who and what we are as 
human beings. As this book indicates, it is in this specific new effort of 


Foreword 
ix 


separating from our own thoughts and feelings that an entirely unex- 
pected source of hope may be glimpsed, both for ourselves and for our 
world. 

To begin to understand this text, we need to have a question, and to 
question ourselves. That said, the issue then becomes not only what are 
our questions, but доо do we ask them? What does it really mean to have 
a serious question of the heart and to ask it from the whole of ourselves, 
or at least from the part of ourselves that is able to hear an answer? For 
one of the most remarkable aspects of spiritual knowledge (in the ancient 
meaning of the term gnosis) is that its answers сап be fully received only 
in response to a real question, a real need. And it is no doubt true—and 
also often forgotten—that the inner meaning of all scripture, whether 
canonical or not, can be received only in the state of spiritual need. If 
approached without this need or genuine state of questioning, texts such 
as the Gospel of Philip are likely to be either regarded at arms length as 
mere scholarly and archaeological riddles or curiosities, or greedily appro- 
priated as fuel for fantasy. The first step then toward a new kind of ques- 
tioning, a new kind of knowing, is a step back into ourselves, apart from 


all that we think we know about ourselves. [f.there*is*sueh»a»thing..as.. 
f Е 1 | z ( l l xe ! . £ tl t a 
тү: ТОЛЕ ee 


In his beautiful and courageous introduction to the Gospel of Philip, 
Jean-Yves Leloup concludes by saying, “I have articulated some of the 
questions raised by this gospel. I have never pretended to have the 
answers to these questions . . .” Yet he goes on to add that “this must not 
lead me to deny the nearness of a source that is capable of satisfying the 
thirst for these answers.” 

He does not dare to name that “source.” But as we turn the pages of the 
text itself, we may begin to sense numerous indications of its nature in the ` 
bittersweet state of self-questioning that this gospel can evoke. Under Jean- 
Yves Leloup’s hand, we are guided to both the known and the unknown in 
ourselves and in our understanding of the Christian teaching. 
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Concerning our relationship to the teachings of Christianity, Eetoup= 


e e 6 а “1. » “ > 


othe-hiddemor subconscious teachings of-Christianity, in the sense that what 


is ontologically subconscious in human life is what secretly influences and 
directs that which we call our consciousness. This is to be contrasted with 
the well-known or, in this limited sense of the word, conscious canonical 
Gospels under the light of which, in Leloup’s words, the Church origi- 
nally “staked a claim, so to speak, on the entire territory of Christianity, 
fencing in a land that was originally open and free.” 

We might also think of the subconscious and the conscious as essence 
and manifestation—what we are in the depths of our hidden being and 
how we act and manifest in the conditioned and relative realm of time 
and the world we live in. It might also be suggested that in our own indi- 
vidual lives, as well as in the life of a great tradition that compassionately 
struggles to penetrate the worldly life of humankind, essence and mani- 
festation often drift apart from each other, to the point that outer expres- 
sion or manifestation loses or “forgets” its source and essence—and 
thereby, knowingly or unknowingly, even contradicts or denies the 
authority of its source. In that case, to confront essence and manifestation 
together, especially in their accrued mutual contradiction, is nothing less 
than a great shock of awakening—and it is there where we may experi- 
ence the state of self-questioning that is both joyous and bittersweet. 

In this sense, speaking in terms of ynosimor-saered-knowing, a genuine 
question that corresponds to a state of spiritual need involves the experi- 
ence in ourselves of our own essential being together with our actual man- 
ifestation. It means being present to both the divine essence within and 
how we manifest or act in ways that generally serve only the illusions and 
attachments of the ego. There can be great suffering in this awareness of 
how we forget or betray the truth of what we are. But this awareness itself, 
when it is deep enough, opens the way to a reconciliation of these two 
opposing currents in ourselves, and this awareness can lead us toward “the 
peace that passes understanding.” Here knowledge and love fuse. 

Jean-Yves Leloup’s inspired approach to the Gospel of Philip is artic- 
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ulated in the opening pages of his introduction: “It is not my intention,” 
he writes, “to set the canonical and the apocryphal gospels against each 
other, nor privilege one over the others. My aim is to read them together: 
to hold the manifest together with the hidden, the allowed with the for- 
bidden, the conscious with the unconscious.” The reconciling force of 
such an honest approach to this text, which open-heartedly examines 
subversive ideas with patience, humility, and respect, allows us to heamthe 
~ мау Yeshua speaks of the meaning of sacramental bread and wine; of the 
true and “illusory” human body; of the meaning of death and resurrection 
as stages on the path of inner work; of the»purity~of-the-Virgin..as-the 
~immaeulate-and-fertile.silence.(parthenos).or void within the human soul; 
or—in what is bound to attract much attention—in *the»way~Jesus..is, 
—allowed-to-speak-about marriage and. sexuality. There is a teaching here 
that is very deep and very high, and woe to us if we too hastily attach our- 
selves to one or another surface meaning of what is expressed in these 
pages 
and Jean-Yves Leloup offers wise and heartfelt reflections about the pos- 
sible sexuality of Jesus himself in his fully realized humanness. At the 


same time we find such passages as the following: 


Even the worldly embrace ts a mystery; 

Far more so, the embrace that incarnates the hidden union. 
It is not only a reality of the flesh, 

For there 1s silence in this embrace. 

It does not arise from impulse or desire fepithumia]; 

It is an act of will. 

It is not of darkness, it is of light. (Page 84, Plate 130) 


rf 


At this point we may recall the oft-repeated warning of Jesus in both ` 


the canonical and apocryphal gospels: “Let those who have ears to hear, 

hear.” For at the very least, what seems to be spoken of here is the mean- 

ing of sexuality in its highly evolved, fully human form. Who.among_us__ 
_ is yet able to claim enduring access to such a quality of the fully human? 
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Even on the purely theoretical or theological plane, Leloups 
approach to this apocryphal material can produce entirely new currents of 
energy and understanding in our approach to the teachings and person 
of Jesus. The relevance of these texts is meant to go beyond their impact 
on our understanding of Christianity as a religion existing outside of our- 
selves. But what exactly % their relevance to our own personal lives now 
and here—to ourselves as we are and try to be? 

Christian or not, we are all children of our era and we have heard that 

o seek it—whether i isti 1 прчаре 

ther great spiritual traditi їп the language of a new, 

_ authentic revelation of spiritual knowledge; whether through the sacred- 

ness of nature as science reveals it to us, or simply through people, indi- 

vidual men and women whose presence radiates the light of hope in the 
darkening night of our world. 

Nearly every page of this translation can evoke intense self-question- 
ing, offering directions of personal search for Truth that are as profound 
as they are startlingly new and challenging. The words of Jesus stand to 
meet us there: “Seek and ye shall find.” Perhaps, then, the one real ques- 
tion we all can share and ponder is not whether to seek, but how to seek, 
how to discover and accept our own real need. I can think of no better 
platform from which to approach this powerful text and its fertile 
commentary. 


JACOB NEEDLEMAN, 

DEPARTMENT OF PHILOSOPHY, 

SAN FRANCISCO STATE UNIVERSITY, AND AUTHOR OF 
LOST CHRISTIANITY AND THE AMERICAN SOUL 


| INTRODUCTION 


THE INVENTION OF THE GOSPELS | 


~ered-by-Empress-helena.inJerusalemythe phrase invention of the cross was 


used. In Latin in venire means “to be brought to light,” “to emerge.” The 
original meaning of invention is a coming to light of what is already 
there—=it is both a discovery and а return. 

In this sense, we might speak today of an invention of the Gospels, 
meaning those that were already there but lay in oblivion for many cen- 
turies, buried in the sands near Nag Hammadi in Upper Egypt. Might _ 
this rediscovery of forgotten Gospels, beginning in 1945, also be an | 
“invention of Christianity”? Might it be an occasion for a return to the | 
sources of a tradition that is thought to have been aware of its own roots, 
but which in reality has been largely ignorant of them? 


ome would detect here a “return of the repressed”: These sacred texts | | 
(1 
ІРІ 


and inspired writings express and reveal the collective unconscious of а 
people or group. Thus these rejected Gospels reappearing іп our time | 
would be manifestations of a return of Christianity’s repressed material. | 

They are often called apocryphal, meaning “hidden” or “secret.” The [ ; 
original Greek word, as evidenced in the prefix apo-, means “under”—a | 
“underneath” the scriptures. | 4 

Similarly, that which we call unconscious or subconscious refers to what 


| 
. . . ` ` $ У 
is underneath consciousness—and may secretly influence or direct this so- | 
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called consciousness. In this sense we might also speak of these as “uncon- 
scious Gospels” —for their language is in fact closer to that of dreams than 
of history and reason, which we have come to associate with the so-called 
canonical Gospels. The latter were put to effective use in building Church 
institutions that staked a claim, so to speak, on the entire territory of 
Christianity, fencing in a land that was originally open and free. 

It is not my intention to set the canonical and the apocryphal Gospels 
against each other, nor to privilege one over the others. My aim is to read 
them together: to hold the manifest together with the hidden, the allowed 
with the forbidden, the conscious with the unconscious. 

It is interesting that the Church of Rome’s current official list of 
approved biblical scriptures was established only in the sixteenth century 
at the Council of Trent. It was not until the eighteenth century that 
Ludovico Muratori discovered a Latin document in Milan containing a 
list of books that had been considered acceptable to the Church of Rome 
much earlier, around 180 С.Е. Now known as the Muratori Canon, it rep- 
resents a consensus of that period as to which books were considered 
canonical (from the Greek kanon, a word originally meaning “reed” and 
then “ruler,” or “rule”). 

ical Gospels ose that conform to the and 
„the apocryphal Gospels are those judged not to conform to it, The func- 
tion of this rule is obviously to establish or maintain the power of those 
who made it. This was not a process that happened overnight. A signifi- 
cant feature of the Muratori Canon is that it allowed usage of the 
Apocalypse of Peter, which was later excluded from the Roman canon. 
Other Gospels, such as the Gospel of Peter, were considered canonical by 
some Syrian churches until sometime in the third century. 

There are those who are disturbed by this indeterminacy in the ori- 
gins of Christianity. Yet the coming to light of these ancient apocryphal 
writings, on the contrary, should remind us of the richness and freedom 
of those origins. If becoming a truly adult human being means taking 
responsibility for the unconsciousness, which presides over most of our 


conscious actions, then perhaps now is the time for Christianity to 
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become truly adult. It now has the opportunity to welcome these Gospels, 


thereby welcoming into consciousness that which has been repressed by 


our culture. е now has a chance to integrate, al ide its his- 


“ 9 » 


es sc es, those other di 


°, always 


understood and misused, now begins to reveal the full scope of her arche- 
typal dimension. 

These Gospels were discovered by Egyptian fellahin less than forty 
miles north of Luxor, on the south bank of the Nile, in the area of Nag 
Hammadi at the foot of the Jabal-at-Tarif, in the vicinity of the ancient 
monastic community of Khenoboskion. It was there that some of the 
earliest monastic communities of St. Pachomius’s order were founded. 
This collection of manuscripts must have been buried sometime during 
the fourth century С.Е. Thus it was apparently a group of orthodox 
monks who saved these texts, suspected of being heretical, from 
destruction. 

We must bear in mind the context of theological, and especially 
Christological, crises that tormented the Christianity of this era. These 
monks may have buried these priceless texts in order to protect them from 
the inquisition by the Monophysite hierarchy, which claimed that Christ 
has only one nature: the divine. His humanity, the hierarchy said, was only 
a passive instrument used by the divinity. In contrast to this, orthodoxy 
maintained that Jesus Christ was both truly God and truly human— 
meaning he was a fully human being, with a sexual body, a soul, and a 
spirit (soma, psyche, nous). His intimacy with Miriam of Magdala was evi- 
dence of this fullness.” 


1. [The word imaginal, coined by the philosopher Henry Corbin, refers to an act of creative 
imagination that transcends the subjectivity of ordinary imagination. See The Gospel of Mary | 
Magdalene by Jean-Yves Leloup (Rochester, Vt.: Inner Traditions, 2001); and The Voyage and 
the Messenger by Henry Corbin (Berkeley, Calif.: North Atlantic Books, 1998). —Trans.] 
2. СЕ Jean-Yves Leloup, The Gospel of Mary Magdalene (Rochester, Vt.: Inner Traditions, 
2002); and L'Évangile de Thomas (Paris: Albin Michel, 1986). 
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May it have been that these texts were threatened not only by ele- 
ments of the orthodoxy, as has often been claimed, but also by the 
Monophysites, who were shocked by certain details evoking the incarnation | 
„of the Word with a realism that was too explicit for them? This human 
body that spoke and taught was also a body that loved—and not merely 


aste platonic love, b i hic ence 


F a biblical | 


THE GOSPEL OF PHILIP 


Most of the books of the Nag Hammadi codices are Coptic translations 
of Greek originals. The Gospel of Philip is a part of Codex II, the most 
voluminous manuscript in the library of Khenoboskion. The papyrus 
measures roughly 11 inches long and between 5.5 and 6 inches wide; and 
the text is 8.5 inches by 5 inches. Each of its 150 pages contains from 33 
to 37 lines, whereas the other manuscripts have no more than 26 lines per 
page. In addition to the Gospel of Philip, Codex II contains the Gospel 
of Thomas, a version of the Apocryphon of John, the Hypostasis of the 
Archons, an anonymous writing known as “The Untitled Text” (and 
sometimes as “The Origin of the World”), the Exegesis on the Soul, and 
the Book of Thomas the Contender. 

The Gospel of Philip was inserted between the Gospel of Thomas 
and the Hypostasis of the Archons. A photographic edition of Codex II 
was published by Pahor Labib,’ with the Gospel of Philip appearing оп 
plates 99-134. A first translation was made by H. M. Schenke,* who 
divided the Gospel into twenty-seven paragraphs. Although this division 
has been debated (E. Segelberg, R. M. Grant, J. E. Ménard), I have 
found it useful for this edition. It presents the Gospel of Philip as a kind 
of garland of words no less enigmatic than those of the Gospel of 


3. Cf. volume 1 (1956) of the Coptic Gnostic Papyri in the Coptic Museum at Old Cairo. 
4. Н. M. Schenke, Koptish-Gnostische Schriften aus den Papyrus Codies von Nag Hammadi 
(Hamburg Bergstadt, Theologische Forschung 20, 1960), 33-65; 81-82. 
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Thomas, and more elaborate, because they are certainly of a later date 
than the text of Thomas. Several other translations of this Gospel have 
appeared in German and in English (R. M. Wilson, R.-C. J. de Catanzaro, 
W. C. Till, Wesley Isenberg). To my knowledge, the only previous 
French translation is that of my colleague Jacques Ménard, of the Uni- 
versity of Strasbourg. 

Opinions are divided as to the dating of this Gospel. Giversen and 
Leipoldt date it to as late as the fourth century. This is unlikely, for it 
would mean that it disappeared only a few years after it was written. 
Furthermore, fragments of this text are quoted in previous writings 
before the third century. I follow Puech’s more authoritative dating of 
approximately 250 С.Е. If it is true, as most scholars believe, that this 
Coptic version is a translation of an earlier Greek text, then it would 
push back the dating of the original to around 150 C.E. This Gospel 
poses the same problem as that of Thomas: Being a compilation of pas- 
sages, we have no means of assigning a// of these logia to a single date. 
We must deal with the fact that the evangelic flavor of certain passages 
contrasts with others (no doubt of later date) that have a more gnostic 
character. This is not to assign a lesser value to these later passages, for 
age alone does not confer an automatic certificate of authenticity or 
orthodoxy. Like all texts considered to be “inspired,” the Gospel of Philip 
is witness to the diverse influences in which the cultures and beliefs of an 
era mingle. Such diversity always informs the supposedly perennial 


sources of inspiration. 


In this presentation I have followed Professor Jacques Ménard’s arrange- 
ment of Codex II (indicated by the page number at the top of each page 
of Coptic text), plus that of Dr. Pahor Labib’s photographic edition (indi- 
cated by the plate number at the top of each page of Coptic text). 


5. Jacques Ménard, L'Évangile de Philippe (Paris: Édition Cariscrip, 1988). Although our 
translation and our interpretation are quite divergent from his, our debt to Ménard’s over- 
all work remains considerable. 


Introduction 
6 


The arrangement of the passages in this translation follows that of H. 
M. Schenke. I have also found it useful to employ a special numbering of 
the passages from 1 to 127 to facilitate references to logia. 

It would be hard to overemphasize the difficulties involved in the 
translation from the Coptic of these often sibylline texts. Professor 
Ménard drove himself to the point of risking his physical and mental 


health while wasa on them. d-often-diverge-from-him-in-both-transla- 
Š Li Ç : 6 ЧӘ 

been-to=find=a-meaning=1m-these-logta, even if it sometimes requires а 
departure from philological literalism. An archaeologist is required only 
to make an inventory of the broken fragments of the vase; but the 


ust at least imagine, if not establish, how the vase was 
used. 
There have been a number of more or less serious presentations of 
these puzzling texts. But when we have been used to laboring within the 
confines of archaeological and philological reductionism, who would be 
so bold as to attempt to elucidate their meaning to discover how they 
might be a source of inspiration for contemporary readers, just as they 
were for readers of the early centuries of Christianity? The problem with 
all texts bearing the name Gospel is that we no longer listen to them as 
that is, as good news adliberating teachings for human beings 
of all times. Instead we read them as historical documents, curious dead 
words of the past that are of interest primarily to scholars. Above all, we 
must seek to find an alive and enlivening meaning in them, as in all 
inspired scriptures. 

With more honesty than modesty, I must admit that the translation 
presented here falls into the category of an essay rather than a definitive 
version. I hope that skilled and patient researchers will find it useful in 
future efforts with this text. 

І have lear t to translate 1 interpret. This is where the 
“passion” of a text lies. The text is subject to our interpretation, and is itself 
a kind of decoding that always involves the subjectivity of a Logos that has 


been heard, or perhaps only thought. We still do not know what Yeshua 
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really said. We know only what a number of hearers and witnesses have 
heard. Scripture consists of what has been heard, not what has been said. 


PHILIP 


Like the Jews in their diaspora, the Christian Jews (or Judeo-Christians) 
made great efforts to conserve their threatened traditions by putting them 
into writing. These texts often claimed to have the stamp of authority of 
one or another of the primary evangelists from Israel and its diaspora: 
Peter, James, John, Philip, and so forth. 

In the ancient world, the concept of literary property was radically 


different from what it is now. An.author who wrote under the name of an 
forgery. Pseudepigrapha, the technical term now used to describe this 
process, was commonly practiced. The Gospel of Philip is pseudepi- 
graphic in this sense, like most of the other Gospels. 

Why was the patronage of Philip evoked for this collection of rather 
long and mysterious writings? In Greek, the name Philip means “lover of 
horses.” In ancient times, the horse was often a symbol of noble lineage, 
as well as of freedom. 

In the canonical Gospels the name Philip is cited on several occasions: 


The next day [after the baptism of Yeshua in the Jordan], John the 
Baptist was still there with two of his disciples. Seeing Yeshua pass, he 
said: “This is the Lamb of God.” Andrew and John heard him and went 
to Yeshua. Seeing that they were following him, Yeshua turned around, 
saying: “What do you seek?” They answered: “Master, where are you 
staying?” He said to them, “Come and see.” They went to see, and stayed 
with him. 

The next day Yeshua wished to return to Galilee. He met Philip 
and told him: “Follow me.” Philip was from Bethsaida, the city of 
Andrew and Peter. 

Meeting Nathaniel, Philip said to him, “We have found the one 
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written about by Мовев in the Law, and by the prophets; he is Yeshua, 
the son of Joseph of Nazareth.” Nathaniel answered him: “What good 


can come out of Nazareth?” Philip told him: “Come and see.” 


(Philip, a disciple of John the Baptist, Ж thus the third to be called 
by Yeshua, and quickly became a disciple. He used the same words that 
Yeshua had used in speaking to Andrew and John: come, leave, and see— 
look, contemplate, discover. 

Philip subsequently takes his place on the list of twelve apostles called by 
Yeshua. According to Matthew 10:3 and Luke 6:14, he is named as the fifth, 
just after John. Mark 3:18 lists him after Andrew. In the Acts of the Apostles, 
after the departure of Judas Iscariot, Philip is named as the fifth among the 


eleven, just before Thomas. š ” his fa fore 


„accepting him, just prior to the multiplication of the loaves and fishes: 


Lifting up his eyes, Yeshua saw a large crowd approaching him, and said 
to Philip: “Where will we buy enough bread to feed all these people?” 
He said this to test him, for he knew well what he was going to do. 
Philip [speaking as a knowledgeable man] replied: “Two hundred dinarii 


would not buy enough bread for each person to have a little of it.” 


Shortly before the Passion, as John later recounts, Yeshua had already 
gone to Jerusalem, and was visibly close to Philip: 


Among those who came up to worship during the feast were several Greeks. 
They came to Philip [his Greek name would have facilitated this], who was 
from Bethsaida in Galilee, and asked him: “Sir, we wish to see Yeshua.” 
Philip went to tell Andrew, and they both went to tell Yeshua. Yeshua said 


to them: “The hour has come for the Son of Man to be glorified.” 


6. John 1:35-39; 43-46. 
7. Ibid., 6:5—7. 
8. Ibid., 12:20-23. 
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Later, during the conversation between Yeshua and his friends at the 
Passover meal, Philip is again prominent: 


“If you knew me, you would also know my Father, But henceforth, you 


will know him, and you have seen him!” Philip said to him: “Lord, show 
us the Father, that will suffice us.” And Yeshua answered him: “I have 
been with you this long, Philip, and you still do not know me? Whoever 
sees me, sees the Father. How can you say, ‘Show us the Father’? Do you 
not know that I am іп the Father and that the Father is in me? .. . 


Believe me: I am in the Father, and the Father is in me.” 


Philip has been called to contemplate, like Thomas, “the One who is 
before his eyes.” He is called to discover his Teacher an and, through 1 
every human being, as a Temple of hd Spirit É he ас of Куут 
Тһе river cannot exist without its Source. It is by plunging into the river 
that one can know the Source, which is God. Although “none has ever 
seen Him,” all that exists is witness to God's existence. None has ever 
directly contemplated the Source of life, yet the smallest act of love and 
creation is witness to his presence. It is by living that one discovers life. It 
is the Son in us who knows the Father; the Father of Yeshua is also our 


Father. Like John, Philip is invited to become the evangelist, or the mes- 
senger of the incarnation. 


Philip also appears in the Acts of the Apostles. The Teacher had led 


him to discover the presence of the Principle (the Father) in all its mani; 
festation (the Son); now he has progressed to the point of understanding, 
from reading the scriptures himself, that Yeshua is the hoped-for Messiah. 


This is what he teaches the Ethiopian whom he meets on his way: 


However, an angel of the Lord addressed Philip, saying: “Arise, and go 
south, on the road which goes down from Jerusalem to Gaza, in the 


desert.” Philip arose and left. Then he saw an Ethiopian eunuch, a 


9. Ibid., 14:7-11. 
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minister and guardian of the treasure of Queen Candace of Ethiopia, 
who had come to Jerusalem to worship in the presence of YHWH. 

Returning home, he was seated in his chariot, reading the prophet 
Isaiah. 

en р! o Philip: “Go forward, and join him in his 

chariot.” Philip approached, and heard that he was reading from the 
prophet Isaiah. He asked the man: “Do you truly understand what you 
are reading?” 

“How could I, without someone to guide me?” the man answered. 
And he invited Philip to come up and sit with him. 


Now the passage which he was reading was this one: 


“Like а sheep he was led to the slaughter, 
and like a lamb silent before its shearer, 

so he does not open his mouth. 

In his humiliation justice was denied him. 
Who can describe his generation? 

For his life is taken away from the earth.” 


The eunuch asked Philip, “About whom, may I ask you, does the 
prophet say this, about himself or about someone else?” Then Philip 


began to speak, and starting with this scripture, he proclaimed (о him _ 
the good news about Yeshua. As they were going along the road, they 


came to some water; and the eunuch said, “Look, here is water! What is 


to prevent. me. from being..baptized?” He commanded the chariot to 


stop, and both of them, Philip and the eunuch, went down into the 
water, and Philip baptized him. When they came up out of the water, 


and went on his way rejoicing. Ви Philip found himself at Azotus, jand 


as he was passing through the region, he proclaimed the good news to 


all the towns until he came to Caesarea.!” ( 


10. Acts 8:26—40. 
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and ad baptist} Both 


of these MANAN recur in Че Gospel that bears his name. It is also inter- 
esting that the person whom he teaches is an Ethiopian royal official. Can 
it be mere coincidence that it is in Ethiopia that we find, even today, 
| richly ornamented crosses with a representation in the center ofla man 
and a woman joined closel ther? For this is one of the most impor- 
tant themes of the Gospel of Philip: #he-union-of-man-and-weman-as-rev= 
` elation of the Love of the creator and savior. 
Philip is also the apostle of Samaria, where his teaching was accom- | 
[ panied by signs and wonders rivaling those offSimon Magus) 


Philip went down to the city of Samaria and began proclaiming Christ 
to them. The crowds with one accord were giving attention to what was 


said by Philip, as they heard and saw the signs that he was performing. 


For in the case of many who had unclean spirits, they were coming out 


=f them shouting with a loud voice; and many who had been paralyzed 
ара lame were healed. So there was much rejoicing in that city. 


Now there was a man named Simon, who formerly was practicing 
magic in the city and astonishing the people of Samaria, claiming to be 
someone great; and they all, from smallest to greatest, were giving atten- 
tion to him, saying, “This man is what is called the Great Power of 
God.” And they were giving him attention because he had for a long 
time astonished them with his magic arts. 

But when they put their faith in Philip preaching the good news 
about the kingdom of God and the name of Jesus Christ, they were 


being baptized, men and women alike. Even Simon himself believed; 
and after being baptized, he did not leave Philip, amazed as he was by 
the great miracles that he saw taking place." 


Philip also appears as a greatly venerated figure in the so-called 


eminds us that “Philip is the 


apocryphal texts. 


11. Ibid., 8: 5-13. 
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all speeches that Jesus made, and of all that he Ша,” 


According to historians, all that we can be sure of is that Philip prob- 
ably preached in Syria and in Phrygia, around the Black Sea, and that he 
was probably martyred or crucified in Hieropolis. In his ecclesiastical his- 
tory, Eusebius of Caesarea (V, XXIV) quotes a letter from Polycratus, 
bishop of Ephesus, to Pope Victor (pope between 189 and 198): 


Great luminaries lie buried with their fathers in Asia, sleeping the sleep 
of death. They will arise on the day of the coming of the Lord, the day 
when he comes amidst the glory of the heavens, when he awakens all 
the saints; Philip, one of the twelve emissaries, lies with his fathers in 


Hieropolis, and with two of his daughters. 


THE MAJOR THEMES 
OF THE GOSPEL OF PHILIP 


What interest is there in translating and studying these often obscure and 
suppressed texts of the origins of Christianity? First, there is their histori- 
cal significance. A minimum of honesty demands that we endeavor to 
know where we come from, what are our sources and our points of 
reference. 

What are the sources and founding texts of the established denom- 
inations, of Christianity, of our civilization itself?’? Christianity is а 
religion that is little known, if not unknown altogether, and this applies 
especially to its origins. What we know about it is mostly the history 
of its institutional churches and their great achievements, but also of 
their wars, Crusades, and sometimes their obscurantism and their 
inquisitions. 


To reach into Christian origins is to find ourselves in a space of free- 


12. A historical study of Christianity’s origins and founding texts would make a passion-, 
ately interesting ecumenical project in which Orthodox, Catholic, Protestant, and other 
churches could bring together their knowledge and skills in a common work. 
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dom without dogmatism, a space of awe before the Event that was man- 
ifested in the person, the deeds, and the words of the Teacher from 
Galilee. There is an awe and a freedom in interpreting these deeds and 
words as a force of evolution, transformation, and Awakening for every- 
one, as well as for those who believe in him. 

From ап anthropological”? point of view, these Gospels remind us of 
the importance of the zous, that fine point of the psyche which is capable 
of silence and contemplation, as mentioned in the Gospel of Mary 
Magdalene. They also remind us of the importance of the imagination. 

In his book Figures du pensable (Figures of the Thinkable), Cornelius 
Саѕгогіайіѕ points out that it is imagination that really distinguishes 

ther animals. As we now know, the latter are capable of 
thought, calculation, language, and memory; but “human beings are 
defined above all, not by their reason, but by their capacity of imagi- 
nation.”’* Imagination is at the deepest root of what it means to be 
human: Our societies, institutions, moral and political norms, philoso- 
phies, works of art, and also what is now called science—all of these are 
born of imagination. 

This recognition of imagination gives rise to a momentous idea: 
Human beings and their societies can change. For Castoriadis it was the 
ancient Greeks who first realized the imaginary nature of the great mean- 
ings that structure social life. From this realization arose the science of 
politics—in this sense, the questioning of existing institutions, and 
changing them through purposive collective action. It also gave birth to 
philosophy—in this sense, the questioning of established meanings and 
representations, and changing these through the reflective activity of 
thought. To politics and philosophy we should add poetry and spiritual- | 
ity, in the sense of their questioning of reality supported only by sensory 3 


13. [The author uses the word anthropology (Fr. antbropologie) іп a special way: He means 1 
it in its original, pre-modern sense of a comprehensive philosophy of human nature and 
its place in the cosmos, not as the study of human cultures and biological evolution. — | 
Trans.) 

14. Cornelius Castoriadis, Figures du pensable (Paris; Le Seuil, 1999), 
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experience and reason to the exclusion of intuition and feeling—in other 


words, the objective world stripped of a Subject who perceives it or, more 


exactly, who interprets it and tells its story. There is neither human story 


nor cosmic е of i 


When this faculty of imagination is not kept alive, there is no more 
story to be told, and institutions begin to stiffen and become dogmatic. 
Their objectifications then take on the quality of absolutes. When imag- 
ination becomes stuck or frozen, creati are no longer possi- 
ble, and this also closes the door to democratic processes as well the arts 
and sciences. If people lack imagination, how can they find solutions to 
the challenges of life? 

Thus one of the functions of these inspired texts is to stimulate our 
imagination—or, more precisely, our power of interpretation. If, as Sartre 
said, human beings are condemned to be free, then it is because they are 
condemned to interpret. Neither in the world nor in books do we find 
anything with a built-in meaning. It is up to human beings to give things 
meaning and thereby participate in the creative act. 

The Gospel of Philip affords us an opportunity for reflection, imagi- 
nation, and meditation regarding certain aspects of Christianity that are 
sometimes hidden. The hermeneutic stimulation of this recently discov- 
ered text has at times been too strong for some, resulting in excessive and 
self-indulgent interpretations. For this reason, I have thought it wiser to 
return this Gospel to its context, and to relate it to the traditions that are 
its source: the Judaic tradition and the earliest forms of Christianity that 
grew out of it. This “orthodox” reading is quite distinct from other inter- 
pretations that have so far been offered by major commentators. It differs 
notably from that of my colleague Jacques Ménard, who attempted to 


make this text fit into the narrow category of Gnosticism, in particular 
Valentinian Gnosticism. Of course І do not deny such a gnostic influ- 


ence—the text’s numerous terms influenced by the Syriac language testify 
to it, and we know that this cultural milieu was the matrix of the related 
currents of Mandaean and Manichean beliefs. | 


Тһе themes proposed by this garland, or pearl necklace, as І have 
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described this Gospel, are numerous. Like the individual pearls in a 
strand, each logion shines in its own way and could inspire a long com- 
mentary. In the framework of a shorter book, we are limited to only a few 
of them that seem particularly potent as invitations to deeper questioning 
and as challenges to certain habitual and preconceived notions. 

We recall Peter’s question in the Gospel of Mary Magdalene: 


How is it possible that the Teacher talked 
about secrets of which we ourselves are ignorant? 


Must we change our customs, 


and listen to this woman?" 


Such a question also applies to certain logia of the Gospel of Philip. 
Must we change our habitual ways of looking at conception, birth, and 


relations between man and woman? Must we reconsider our entire image 
of the Christ, of the real nature of his humanity and „his relation to 
Is sexuality а sin, a natural process, or a space of divine epiphany, a 


—holy_of holies”? These are all themes for which we shall sketch out inter- 
pretations here, placing them in resonance with Jewish tradition. But we 
must also consider other themes that are no less important and just as 
inspiring for reflection. In logion 21, for example: 


Those who say that the Lord first died, 


and then was resurrected, are wrong; 


Хог ре was first resurrected, and then died. 


If someone has not first been resurrected, they can only die. 


If they have already been resurrected, they are alive, as God is Alive. 


15. Cf. Jean-Yves Leloup, The Gospel of Mary Magdalene (Rochester, Vt.: Inner Traditions, 
2002), 157-65. 
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This reminds us that Resurrection (Anastasis in Greek) is not.some 


sort of reanimatio stle Paul pointedl l in hi е 
to the Corinthians: “Flesh and blood cannot inherit the Kingdom of 
God." 
The Gospel of Philip invites us to follow Christ by awakening in this 
life to that in us which does not die, to what St. John called eternal Life. 
This Life is not “life after death,” but the dimension of eternity that 


abides in our mortal life. We-are.called to awaken to this Life before we. 
The apostle Paul further points out that itis not our biological-psy= 


chic body that resurrects, but our spiritual body, or Ы 
What is this so-called spiritual body? Is it-not already woven in this 
life, from our acts of generosity and the giving of ourselves? For the only 
thing that death cannot take from us is what we have given away. The 
Gospel of Philip emphasizes this power of giving, this capacity of offer- 
ing that the soter (Greek for “savior”) has come tofliberate її us, Tiberate in us} It is this 


“body given in offering” that is our body of glory, our resurrected being. 


It was not only at the moment of his manifestation 
that he made an offering of his life, 
ince the beginni e world ve his life in offering. 
In the hour of his desire, 
He came to deliver this offering held captive. 


It had been imprisoned by those who steal life for themselves. 


16. 1 Cor 15:50. 

17. Cf. 1 Cor 15 on the subject of resurrection. [It is important to note that the author 
uses the words sou/ and spirit based their original meanings, which are significantly dif- 
ferent from their modern usages. In antiquity the Greek psyche, which means soul, did not 
have the same elevated status that the soul assumed in later Christianity, nor was it con- 
fused with spirit (рлеита in Greek), as it later came to be and still is in current usage. For 
the ancients the soul included aspects of the mortal body, mind, and emotions, as well as 
something of the spirit transcending them. It was an intermediary reality between the 
physical and the spiritual. In a further refinement of this intermediation, the nous appears 
here as that “fine point” of psyche (soul) that is closest to pneuma (spirit).—Trans. 
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He revealed the powers of the Gift 
and brought goodness to the heart of the wicked." 


As in the other Gospels, we find this metaphysics of the Gift, or 
agape, which resides in the very heart of Being, and which the Teacher 
unveils through his words and his acts. 

Another important theme showing a kinship between this Gospel 
and that of Thomas is the idea of non-duality. Some have found a dis- 


tinctly Eastern flavor in this logion: 


Light and darkness, life and death, right and left, are brothers % 
and sisters. They are inseparable. | 
This is why goodness is not always good, 

violence not always violent, life not always enlivening, 


death not always deadly.” 


{| 

Such words offer a challenge to many forms of education and condi- ` 
tioning, but also to political attitudes. In politics it is surely unwise to sep- | 
arate good and evil by too sharp a division: One never occurs without the ` 
other, like day and night. This also recalls the parable of the good seed and ү 
the unwanted seed in chapter 13 of Matthew: То root out one is also to | 
destroy the other. : 7 
| _Instead, we must wait for the time of harvest, meaning the time of 


insight. We would so much like to be pure and perfect, mistaking our- f 
selves for God, who alone knows the ultimate meaning of good and evil, { 


the cause of all kinds of suffering, of hasty judgments and exclusions? Was | 
not Christ himself rejected and crucified by people who considered them- ` 


selves just? 


18. Philip, logion 9:5-11. 
19. Ibid., logion 10:1—5. 
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It is sometimes in the name of the good that the greatest evil is done, and 


im od 
and his justice. To face this fact should deliver us from fanaticism. We must 
accept the truth that eve 


-wleast-sommesbadeconsequences.,It is from the same pollen that the bee pro- 


duces both honey and venom. Both the saint and (unfortunately) the 
inquisitor quote the same Gospel passage. 
As long as we use words, we will have evils, according to the Gospel 


of Philip: 


The words we give to earthly realities engender illusion, they turn the 
heart away from the Real to the unreal. The one who hears the word 


God does not perceive the Real, but an illusion or an image of the Real. 


The same holds true for the words Father, Son (Holy Spirit) Life, 
Light, Resurrection, Church, and all the rest. These words do not speak 
Reality; we will understand this on the day when we experience the Real. 


All the words we hear in this world only deceive us. 

If they were in the Temple Space [Aeon], they would keep silent 
and no longer refer to worldly things, 

in the Temple Space [Aeon] they fall silent.” 


This silence is that of the apophatic, contemplative theology that 
continued to develop in the following centuries: 


Of God, it is impossible to say what he is in Himself, and it is more 
proper to speak of God by denying everything. Indeed, he is nothing 
that exists. This is not to say that he cannot be in some sense, but that 


he is above everything that is, above being itself.” 


20. Ibid., logion 11:1-11. 
21. Cf. Saint John Damascene, An Exposition of the Orthodox Faith, 1, 4. 
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In his Apologia, ЇЇ, St. Justin (100-165 С.Е.) says that the terms 
Father, God, Creator, and Lord were not divine names, but names for the 
blessings and works of the divine. 

Though it is good to be silent, it is still necessary to speak. Here, too, 
the Gospel of Philip avoids the trap of “either/or” dualism: 


The Truth makes use of words in the world 
because without th s, it would 1 ble. 


Тһе Truth 15 one and many, 


so as to teach us the innumerable One of Love.22 ] 


We are in the world, and this world is one of words and misunder- 
standings. We must nevertheless try to make ourselves heard, if not f 
understood. This is what the Gospel of Philip invites us to do in dealing | 
with subjects that were undoubtedly the source of much misunderstand- | 
ing in his times, as they still are today. 


THE SACRED EMBRACE, 
CONCEPTION, AND BIRTH 


Without trust and consciousness in the embrace, there is nothing 
y 
“sacred.” There is only release, desire-fulfillment, and biological well- 
арра і \ | 
being. Procreation is possible, but not creative engendering and сопсер- 


tion. This theme in Philip has roots in the Jewish tradition and is J 
deve ite explicitly i iti Kabbalah. 4 


Іп kabbalistic literature, the manner of procreation is emphasized ав being | 
an essential link between a society and its ultimate destiny. Body and ` 


mind are equally involved in the act, to the point that the “spark” of divin- ` 


ity is said to implant itself in the matter of engendered bodies via the 


22. Philip, logion 12:7-10. 
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movement of thought of the parents during their moment of union. It is 
as if this thought had in itself the power to incarnate—to employ a word 


overly rich in implications—the divine in the heart of engendered bodies, 
and thus to perpetuate a genealogical lineage of altogether extraordinary 
quality.” 

The Gospel of Philip distinguishes birth from conception. Some 


children are well born but poorly conceived; conception is linked with 
and desire, with an encounter between two beings, not 


merely two appetites. This is why logion 112 claims: 


А woman's children resemble the man she loves. 


When it is her husband, they resemble the husband. 


When it is her lover, they resemble the lover. 


It is possible to procreate children (through impulse and chance) with- 


out having conceived them; and they can be conceived in different ways. 


There are troubled or impure conceptions (i.e. Бе Tesult of egocentricity) 


об зе Ғөһ айта). There аге also immaculate conceptions, with pure inten- 
tions (i.e., giving freely, an expression of creative generosity, a child desired 
~= for itself ). 


There is also a decisive role played by desire, imagination, and the 
thoughts of the parents regarding their future child as a member of a oly 
people in either the inner ог the outer sense of that term. An intimate rela- 
tion founds an intimate genealogy, which ultimately depends on intention 
and desire more than on any historical or juridical status.”* 

Compare the above with the following passage from the beginning of | 
logion 30 of the Gospel of Philip: 


“All those who are begotten in the world 


23. Cf. Charles Mopsik, translation and commentaries, Lettre sur la sainteté. Le secret de la 
relation entre l'homme et la femme dans la cabale, étude préliminaire (Paris: Verdier, 1986), 16-17. 
24. Ibid., 15-16. 
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| аге begotten Бу physical means; 


the others are begotten by spiritual means.” 


Again, the resonance between this Gospel and the later Jewish tradi- 
= tion is striking. The physical act of love harbors a secret that has serious 
implications for the whole problem of a “chosen” or “holy” people, or a 
Kingdom of God. And the question of our possible membership in such 
an elect turns out to have nothing to do with the family or ethnicity to 
which we belong. Instead, it has to do with the quality of trust and con- 
sciousness in the embrace, which makes us children of the nuptial act, 
icons of the union. 
In the thirteenth-century Letter on Holiness, attributed to Rabbi 
Moses ben Nahman,” this theme recurs: 


The Letter on Holiness, or Iggeret ha-Kodesh, is only one of several titles 
by which this work has been known. No doubt it is the most widely- 
known, but surely the most evocative of these titles is The Secret of Sexual 
Relations. This shows the real subject matter of the letter, but his main 
concern is to bring holiness—divine life—into the very heart of the inti- 
mate act between couples. What is at stake in this concern is very cru- 
cial: nothing less than the reproduction of Israel as a “holy people,” 
according to the Biblical expression. How to give birth to children of a 
holy people, to Jews belonging to the Israelite community, is not a ques- 
tion with an obvious answer. The attempt to answer it must not go 
astray in a fog of legalistic rules defining inheritance and kinship, such 
as a Jew being defined as a child born to a certain person, or worse yet, 
enthno-genetic theories that define Jews as those of certain ancestors, 
and so forth. We know something about how one becomes a holy per- 


son; there exists a whole panoply of rules and disciplines for this. But for 


25. Also known as Nahmanides (1194—1270), a Spanish rabbi who emigrated to Palestine. 
[This letter has more recently been attributed to Rabbi Joseph Gikatilla, q.v. later in the 
introduction. —Trans. ] 
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the author of the Letter on Holiness, to be born holy, to be born as а 
member of the people of Israel, requires a special attitude of the parents 
during the crucial moment that determines the form of the embryo: the 
sexual act. This holiness cannot be conferred by the mere transfer of 
hereditary traits. Nor does it have anything to do with the child’s status 
in the social, juridical, or religious order. Education plays no role yet. 
The entire significance of a “holy” lineage hinges on a voluntary, con- 
scious act of love and spiritual meditation involving the parents—plus a 
few clinical precautions regarding the act of intimacy. But it is made 
clear that this intimate transmission of essential Judeity is totally out of 
the control of any social identity norms. No human tribunal is capable 
of judging mystical “intentions.” In this way, there emerges an Israel- 


being which eludes any scholarly definition. Consequently, the simple 


fact of being a Jew partakes of mystery: ‘The secret of being Jewish is 


how one was conceived, not how one was born.”° 


Instead of the usual moral or clinical point of view, often accompa- 


nied by rationalizing or repressive tendencies, the Letter on Holiness treats 
athe sexual act as belonging to the divine realm. It accords it the status of 
an act of theophany, exactly as does the Gospel of Philip. The sacred 


scriptures that societies have chosen to accept as references have 
undoubtedly had enormous influences, not only on the history of theol- 
ogy, but also on social behavior and mores—and the rejection of certain 
other scriptures has had immeasurable consequences. 

Charles Mopsik is particularly explicit on this point: 


The idea of God that monotheistic religions have imposed upon people 


ems to exclude any re ity as a way of approaching or 


experiencing the divine. Moreover, the concept of the unique God as an 
all-powerful Father, with no feminine partner, has formed the consen- 


26. Cf. Charles Mopsik, Lettre sur la sainteté, 14-15. 
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sual basis of ordinary theological discourse. This has deeply influenced 
Western philosophy and the metaphysics that has grown out of it. These 
mental frameworks and representations have had all kinds of conse- 
quences for Christian and Islamic history and civilization, as well as for 


Judaism. These ideas have penetrated so deeply into people's minds that 


they do not realize they are the fruit of a particular religious ideology, 


and far from axiomatic. Тһе inability of contemporary believers and 


and have relegated all others to the category of н, Тһеу pretend 
to be the sole inheritors of the biblical tradition, and jurists and theolo- 
gians of the three monotheistic religions see differing conceptions of 


divinity as dangerous deviations.”’ 


Yet at the origins of Christianity, in the heart of the Jewish commu- 
nities from which it arose, another voice had made itself heard: 


“The mystery which unites two beings is great; 


without it, the world would not exist.””* 


Tin passage кшн Philip resonates with the biblical tradition: In the 


and а іп his own 


image. ence it 1s neither m woman that is in of God, 
but the relation between them. Philip also resonates with the Western 
нетачна арсаи ало лос 


philosophical tradition: 


There is a certain age at which human nature is desirous 


of procreation—procreation which must be in beauty and not in 


27. Ibid., 7. 
28. Philip, logion 60:2-3. 
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deformity; and this procreation is the union of man and woman, and is 


a divine thing.” 

This may come as a surprise to those who associate Plato with read- 
ings that cast suspicion on “the works of the flesh.” But we must also 
point out that equally divergent interpretations have arisen from readings 


of Genesis. 


Some have seen Plato's teaching as an evocation of th¢landrogynous J 
nature of humanity—at_once male and female—a kind of primordial 


wholeness for which we һауе a nostalgic longing. Erotic love would thus 
appear to be a desperate yearning for our missing half. In Greek mythol- 


ogy and thou s a punish- 


„ment. In Hebrew mythology and thought, however, this same separation 
is seen as a blessing and gift of the Creator (for example, the passage from 
Genesis, “He saw that it was not good for man to be alone”). Sexual dif- 
ferentiation is even seen as an opportunity to gain deeper knowledge of 
the creative source of all that lives and breathes. 

The goal of a sexual relationship is not merely to regain our missing 
half, thereby gaining access to individuation, or to our original androgy- 
nous nature. That part of ourselves seeks its other half is really a kind of 
self-love; there is no access to otherness here, only a sort of inward differ- 
entiation, which is deemed painful and unfortunate. 

In the Hebrew tradition, as in the Gospel of Philip, love is more a 
seeking of one wholeness for another wholeness. It is born not of lack, of 
penia, but of pleroma, an overflowing toward otherness. 

A human being is born either male or female, but he or she must 
become a man or a woman—not just mature biologically, but become a 
person, a subject capable of meeting another person or subject, in a love 
that is not needy or demanding. Trust and consciousness in the embrace 
is the echo of this love. 

Here is how we might symbolize the Greek and the Hebrew views: 


29. Plato, The Symposium, translation by Jowett. 
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Primordial ыу, рек, fall, ке searching for The return to 
of the ‘Androgyne the punishment “is other half unity, individuation 


@ 60 069 


Capable of union; the image 
“Male and female were “He created them in his image,” of rings of union in marriage 
created by Him” capable of relation 


OO OO OO 


Certain authors of the Hebrew tradition trace this encounter all the 
way back to two beings who are sexually differentiated but share a single 
soul, or a single breath, before birth itself. This is a metaphysical way of 
БЕК the fact that we were created to form a 


In his book on “the secret of how Bathsheba was destined for David 
since the six days of the beginning,” Rabbi Joseph Gikatila writes: 


And know and believe that at the beginning of the creation of man from 
a drop of semen, the latter comprises three aspects: his father, his 
mother, and the Holy Blessed-Be-It. His father and mother shape the 
form of the body, and the Holy Blessed-Be-It shapes the form of the 


soul. And when a male is created, his feminine partner is necessarily also 
created at the same time, because no half-form is ever created from 


above, only а whole form.” 


Rabbi Todros ben Joseph HaLevi Abulafia (1222-1298) also said: 


30. Rabbi Joseph Gikatilla, Le Secret du mariage de David et Bethsabée (Paris: Editions de 
ГЕсізг, 1994), 45-46. 
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Know that we have in our hands a tradition which says that the first 


man had о Беу partsufim), as Reb Jeremiah said . . . ; and know 
clearly that all the parts of the true tradition (kabalah), taken as a whole 
and in their details, are all built on this foundation. They revolve around 
this point, for it is a profound secret which mountains depend upon .. . ; 
Ç; according to the initiates of the truth of which the tradition is truth, and 
-& of which the Teaching (Torah) is truth, the two verses in question do 
à not contradict each other: male and female were created by Him; and in the 


ГЕУ image of God he created them (both from Genesis 1:27). The two verses 
o 


are one. He who knows the secret of thdlimage,\p pf which it is said: in 


our image in our likeness (Genesis 1:26) will understand. . . . І cannot 


rectly, and it is to be transmitted only by word of mouth to upright men, 


“ explain it, for it is not permitted to put this thing іп writing, even indi- 
, 


from the faithful to the faithful, and only chapter titles and generalities 
are to be transmitted, “for the details will tell themselves.” These last 


7% words аге borrowed from the formula of Наршга ПЬ оп the rules for 


transmission of the secrets of the Maaseh Merkaba (Workings of the 


Chariot), and they are of к interest to us, inasmuchsas=they.clearly 
is the foundation of the 


Kabbalists’ concept of the divine Chariot. Moreover, the Kabbalah as a 


whole is considered to be founded on the secret of this dyad. Thus sex- 


ual difference characterizes the human soul, the “image” in which it was 
g. 
1 31 


created, as is the divine realm which 15 its model. 
Thus both in the Jewish tradition and in the Gospel of Philip, the 
love relationship is not to be used for our own fulfillment, for the rela- 
tionship itself is our own fulfillment, and the revelation of a third term of 
love, between lover and beloved. This third term is the source of differen- 
tiation as well as of union. The biblical tradition calls it God, and the 


the Holy Spirit; the breath that 


31. Quoted in Charles Mopsik, Leftre sur la sainteté, 27. 


evangelical tradition calls it pneuma, о 


ites two beings. 
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This theme of the union of two breaths turns out to be especially 
important in the Gospel of Philip. 


THE BREATH THAT UNITES: 
THE KISS OF YESHUA AND MIRIAM 


The Teacher loved her [Miriam] more than all the disciples; 


he often kissed her on the mouth.*? 
роичи 


Тһе тапу reactions aroused by this Іоріоп, which І have previously dis- 
cussed in The Gospel of Mary Magdalene, recall a strange state of affairs; 


hereas Yeshua has often bee icted with а young man/restin 


head оп his bréast (and such images have not been without effect on the 
behavior of the clergy), it is practically unimaginable to paint him іп, 


pose_of intimacy with a woman. It is as if such contact with a woman 


would detract from the perfection of his humanity and his divi 


though the very opposite is the case. How many times will it be necess г 
to repeat the adage of the early church Fathers: “That which is not live 
is not redeemed”? In other words, that which is not accepted is not tran 
formed?” 
Was Jesus Christ fully human, a “whole man” (as Pope Leo the aq са 
said, Totus in suis, totus in nostris), or not? і 
Тһе doctrine of the Council of Chalcedony says so: “Christ is at once 
perfect (totus) in his divinity and perfect (totus) in his humanity.” Thus to 
depict him as sexually defective should amount to blasphemy. So why Ш 
the fuss? р 
А serious consideration of this subject is required. The Gospels d 
covered not so long ago at Nag Hammadi invite us to do so. It woule 
undoubtedly help us to be free of the guilt, unhappiness, and degradation 
that have surrounded what, if one takes the biblical texts seriously, i 


32. Philip, logion 55:3-4. b 
33. See Jean-Yves Leloup, The Gospel of Mary Magdalene, 10—13. “7 
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means of knowing and participating in the holiness of God himself. 
St. Odilon of Cluny uttered the following words. How was this 
possible? 


Feminine grace is nothing but blood, humors, and bile . . and we who 
recoil at the touch, even with the tips of our fingers, of vomit and excre- 
ment, how could we therefore desire to hold in our arms the very sack 


of excrement itself? 


ire to canoni a d contempt? 
In any event, the Gospel of Philip has Yeshua embracing Miriam on 
the mouth, and with love rather than disgust. We must emphasize once 
more that the meaning of this kiss cannot be understood apart from the 


Judaic and gnostic context of that era. 


You must know in your turn what the ancient ones—blessed be their 
memory—have taught. Why is the kiss given on the mouth rather than 
some other place? Any love or delight that aims for true substance can 
express itself only by a kiss on the mouth, for the mouth serves as source 
and outlet of the breath, and when a kiss is made on the mouth, one 
breath unites with another. When breath joins with breath, each fuses 
with the other, they embrace together, with the result that the two 

ә breaths become four, апа this is Һе secret of the four. This is even more 
true of the inner breaths (the sefiror), which are the essence of all; so do 
not be surprised to find them intertwined in each other, for it expresses 
their perfect desire and delight.** 


We must also mention the kiss in the Song of Songs, as well as God’s 
ык ача 


iss to Moses at f his expiring. The Hebrew word for kiss 
(nashak) means “to breathe together; to share the same breath.” And the 
word for breath is the same as the word for spirit; this is true not only in 


34. Pirouch esser sefirot бейта (Kabez al Yad: Editions Scholem, 1976), 372. 


Introduction 


29 


Hebrew (ruakh), but also in Greek (pneuma) and Latin (spiritus). Thus 
Yeshua and Miriam shared the same breath and allowed themselves to be 

e by the same ow could it be otherwise? 

Charles Mopsik notes that the kiss of union does not necessarily 
imply a sexual aspect to the relationship, though it may be a prelude to 
vealed, a secret that leads us to 

i amber. For the Gospel of Philip, as for the older Hebrew 
tradition, this chamber is the holy of holies. 


it. It is in this union that the secr 


THE BRIDAL CHAMBER, HOLY OF HOLIES 


... and the holy of holies is the bridal chamber . . . 


Trust and consciousness in the embrace are exalted above all. 


Those who truly pray to Jerusalem 
are to be found only in the holy of holies ... 
the bridal chamber.** 


This logion only reinforces the resonance between this Gospel and 
the Letter on Holiness attributed to Nahmanides, which offers a kind of 
explanation: 


The sexual relationship is in reality a thing of great elevation when it is 


appro 


priate and harmonious. 
() () DIC 


15 gre i same secret of 
vith each other in he image. offmale and 


WD 


these figures, ; 


built upon а very deep foundation. Кеер thi 


and the fact that the 


vining Star 


If you understand the secret of thefcherubim; 
Jesus /Lve ек 


35. Philip, logion 76:11-18. 
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(әіуіпе үуоісеуғаз heard [in their midst], you will know that which our 


sages, blessed of memory, have declared: In the moment when a man 
иннаа TT 


unites with his wife in holiness, Бета present between them.3⁄ 


If this is really true, if the union of man and woman.ii e holy of 


„holies where his presence\(shekhina, Sophia) 


his breath is communicated (ruakh, pneuma), how is it possible for Pope 


Innocent III (d. 1216) to say, “The sexual act is itself so shameful as to be 
intrinsically bad,” or for one of his theologians to say, 


departs of itself from the bedrooms of married couples performing the 


s manifest, the place where 


sexual act, even when it is done only for procreative purposes”? 
Both Jewish tradition and the Gospel of Philip say exactly the oppo- 
site. If any wedding chamber were really abandoned by the Holy Spirit, it 
could only result in the birth of “animal humans” rather than beings capa- 
ble of knowledge and worship of God. Hence the place of holiness has 


become a place of vilification, and the intimation of paradise has been 


reduced to a gateway to hell. | 
In his Meirat Епауіт, Rabbi Isaac d'Acco offers this parable: 


A newborn infant was abandoned in a forest with nothing but grass and 
water for nourishment. He grew up, and here is what happened to him: 
He went to a place where people were living and one day saw a тап 
coupling with his wife. At first he laughed at them, saying “So what is 
this simpleton doing?” Someone told him: “It is thanks to this act, you 
The child exclaimed: “How is it possible for such a base and filthy act 
to be the cause of a world so good, so beautiful, and so praiseworthy as 
this one?” And they answered: “It is the truth, all the same. Try to 


understand it.” 


36. Charles Mopsik, Lettre sur la sainteté, 231-32. 
37. Ibid., 132. 
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Nahmanides adds: “When the sexual relation points to the name, 
there is nothing more righteous and more holy than it.” Yet it is necessary 
to “point to the name.” For the pure, everything is pure. Purity resides in 
the intention and motivation that direct the act. This recalls the previ- 
ously discussed theme of the transmission of holiness as something more 
than biological genealogy. 


The elders kept their thoughts in the higher realms and thereby 
attracted the supreme light toward the lower ones. Because of this, 
things came in abundance and thrived, according to the strength of the 
thought. And this is the secret of the oil of Flisha, as well as of the 
handful of flour and the jar of oil of Elijah. It was because of these 
things that our masters, blessed of memory, said that when a man joins 


with his wife with his thought anchored in the higher realms, this 
thought a i ight downward, and thig mn oe in the 
very drop [of semen] upon which he is concentrating and meditating, 
as it was for the jar of oil. This drop thereby finds itself linked always 
to the dazzling light. This is the secret of: Before you were formed in the 
womb, I knew you (Jer 1:5). This is because the dazzling light was 
already linked to the drop of this righteous man in the moment of sex- 
ual love [between his parents], after the thoughts of this drop had been 
linked to the higher realms, thus attracting the dazzling light down- 
ward. You must understand this fully. You will then grasp a great secret 
regarding the God of Abraham and Isaac, and Jacob. ‘These fathers’ 

thoughts we @ never | eparated from e light, not for an hour 
or even an instant. They were like servants indentured for life to their 
lord, and this is why we say: God of Abraham, God of Isaac, and God of 
Jacob. 


There are many other texts from the Jewish tradition that could help 
us to better understand the Gospel of Philip. Moshe Idel, of the Hebrew 


38. Ibid., 249-50. 


“ 


me 
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University of Jerusalem, has already pointed out the connections between 
this tradition and Christian gnostic texts. 


It seems certain that these texts reflect a Jewish notion of the pre-existing 
Temple. In the Midrash Tanhuma, regarding the reference to the royal 
bed in the Song of Songs, the anonymous commentator says: “His bed is 
the Temple. To what here below is the Temple compared? To a bed, 
which serves to bear fruit and increase. The same applies to the Temple, 
for everything that was found there bore fruit and was increased.” This 


allows us to conclude that a sexually nuanced perception of the holy of 


holies already existed in ancient Judaism. Shortly after the destruction 
of the temple we find that the [pridal chambers ubstitutes for it as a 


р lace where th Shekha (P s Shekhina (Presence of God) resides. 


The whole exercise (mitzvah) proposed by the Teacher іп the Gospel 
of Philip consists of introducing love and consciousness into each of our 
acts, including the most intimate. In this way, this space-time (the world) 
par b. а space-temple, a place of manifestation_of_the псе of 
, the One Who Is (J am who I am, Exodus 3:14), in complete 

clarity, innocence, and peace. 

In a future work I hope to offer a very detailed analysis of each logion 
of the Gospel of Philip, relating it to its Jewish, gnostic, and canonical 
Gospel parallels. For now, I have had to content myself with a translation of 
this difficult and fascinating text, along with some suggestions for possible 
interpretations. In this introduction I have articulated some of the questions 
raised by this Gospel. I have never pretended to have the answers to these 
questions, yet this must not lead me to deny the nearness of a source that is 
capable of satisfying the thirst for these answers. 


f 
| 
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[PAGE 53, PLATE 99] 


OY2EBPAIOC PPQME [ЧА]ЧТАМІЄ 2ЄВРА! 

30 OC AYO YAYMOYTE [ЄРО],Ч, МТЄЄІМІМ,Є, 
X€ MPOCHAYTOC OYNM[POCHA]YTOC AE МАЧ 
ТАМІЄ ПРОСНЛҮТО[С PPQME MM].H.€ МЕ 
CEYOON NOE ETOY.Y.[OON XIN YOPIT] 

AYQ CETAMEIO N2NKO,O.[YE AE ЄҮШООП] 
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1 A Hebrew who makes someone else a Hebrew is called a 
proselyte. 
But a proselyte does not always make other proselytes. 
Authentic beings are who they have always been, 
and what they engender is authentic: 
simply becoming who one is. 
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[PAGE 54, PLATE 100] 


[Р].Р,М,М,[МЄ 4JPQYE EPOOY ШНА EYNA 
WANE · П[гМ],гАЛ, MONON EXYINE AP € 
ЛЄҮӨЄР,0 [С] .M,AYYINE AE NCA TOYCIA 
Мпечхоге(с ПУНРЄ ДЄ OY MONON XE 
ЧО NYHPE АЛЛА TKAHPONOMEIA МПЕІ 
ОТ ЧАЧСА2С НСОЧ NETPKAHPONOME! 
NNETMOOYT’ NTOOY 2QOY СЕМООҮТ” 
AYN EYKAHPONOME! ÑN€TMOOYT' N€ 
TPKAHPONOME! MMETON2 NTOOY CEON2 
AYQ CEPKAHPONOME! МПЄТОМ2 MN NET 
MOOYT NETMOOYT МАҮРКЛНРОМОМЕІ 
AAAAY [П]ОС ГАР ПЕТМООҮТ ЧМАКЛНРОМО 
MEI ПЕТМООҮТ ЕЧЧАКЛНРОМОМЕ! М 
METON? ЧМАМОҮ АМ АЛЛА ПеЕТМООҮТ” 
E4NAQN2 Ñ20Y0 оүгеөмікос PPQ 

МЄ МАЧМОҮ МПЄЧОН? ГАР ENE? ZINA 
ЕЧМАМОҮ ПЕНТА2ПІСТЕҮЕ ЄТМЄ АЧ 
QON? AYQ ПАЇ ЧЄМАҮНЄҮЄ EMOY ЧОМг 
ГАР ХІМ П200Ү МТАПХС €l CECONT М 
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The slave desires freedom; the extent of his master’s wealth is 
of little importance. 

The Son, he who is Son, possesses the heritage of the Father. 

To inherit from the dead is to die, to inherit from the living is 
to live. 

The Living One gives us birth and death as our heritage. 

The dead do not inherit; how could they inherit? 

If the dead were to inherit from the living, they would live. 

Atheists do not die, because they have never lived. 

Only those who hold to the truth know what life is. 

They may well fear death, because they live! 

The Presence of Christ creates the new world; 

He brings order and beauty among us; 

death recedes. қ 
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пкосмос сеРкосмеі МИПОЛЕС СЄ 

ЧІ МПЕТМООҮТ · EBOA - Ñ200Y NEN’YO 
ОП N2EBPAIOC NENO NOP@ANOC NEY 
NTAN NTMMAAY NTAPNWONE AE Ñ 
XPHCTIANOC A€IQT 21 MAAY YANE NA 
NETCITE 2N ТПРО YAYOC2 ГМ NYOM’ 
ТПРО NE пкосмос NYOM’ Пе пкелі 
ОМ MAPNCITE 2M ПКОСМОС ХЕКААС 
€NNAQ2C 2М NYOM : МА ТОҮТО YYE 
EPON’ ETMTPNYAHA · 28 ТПРО ПІЕВОЛ 
2N ТПРО ПЕ ПУОМ’ EPYAOYA AE ОС2 
2N ТЕПРО ЕЧ,М,АОС2 AN АЛЛА ЕЧМА2О 
ЛЄ 2QC ПА,Т.,10 Ñ].T,€€IM€IN€ ЕЧМАТЕҮ 
Є KAPMO,C, [é€] AN’ OY MONON ЄЧЁМНҮ 


€B,0,[A 2МПМА AN] ,A,AAA 2M ПКЕСАВВАТОМ 


ГТЕЧ6ОМ ОҮЈАТКАРПОС TE АПЕХРС €I 
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I 6 When we were Hebrews, we were orphans, knowing only our 
mother; becoming Christians, we discover both our mother 
| and our father. 

7 Those who sow in winter reap in summer; winter is this world, 
summer is the world of Openness. Let us sow in the world, 
so as to harvest in summer. 

То pray is not to prevent winter, but to allow summer. 
Winter is not a time of harvest, but of labor. 
8 Without seeds, the earth bears no fruit; 
indolence is not the Repose and Power of the Shabbat. 
9 Christ came to deliver some and to save others. 
He made strangers his own; 
in their differences, they manifested his will. 
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[PAGE 55, PLATE 101] 


20€IN€ MEN ETPEYTOOLY),C,[E 2],N,KOOY,€, 
АЕ ЕТРЕЧМА2МОҮ 2NKOOLY]E ЕТРЕЧСО 
TOY NETO NYMMO МТАЧТ,00,ҮСЕ АЧА 
АҮ NNETE NOYY NE AYO AYNOY2,€, 
NNETE NOY4’, МАЄ! NTAYKAAY NNEOY 

О 2M ПЕЧОҮОЧ OY MONON X€ NTAPEY 
OYQN2 ЄВОЛ АЧКО NTWYXH NTAPEY 
OYQY АЛЛА ХІМ ФООҮ ЕПКОСМОС YO 
ОП" АЧКО NTVYXH МПСОП ЄТЄЧ'ОҮ 

0%” TOTE AYEI МЧОРП' ЄЧМАЧІТС ENEI 
NTAYKAAC NNEOYQ - АСУОПЄ 2A NAH 
СТНС AYQ АҮЧІТС NAIXMAAQTOC АЧМО2 
МЕС AE АҮО NETNANOYOY 2М ПКОСМ,ОС, 
АЧСОТОҮ АҮО МЕӨООҮ ПОҮОЕІМ ММ ПКА 
ке MQN? MN ПМОҮ NOYNAM’ MÑ N2BOYP 
NCNHY МЕ NNOYEPHY MÑ 60M КСЕПОРХ 
АМОҮЕРНҮ ЕТВЕ ПАЕІ ОҮТЕ МЕТМАМОҮ 
OY МАМОҮОҮ ОҮТЄ МЕӨООҮ СЕ200Ү 
оүте ПОМ2 OYQN2 ПЕ ОҮТЕ NMOY OY 
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It is not only at the time of his manifestation 
that he made an offering of his life, 


ince the beginning of the world that he gave his life 


in offering. 
In the hour of his desire 
He to deliver this offering held captive. 
It had been imprisoned by those who steal life for 


themselves. 
He revealed the powers of the Gift, 
апа brought. goodness.to. the heart of the wicked. | 
10 Light апа darkness, life and death, right and left, аге brothers A 


and sisters. They are inseparable. 


This is why goodness is not always good, 


violence not always violent, life not always enlivening, 


death not always deadly . . . 
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MOY Пе МА TOYTO ПОҮА ПОҮА NABQA 
ЄВОЛ · АТЕЧАРХН XIN YOPN - МЕТХОСЕ 
АЕ АПКОСМОС 2NNATBQA ЕВОЛ NE 
2ÑWA ENE? МЕ NPAN ETOY+ ММООҮ А 
КОСМІКОС OYNTEY ММАҮ NOYNOG М 
ПЛАМН СЄПОЧС ГАР MNOY2HT’ ЕВОЛ 

2N N€TCMONT' E20YN ENETCMONT' 

АМ АҮО ПЕТСОТМ ЄПМОҮТЄ ЄЧМО 

Є! АМ МПЄТСМОМТ` АЛЛА АЧРМОЕІ М 
ПЄТСМОМТ AN Тееіге ом MNEINT' 

MÑ MYHPE MÑ ПП[М],А, ETOYAAB MÑ 
MQN? MÑ ПОҮОЄ!,М, АҮО ТАМАСТА 

CIC MÑ TEKKAHCI[A MN] ÑK00Y€ THPOY 
€YPNOEI AN NNE[TCMO],N,T’ АЛЛА ЕҮР 
NOEI NNETCMON[T AN MAJHN’ AYCE 

BO ANETCMONT’ P,P,[AN МТАҮСО),ТМОҮ, 
СЄШООП' 2M ПКОСМО[С NTAPOYP] 
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All that is composite will decompose 

and return to its Origin; 

but those who are awake to the Reality 

without beginning or end know the uncreated, the eternal. 

The words we give to earthly realities engender illusion, they 
turn the heart away from the Real to the unreal. The one 
who hears the word God does not perceive the Real, but an 
illusion or an image of the Real. 

The same for the words Father, Son, Holy Spirit, Life, Light, 
Resurrection, Church, and all the rest. These words do not 
speak Reality; 

we will understand this on the day 

when we experience the Real. 

All the words we hear in this world only deceive us. 

If they were in the Temple Space [Aeon] they would keep 
silent 

and no longer refer to worldly things, 


in the Temple Space [Aeon] they fall silent. 
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[PAGE 56, PLATE 102] 


[ANA], ТА, [ENEY],Y,[0]ON 2M NAINN NEYNA 
[Р]ОМОМА[7Є], AN, 2M ПКОСМОС AAAAY Ñ 
200Y OYT,€, ,М,ПОҮКААҮ 2N N2BHYE Ñ 
KOCMIKON OYNTAY MMAY NNOY2AH 2M 
NAIQN OYPAN OYQT’ MAYTEYOYAY’ 

2M ПКОСМОС ПРАМ NTANEINT’ ТААЧ` 
МПУНРЄ ЧХОСЄ EOYON NIM ETE ПА 

El NE NPAN MNE€IQT NEPENYHPE ГАР" 
МАЗОПЕ AN’ EINT CABHA XE AY +t 21 
224’ МПРАМ MNEINT’ NEEIPAN NE 
TEYNTAYY CEPNOEI MEN ММОЧ CEYA 

ХЕ AE ЕРОЧ AN NETE МЁТАҮЧ AE СЄ 
РМОЄІ ММОЧ AN АЛЛА АТМЕ XNE 2ЕМРА 
2M ПКОСМОС ETBHTNNAE! EMN 60М" 
ACEBO EPOC ХОРІС PPAN OYE! 0YQT` 

TE TME СО N2A2 АҮО ETBHTN ЄТСЄ 

BO ЄПАЄ! ОҮААЧ' 2N ОҮАГАПН 2ITN 

2А2 ANAPXQN OYNY АРАПАТА М 

ПРОМЕ ЄПЄІДН AYNAY ЄРОЧ' EYNTAY 


12 
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There is a name which is not heard in the world: It is the name 
that the Father gave to the Son; it is above everything, it 
expresses the Father. The Son would not be near the Father 
if the Father had not given him his name. Those who bear 
this name within them do not speak of it. 

Those who do not bear it within them know nothing of it. 

The Truth makes use of words in the world 

because without these words, it would remain totally 
unknowable. 

The Truth is one and many, 


so as to teach us the innumerable One of Love. 
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ММАҮ ММОҮСҮГТЕМЕЛА YA МЕТМА 
NOYOY NAME АҮЧІ ПРАМ NNETNA 
NOYOY АҮТААЧ ANETNANOYOY АМ 
ХЕКААС 2ITN PPAN ЄҮМАРАПАТА М 
MOY - АҮО NCEMOPOY €20YN` ANETNA 
NOYOY AN AYN MMNNCOC EYXE EY 
€IPE NAY NOY2MOT’ КсетроүсегаоҮ 
€BOA NNETNANOYOY AN AYQ NCE 
КААҮ 2N NETNANOYOY NA€I NEYCO 
OYN MMOOY NEYOYNY ГАР ЕТРОҮ 

ЧІ ПЄЛЄҮӨЄР[О]С NCEKAAY’ NAY Ñ 
2M2AA WA EN[E]2 OYN 2NAYNAMIC 
YOON’ EY+{NH ЄП],ЄІ,РОМЄ ECEOYQY 


AN’ ATPE4’ OY, [XAEI] ,Х,ЕКААС ЕҮМАОУ 


Пе Є,ХМ,[П2МгА]Л ЕРУАПРОМЕ ГАР 
‚ОҮО,[\ЧОҮ EYNA] YONE Nol 2МӨҮСА 
[N2NOHPION] AYQ NEYTAAE ӨНРІОМ 
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13 High spiri wers [arkón] want 
ato deceive humanity, because they saw goodness 


engendered in Him. 
They took the name for goodness 
and applied it to what was not good; 
5 beco itful, 
and then are joined to that which is without being and without 
goodness. 
Theil йш | ) 


they make a free person into a slave. 
14 These harmful powers do not want human beings to be saved; 


a taste for sacrifices} people then offer 
animals to these powers; what was living becomes dead, and 


—their offering becomes a murder. But the Anthropos* who 
offers himself to God can be killed: he is living. 


39. [Here, the author prefers to import the word for suman being from the original Greek. | 
In the context of this gospel, anthropos refers to a realized human being, whether man or 


woman. It is not to be confused with andros, а тап. Aeris Sn of Mam though a 
the masculine gender, might also refer to а woman. —Trans. ] | 
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ЄгРАЇ NNAYNAMI,C, N.0,[€] .N,[@H].PILON „N [AEI] 
NE NETOYTEAO ЄгРАЇ NA[Y] NEYTEAO 
MEN MMOOY Є2РАЇ EYON[2] NTAPOYTE 
AOOY АЕ €2PA[ AYMOY ПРОМЕ АҮТЕЛОЧ 
€2PAI МПМОҮТЕ ЕЧМООҮТ” AYO AYQN2 
2A ТЕ2Н ЕМПАТЕПЕХС Є! NEMN O€IK’ 

2M пкосмос МӨЄ МППАРАЛІСОС ПМ,А, 
NEPEAAAM MMAY NEYNTAY 2А2 NYHN 
NNTPO@H КМӨНРІОМ NEMNTAY COYO 
ЁТТРОФН МПРОМЕ МЕРЕПРОМЕ СО 

EIY NOE NNOHPION' АЛЛА МТАРЕПЕХС 
El - птеліос РРОМЄ Ачеіме NOYOEIK* 
€BOA 2N TNE YINA ЕРЕПРОМЕ МАРТРЕ 
ФЕСӨЛІ 2N ТТРОФН МПРОМЕ NEPEN 
АРХОН' МЕЕҮЕ ХЕ 2Ñ ТОҮ6ОМ" MN NOY 
ОЧ EYEIPE NNETOYEIPE ММООҮ NE 
PENnNA ДЄ ЕТОҮААВ 2N ОҮПЄӨНП` 
МЕЧ"ЕМЕРГЕ! МПТНРЧ EBOA 2ITOOTOY 
NOE ЄТЧ'ОҮОШ”' ТАЛНӨЄІА СЕСІТЕ ММОС 
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15 Before the coming of Christ there was no bread in the world. 
In paradise, there were many trees to feed the animals; 
humans fed themselves like animals. 

There was no wheat 

when Christ, the fulfilled Human, came; 
He brought bread from heaven 

so that humans would know a human food. 


16 The high spiritual powers [arkón] thought that it was through 
heir power and their will that they did what the did; but 


hich, through them, worked its own A 


The truth is sown everywhere, existing since the beginning; 
Sammen 


some see it at the time it is sown, 


but few still see it at the time of harvest. 
ee 


— адымдады». tk eae: . 
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MMA NIM TETYOON’ XIN NYOPN АҮ 

О OYN 2A2 NAY ЕРОС EYCITE MMOC 28 
KOYEI ЛЄ ЕТОҮМАҮ EPOC ЄҮОСг MMOC 
NEXE 20€IN€ XE AMAPIA © EBOA 2M 
ППНА ETOYAAB’ СЕРПЛАМАСӨЕ OY ПЕ 
ТОҮХО ММОЧ' CECOOYN АМ AY Ñ2O 
OY ENE? MENTAC2IME © EBOA 2Ñ Сг! 
МЕ MAPIA ТЕ ТПАРӨЄМОС ETE МПЕ 
ЖҮМАМІС ХА2МЕС ЄСШООП' ÑNOY 

NOG ÑNANOY NN2EBPAIOC ETE МА 
ПОСТОЛОС NE AY,Q, [NJANOCTOAIKOC 
TEEINAPOE,NO,C E[TE] MNEAYNAMIC 
XO2MEC OY[OBY МТАМ|МАҮМАМІС 
ХО2МОҮ AYO. .N,[E4NAX],0,0C AN Nol 
пховіс X€ ПА,Є,!ОТ петгм| МПНҮЄ 
€IMHTI Хе NEYÑ,T [A4 MMAY ÑKJEEIQ,T, 
АЛЛА 2АПЛОС АЧХО,О [С XE ПАЄ!ОТ] 
NEXE пховіс МММА,Ө[НТНС.......] 
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17 Some say that Mary was impregnated by the grace ofthe Holy 


[Spirit] but they do not know what they say. 


How could the Feminine impregnate the feminine? (sne-walke а 
`. 
Mary is the virgin silence [parthenos] Cherubim 


ich no evil power defiles'or distracts; 


she abides as the immaculate silence, 
incomprehensible to the Hebrews, to the apostles, and to all 
those who claim to be sent. 
he Teacher would not have seid My Father who is in 
if he had not been engendered by another Paternity 
than the one he had from his earthly father. 
18 The Teacher said to his disciples: 
“... Enter into the house of the Father, 


but bring nothing, and take nothing that is there.” 
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[..1.0.1..1.Є11.№, MEN І €2OYN` ЄПНЄ! 
MNEIQT ІМІПРХІ OYAE NTOYW’ гй ПН 

€l MNEIQT NTETNUI EBOA’ ІС ОҮРА 

пе ечгнп - ПЄХРС OYPAN NE EXOYON2 
€BOA AIA TOYTO ІС МЕМ ЧЧООП AN 

2N AAAY ММАСПЕ АЛЛА ПЕЧРАМ Пе IRC 
NOE ETOYMOYTE ЄРОЧ MMOC ПЄХРС 

AE ПЄЧ'РАМ' ПЕ MMNTCYPOC Пе МЕС 
CIAC MMNTOYAEIANIN ДЄ ПЕ ПХС ПА 
ТОС NKOOYE ТНРОҮ ОҮҢТАҮЧ` MMAY ` 
KATA TACNE МПОҮА NOYA Ñ2HTOY' 
ПМА?АРНМОС ПЕТОҮОМ2 EBOA ПЕ 
МППЕӨНП - NEXT OYNTAY’ ОҮОМ NIM 
гРАЇ М2НТЧ' EITE POME ЄТЄ АГ'ГЄЛОС 
EITE MYCTHPION AYQ MENT’ МЄТХО 
MMOC X€ ANXOEIC MOY` МӘОРП” АҮО 
АЧТООҮН' СЕРПЛАМА АЧТООҮН ГАР" 
NYOPM AYQ АЧМОҮ ЕТМОҮА XNE 
ТАМАСТАСІС МШОРП' ЧМАМОҮ АМ ЧОМ2 
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Yeshua is a hidden name, Christ is a manifest name. 

Yeshua cannot be translated into any language, 

His name remains Yeshua; 

Christ can be translated as Messiah in Hebrew and in Syriac, 

Khristos in Greek; 

each according to their tongue. 

The Man of Nazareth is the visible of the invisible. 

Christ contains all: man, 

angel, mystery, Father. 

Those who say that the Lord first died, 

and then was resurrected, are wrong; 

for he was first resurrected, and then died. 

If someone has not first been resurrected, they can only die. | 

If they have already been resurrected, they are alive, as God is | 
Alive. Я 
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20 Nol MNOYTE МЕРЕПН NAM‘(OY) · MA AA 


30 


AY МА2ОП - NNOYNOG МПРАГМА ЄЧТА 
ЄІНҮ 2N OYNOG Ñ2QB АЛЛА 2А2 NCON’ 
AOYA 2NTBA ЄТЄ MNTOY HNE AYNOXOY 
АҮ2ОВ 2A OYACCAPION ТАЄ! TE ӨЄ Ñ 
ТФҮХН OY2NB ЕЧТАЕІНҮ NE ACYQ 

Пе 2NN ОҮСОМА E4YHC OYN 20EINE 

P 20TE XE МНПОС NCETQOYN EYKA 

K A2HY ETBE [ПЄ]Є! C,€,0YQY ETQOYN 

2N TCAPZ AY,Q, [C].ECOOY,N AN ХЕ МЕТР 
ФОРЕІ NTC[APZ МТООТҮ ПЕ ETKHK А2НҮ 
МАЄ! €T,€,[YNABQY] ММООҮ EKAKOY 
€2H[Y NTOOY Пе ЕТКІАК А2НҮ AN MN САРҒ 
[21 СМОЧ МАУ], P,KAHPONOME! NTMNTE 
[PPO MMNOY),T,€ NIM’ ТЄ ТАЄ! - ETNAKAH 


СЕ 1 Cor 15:50. 
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22 No one hides a thing of great value іп a vase which is too 
visible; treasures are hidden in inconspicuous pots. 
So it is with the soul, which is precious, 
and incarnated in perishable matter. 
23 Some fear being revived while naked; 
this is why they want to be resurrected in their material body; 
they do not know that human beings are naked, with or 
without matter. 
They who make themselves simple, to the point of 
nakedness, 
are not naked. 
Neither flesh nor blood can inherit the Kingdom of God.” 
What is it that cannot inherit? 
It is the flesh and blood with which we identify; 
that which will inherit is the flesh and blood of Christ. 


He said it: “ 1 hose who do not eat my flesh 
and do not drink my blood have not life in them.” 
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РОМОМЕІ AN TAEI ЕТ2ІООМ NIM AE „ТЄ 
ТАЄ! 200С ETNAKAHPONOME! TA ІС 

TE MN ПЕЧ"СМОЧ- AIA TOYTO ПЕХАЧ ХЕ 
ПЄТАОҮОМ AN NTACAPZ AYQ МЯСО M 
ПАСМОЧ : MNTAY ОН? 2PAT N2HTY AY 
ТЕ ТЄЧ'САР# NE ПЛОГОС АҮФ ПЕЧ'СМОЧ 
ПЕ NNNA ЕТОҮААВ ПеЕНМТА2ХІ МАЄ! OY 
ТЄЧ'ТРОФН AYN ОҮЙТАЧ' СО 21 BCA" 
ANOK +6Ñ APIKE ANKOOYE €TXQ ММОС 
X€ CNATQOYN AN EITE NTOOY MNEC 
NAY СЕЗООП 28 OYYTA KXQ ММОС 

X€ ТСАРҒ NATQOYN AN АЛЛА ХООС EPO 
€l ХЕ AY ПЕТМАТООҮН ШІМА ENATA 
€lOK KXQ MMOC хе ППҺМА гй TCAPZ 
AYQ ПЄЄІКЄОҮОЄІМ NE 2N TCAPZ OYAO 
гос Пе NEEIKE E42N TCAPZ XE ПЕТКМА 
ХООС ЕКХЕ AAAY AN МПВОЛ NTCAPZ 
2АПС ME ЄТООҮМ 2N ТЕЕІСАРҒ E20B 
NIM’ YOON’ N2HTC 2M NEEIKOCMOC 
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What is his flesh? 


His flesh is the Word [Logos]; 


whoever welcomes the Word and the Breath 

has truly received a food, a drink, and a garment. 
I pity those who say there is no resurrection. 
The flesh does not resurrect, 

but what is it that can resurrect, 

so that we revere it? 

The Breath [pneuma] animates the flesh [sarx]; 
there is also this light in the flesh: the Logos. 
What you say, you say in a body; 


you can say nothing outside this body. Ë 
You must awaken while in this body, for everything exists in it: _ 
Resurrect in this life. 
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NETt 2100Ү NN2BCQ CECOTN’ ANN 
2BCQ 2N TMNTEPO NMNHYE N2BCO 
CECOTN’ ANENTAYTAAY 2IQOY 2ITN 
OYMOOY MN OYKQ2T’ EYTOYBO МПМА 
ТНРЧ' NETOYON2 2ITN NETOYON2 € 
BOA МЄӨНП' 2ITN МЄӨНП` OYN го 

EINE ЄҮгНП' 2ITN NETOYON2 евол 
OYM MOOY 2N OYMOOY OYN KQ2T 

2NN OYXPICMA AIC ЧІТОҮ NXIOYE 
THPOY МПЄЧ'ОҮО[Н2] FAP EBOA’ NOE 
емеччооп” [NAME AJAAA NTAYOYQN2 
€BOA NOE €,T,[OYNAG]MGOM NNAY 
€PO4’ N2HTC N[AI ТН),Р,ОҮ АЧОҮ 

Он? EBOA NAY A[YOYON2 €],B,0A Ñ 
NOG 2QC NOG АЧОҮ[ОМг EBOA NJ 
NKOYEI 2NC KOY€I AY[OYON2 EBOA] 
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24 Іп this world those who wear a garment 
are more precious than their garment. 
In the Kingdom of Heaven, the garments 
are as precious as those who wear them, 
for they have been immersed in a fire and in a water that 
purifies all. 
25 That which can be visible is visible; 
yet certain secrets are revealed. 


There is living water in baptismal water, 


and a sacred fire іп oils of anointment [krisma]. 
26 Yeshua did not reveal himself as he is in reality, but according 

to the capacity of those who wanted to see Him. 

He is the Unique for all, 

yet to the great he appeared great, to the small he appeared 
small, 

to the angels as an angel, 

to human beings as a man. 

The Logos is the secret of all. 


Some who know themselves have known it. 
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[NNJAITE[A],0C, 2QC АГГЕЛОС AYQ 
NPPQME 2NC POME ETBE MAE! ANEY 
ЛОГОС АЧ2ОПЧ' EOYON’ NIM 206ІМЕ 

MEN АҮМАҮ ЕРОҮ ЕҮМЕЕҮЕ XE NAYNAY 
ЕРООҮ MMIN MMOOY · АЛЛА НТАРЄЧ'ОҮ 
QN2’ EBOA NNEY’MAGHTHC 2NN OYEO 
OY 21ХМ ПТООҮ NEYO AN NKOYE! АЧ 
WANE NNOG АЛЛА NTAYP MMA@HTHC 
NNOG ХЕКААС EYNAY 6М60М NNAY 
ЕРОЧ” E40 NNOG ПЄХАЧ' МФООҮ ETM 
MAY 2N TEYXAPICTEIA X€ ПЕМТА220ТР 
MITEAEIOC NOYOEIN' ЄППНА ETOY 

ААВ’ 20TP НАГГЄЛОС' EPON · ` г00М AN 
гІКОМ ЙПРКАТАФРОМЕІ МП2ІЕІВ" AXN 


TY’ ГАР: MN Ч60М ENAY ENPO · MN AAAY 


NAY ПЕЧОҮОЕІ €20YN' ЕПРРО ЄЧ' 
КНК A2HY : ПРММПЕ NAYE NEYYHPE 
N2O0YO ANPMNKA2 EYXE NYHPE NA 
ДАМ · NAYQOY KAITOIFE YAYMOY ПО 
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When he appeared to his disciples in glory on the mountain, 
he was great, he was not small. 
It was he who made his disciples great, 
so that they would be able to see him in his grandeur. 
That very day he said in his act of grace [eukharistia]: 
“Thou who hast united fullness and light with Breath 
[pneuma], 
let our image and our angel be with us.” 
27 Оо not despise the Sheep, for without him it is impossible to 
see the door. 1 
None сап approach the King while naked. 4 
28 Тһе sons of heavenly Man outnumber | 
the ѕопѕ of earthly тап. 
Though the sons of Adam are many, they are mortal; 
the sons of the realized Man [‘e//eios] never die, 
for they are constantly being reborn. 
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CQ MAAAON NYHPE МПТЄЛЕІОС РРО 

МЕ МАЄ! ЕМАҮМОҮ АЛЛА СЕХПО MMO 
OY OYOEIY NIM’ ПЕЮОТ TAMEIO YH 

РЕ AYO NYHPE’ MN GOM ММОЧ' NYTA 
MIE YHPE ПЕМТАҮХПОЧ ГАР” MN COM 
MMOH - НЧХПО АЛЛА ЕПУНРЕ ХПО 
МАЧ N2NCNHY N2NYHPE AN NETOY 

ХПО MMOOY THPOY 2M ПКОСМОС 
ЄҮХПО MMO,0,[Y] ,€,B,0A, 2N ТФҮСІС AY 
Q NKOOYE 2,М, [MN] A, ,МІЕТІ,0,ҮХПО MMOOY 
€BOA’ N2HT,4, [YAYTOEI]Y’ EBOA’ ММАҮ 
ЕПРОМЕ ,X,[€ ЕҮСО1,6,1% EBOA 2M ПР 
[P]HT ,€X,[M ПТО]ПОС MNCA NTNE 
[NETCOEIY М]МОЧ' ЄВОЛ 2N Т'ТАПРО 
[AYQ ЄМЄРЄЈПЛОГОС €l ЕВОЛ MMAY 
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29 The father begot a son, the son did not beget a son. 

Who has been begotten cannot beget. 

The son begets brothers, not sons. 
30 АП those who are begotten іп the world 

are begotten by physical means; 

the others are begotten by spiritual means. 

Those who are begotten by Spirit [pneuma] 

hope for the realization of Humanity; 

they are nourished by the promise of a higher space [topos]. 
31 Those who are nourished by the word which comes to the 

mouth go toward their own realization. 

The realized human is fertilized by a kiss, 

and is born through a kiss. 

This is why we kiss each other, 

giving birth to each other 

through the love [Aharis, also grace] that is іп us. 
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NEYNACOEIY €BO[A] .2N, ТТ,А,ПРО ,АҮ,(01 


NEYNAYONE NTEAEIOC NTEAEIOC FAP, 
2ITN ОҮПЄ! ЕҮй AYO ЄҮХПО МА TOYTO 
ANON’ 2QQN TÑ+ ПІ EPN NNNEPHY 

емхі МПО EBOA 2N ТХАРІС ET2N N 
NNEPHY NEOYN YOMTE MOOWE MN 
ПХОЕІС OYOEIY NIM MAPIA ТЄЧМААҮ 
AYQ ТЕССОМЕ AYO MATAAAHNH ,Т,А 
Є! ETOYMOYTE EPOC X€ TEYKOINQNOC 
MAPIA ГАР ТЕ ТЕЧСОМЕ AYQ TEN MAAY 
ТЄ AYQ TEY2QTPE TE NEIOT MN ПУН 
P€ Ñ2ATIAOYN NE PPAN ППМА ETOYAAB 
OYPAN’ ПЕ NAINAOYN СЕЧООП ГАР" M 
MA NIM’ СЄМПСА МТПЄ СЕМПСА МПІ 

TN CE2Ñ NEOHM’ сєгй NETOYON2 

€BOA ППНА ETOYAAB - 42M NOYQN2 
€BOA · 42M ПСА МПІТН 42M ПЕӨНГІ" 
42M ПСА МТПЄ CEYMYE NNETOY 

ААВ · 2ITN NAYNAMIC МПОМНРОН > 
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32 There were three who always walked with the Lord: 


33 


34 


Magdala, | 

& — : 

known as his companion [Aoinonos]; `i Щ 
аннан) И. 


Mary, his mother; the sister of his mother; and Miriam of | 
жекеле ug k. ) 


for him, Miriam is а sister, a mother, and a wife [Aoinonos]. 
Father and son are simple [ap/ous] names; 
The Breath i a double [dip/ous] name, for it is everywhere: 
above, below, in the visible, in the invisible. 

Spirit [pneuma] becomes manifest when descending, 
and unmanifest when ascending. 

The saints make use of harmful powers. 

These powers are blinded by the Breath 

to believe that they are using it, 

whereas they are working for the saints. 

One day a disciple asked the Teacher a question 
about the state of the world. 
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CEO ГАР NBAAE 21ТМ NINA ЕТОҮААВ 
ХЕКААС EYNAMEEYE XE ЕҮР2ҮПНРЕ. 
TEI NNOYPOME гОПОТЕ EYEIPE NNE 
TOYAAB · ETBE MAEI АҮММАӨНТНС P 
AITEI MNXOEIC NNOY200Y ETBE OY 

20B NTE ПКОСМОС ПЕХАЧ МАЧ XE 
ЕРІЛІТЕ! NTEKMAAY AYO СМА+ МАК 
€BOA 2N AAAOTPION NEXE МАПОСТО 
AOC NNMA®HTHC X€ ТМПРОСФО 

PA ТНРС МАРЕСХП(О N].A,C NOY2MOY* 
NEYMOYTE [ЄТСОФЇ],А, XE 2MOY AXNTC 
МАРЄПРОСФ[ОРА ШОП]Є ЄЧУНП" ТСО 
ФІА AE OYCTEIP[A TE АХМ MJYHPE AIA TOY 
TO EYMOYTE EPO[C XE ОҮ],С,ЄПЄ! Ñ 
2MOY MMA ETOYNA,Y,[COEIY N2HTY] 
NTOY2E NNNA ETOYAA,B, [NE AIA TO] 
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He answered him: “Ask your mother; she will speak to you of 
what is other [a//otrion].” 
35 The apostles [apostolos] said to the disciples [mathetes]: 
“May our offerings [prosphora] contain salt.” 
They called Wisdom [Sophia] “salt.” 
Without it, no offering is acceptable. 
36 But Wisdom is barren without the Son. | 


Hence salt is only a trace. 
What nourishes them is the Breath [pneuma] 
and its offspring are many. 
37 What belongs to the father belongs to the son, but while he is | 4 
still young, he is not entrusted with all that is his. 
When he is mature, his father gives it to him. 
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[YT].0, МАУ,Є, NE,CYH,PE ПЕТЕҮНТАЧЧ 
.N,61 ПЕОТ NA ПУНРЕ NE AYO NTOY го 
ОЧ. ПУНРе EN 20CON ЧО NKOYE! · MAY 
ПІСТЕҮЕ МАЧ ANETE NOYY - ZOTAN EY 
YAYONE РРОМЄ YAPENEYEINT + NAY 
NETEYNTABCE ТНРОҮ NETCOPM NETE M 
NINA ХПО ММООҮ YAYCOPM’ ОМ” ЕВОЛ 
210074 AIA ТОҮТО ЕВОЛ 21ТМ NINNA 
OYQT’ ЧХЄРО Nel ПКОгТ AYQ 4QYM 


ЄХМӦӨ ЄХАМӦӨ T€ ТСОФІА 2АПЛОС 
ЄХМОӨ AE ТЕ ТСОФІА МПМОҮ ETE ТА 
Є! T€ ТСОФІА МПМОҮ ETE ТАЄ TE ETCO 
OYN МПМОҮ TAEI ЕТОҮМОҮТЕ EPOC ХЕ 
TKOYEI ÑCOQIA OYN 2МӨНРІОМ ШООП' 
ЕҮ2ҮПОТАССЕ МПРОМЕ NOE МПМАСЕ 
MN NEIN MN 2NKOOYE NTEEIMINE OY 

М 2NKOOYE YOON - ЄҮГҮПОТАССЄ АМ" 
€YOYAT’ гй NEPHMIA ПРОМЕ СКАЕІ Ñ 
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38 Those who are born of the spirit know not where they go; the 
same Breath lights and extinguishes the fire. 
39 Akha 1 eali khmoth is another. Akhamoth is 


ordinary wisdom, 

Ekhmoth is the wisdom of death; 

to know death is a small wisdom. 

40 There are animals that obey people: the calf, the donkey, and 

those of this sort. 

There are others who do not obey, and live apart in the 
wilderness. 

People work with tame animals to plow their fields, and thus 
are able to feed themselves 


and the animals, whether tame or wild. 


20 
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TCQWE 2ITN NOHPION ЕТ2ҮПОТАССЕ 
AYQ €BOA 2M ПАЕІ YCOEIY 'NTOY’ MN Ñ 
ӨНРІОМ EITE NET’2YNOTACCE EITE NET" 
2ҮПОТАССЕ AN TAEI TE OE MNTEAEIOC 
РРОМЕ 2ІТҢ 2NAYNAMIC ЕТ2ҮПОТАС 

‚С,Є ЕЧСКАЕІ OYON NIM’ ЕЧСОВТЕ ЕТРОҮ 
WANE ETBE ПАЕІ ГАР" ЕПМА ТНРЧ Агє 
РАТЧ EITE МЕТМАМОҮОҮ EITE МЕӨООҮ 
AYQ NOYNAM' MN NoBOYP ПЄПНА ЕТОҮ 
AAB 4MOONE [NOYO]N NIM’ АҮО ЧРАРХЕІ 
NNAYNAMIC T[HPOY NE], T,2YNOTACCE 
АҮО NET2YNM[OTACCE А1,М, MN МЕТОҮАТ" 
KAI ГАР Ч6ОЦЛ MMOOY Ч]ОТП' MMOOY € 
.2,0YN X€ [EYNAXI €4],Y,ANOYQY NOYY 


[6].0М, [АЛАМ ENENT],A, YMAACCE ММОЧ NE 


[KNA....NE]JKNAZE ANEYYHPE EYO 
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So it is with realized Human Beings, who work with energies 
that obey them. 

They prepare all things to come into being. 

Thus everything awakens, and is redeemed: 

good and evil, right and left. 

The Breath leads all things to their repose, 

it aligns the energies: the obedient, the wild, and the solitary 
ones. 

It gathers them together, so that 

they are no longer dispersed. 


41 The created опе is beautiful, and his sons are noble. 
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МПЛАСМА Меүгеннс EYXE МПОҮ,Р, 
ПЛАССЕ ММОЧ - АЛЛА АҮХПОЧ" N€K'NA 
2E АПЕЧ"СПЕРМА ЄЧО NEYTENHC TE 

NOY ДЄ АҮПЛАССЕ ММОЧ` АЧХПО AY 
NEYTENEIA ПЕ ПАЄІ · ЧОРП" ATMNTNO 
EIK YANE MMNNCQC ФОТВЄ AYN AY 
ХПОЧ' €BOA - ГА TMNTNOEIK’ NENYH 
РЕ ГАР” МФОЧ' ПЕ AIA TOYTO АЧШОПЄ 
N2ATBPQME NOE МПЕЧКЄЄІОТ’ AY 

О АЧМОҮОҮТ” МПЕЧ"СОМ KOINQNIA AE 
NIM’ NTA2YONE EBOA 2N МЄ+МЄ AN’ Ñ 
МОҮЕРНҮ OYMNTNOEIK’ TE - ПМОҮТЄ 
OYXGIT Пе NOE NNXQ6E ETNANOYOY 
ЧАҮМОҮТЕ ЕРООҮ ХЕ МАЛНӨІМОМ YAY 
MOY MÑ N€N'TAYX Q6€ 2PA[ Ñ2HTOY ТА 
€l TE OE ММЄМ'ТАПМОҮТЄ XOGOY · Є 
ПЄІДН 2NNAT’MOY N€ NEYXQGE YAY 

Б АТМОҮ €BOA’ 21ТООТЧ` ММЕЧПА2РЕ 
ПМОҮТЕ ДЄ PBANTIZE NNETYPBANTI 
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If he had been begotten, and not merely created, 


you would find his seed even nobler, 
but if he had been both created and begotten—what nobility! 


42 First came adultery, then murder; 


the'serpent; 


43 God is a dyer; 
the good dyes, known as genuine, 
become one with the materials that they permeate. 
This is how God acts. 
He gives his own colors to his dyes, 
the colors of immortality. 


Thus he baptizes us in water. 


good z evil 
wale £ Female 


or % 
сохлад Espinal 
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Z€ MMOOY 2N OYMOOY MN 60M’ 
NTEAAAY NAY AAAAY 2N NET’CMONT* 
ЄІМНТІ NTENETMMAY YANE NOE 
NNETMMAY NOE МПРОМЕ AN ЄЧ 

2M ПКОСМОС ЧМАҮ ЕПРН ЕЧО PPH 

AN AYQ ЧМАҮ ЕТПЕ MÑ ПКА2 MÑ Ñ 
КЕ2ВНҮЕ THPOY ЕМТОЧ" AN ПЕ NETM 
MAY TAEI ТЄ OE 2PA[ 2Ñ TME АЛЛА AK 
NAY ЕЛААҮ NTE NMA ЕТММАҮ AKYQ 

ПЕ NNETMMAY - АКМАГҮ1 АППМА АК" 
ШОПЄ МПНА ,AK,N[AY А]ПХС АКШОПЄ 
NXC AKNAY A[NElOT KJNAYONE ÑEI 

QT’ МА TOYTO [МПМА ПАЕП MEN KNAY 
А2ОВ NIM - AYQ [KNAY €POK]’ AN OYAAK’ 
KNAY ДЄ EPOK’ М[ПМА €TM),M,AY ПЕТ 
KNAY ГАР” ЄРОЧ' EKNA, Y [YQNE ММ1,0Ч, 
ТПІСТІС ХІ TATANH’ C+ .M,[N AAAY NAY] 
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44 Itisimpossible for anyone to see the everlasting reality and not | 
become like it. 
The Truth is not realized like truth in the world: 
Those who see the sun do not become the sun; 
those who see the sky, the earth, or anything that exists, do 
not become what they see. 
But when you see something in this other space, 
you become it. 
If you know the Breath, you аге the Breath. j 
If you know the Christ, you become the Christ. | 
If you see the Father, you are the Father. 
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[XI] .A,XÑ ТП,!,СТ!С ‚М,Н AAAY NAY + AXN 
АГАПН ETBE ПАЄ! ХЕКААС MEN ЄМАХІ 
TNPNICTEYE WINA AE NAME NTNt Enel 
ЕРШАОҮА + 2N ОҮАГАПН AN MNTEY Q 
ФЄЛЄІА 2M NENTAYTAAY’ ПЄНТА2Х! 
ПХОЕІС АМ ON N2EBPAIOC ЕТІ NANO 
CTOAOC ET2ITNNE2H TEEIZE NEYMOY 
ТЄ X€ IRC ПМАТОРАІОС MECCIAC ЕТЕ 
NAGI n€ IRC NNAZOPAIOC ПЕХС П2АЕ 
PPAN Пе nexc nyopn’ ПЕ ІС neTeN 
TMHTE ПЕ MNAZAPHNOC MECCIAC 
OYNTAY’ CHMACIA CNTE AYO NEXPT 
AYQ METYHY ІС MMNT2EBPAIOC ПЕ 
ПСОТЕ NAZAPA TE ТАЛНӨЄІА [INA 
ZAPHNOC GE TE ТАЛНӨЕА Пе ПХС 
NTAYYITY MNAZAPHNOC MN ІС 

МЕ МТАҮШІТОҮ ПМАРГАРІТНС ЄҮША 
МОХЧ ENITN EMBOPBOPON ЧАЧУО 

ПЕ YAYYONE AN ЄЧЧНС N20YO 


| 


45 
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In this Temple Space you become all things, 

and you see yourself no more; 

and in that All-Other you become all things, and never cease 
to be yourself. 

Faith [215215] is receiving, and love [agape] is giving. 

None can receive without faith, 

and none can give without love. 

We believe, and are capable of receiving; 

we give so as to experience love. 

Whoever gives without love experiences nothing of interest. қ 

Whoever does not receive the Teacher is still a Hebrew. | 

Тһе apostles before us called him 

“Yeshua of Nazareth, the Messiah.” 

Yeshua first, Messiah last, and Nazareth in between. 

Messiah can have two meanings: 

“The anointed one”; and “the one who gives limits.” 

In Hebrew, Yeshua means “freedom,” and Nazara means 
“truth.” 

Thus the one from Nazareth is the truth, the liberator, 


and the giver of limits. 
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ОҮТЕ ЕҮШАТА2СЧ · NNAMOBAPCIMON 
ЕЧМАЧОПЕ ЕЧТАЕІНҮ · АЛЛА OYNTAY 
ММАҮ МПТАЕЮ 2A2TN ПЄЧ'ХОЄ!С' 

OYOEIY NIM’ TAEI TE OE NNYHPE М 
пмоүте 28 NETOYNAYONE N2HTOY 

[€]TI OYNTAY ММАҮ MNTAEIO 2A2TM NOY 
EIQT - EKYAXOOC XE ANOK’ OYIOYAAI 

MN AAAY NAKIM’ EKYAXOOC’ XE ANOK’ OY 
2PQMAIOC M,N, AAAY NAPTAPACCE EKYA 
XOOC хе ANO[K ОЈҮг[Є], Л,ЛНМ ОҮВАРВА 
.P,OC OY2M2AA [OYEAEY]OEPOC MN AAAY 
NAYTOPTP EK[YAXOOC] XE ANOK’ OYXPH 
[C]TIANOC ,T,[HPOY EY]NANOEIN ÑTENOI 
(110 NTA,Y,[ON EPO] MNJEEIMEINE NAEI · Є 
[ТЄ NAPXQN NJAY 2ҮПОМЕІМЕ AN : € 

[ТЄ ПАЇ NE П],Є,! PAN’ ПМОҮТЕ ОҮАМРО’ 
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48 A pearl thrown into the mud does not lose its value, and 
anointing it with oil will not increase its value; 


in the eyes of its owner, 


its value remains unchanged. 


So it is with herever they are, they are just 
as precious to their Father. 
49 Ifyou say, “I am a Jew,” no one will be amazed; if you say, “I 
am a Roman,” no one will be startled; if you say, “I am a 
Greek, a barbarian, a slave,” it will trouble no one. But if you 
say, “I am a Christian,” all will tremble. 
Is it possible to bear this name, 


when spiritual powers are afraid of it? 


50 „Humanity is the food of God} 
people offer human or animal sacrifices, 
but those to whom they sacrifice are not gods. 


“a, S508 Veda the food of God 7 
wos be decal washe god? | 
ФАН. | 
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ME NE AIA TOYTO C[EYQOT М]ПРО[МЄ 
МАЧ · 2A ТЄгН ЕМПАТОГ(УООТ МПРО 
ме МЄҮЧООТ - N2NOHPION NE2NNOY 
ТЕ ГАР АМ МЕ МАЄ! ЄТОҮЧООТ - NAY 
NCKEYOC NNABAGHEIN MN NCKEYOC 
BBAXE YAYYONE EBOA 2ITM ПКО2Т. 
AAAA NCKEYOC NNABAGHEIN EYYA 
ОҮО6П. ПАЛІМ YAYTAMIOOY NTAY 
WANE ГАР ЕВОЛ 2N ОҮПНА NCKEYOC 
ДЄ BBAXE EYYAOYOGN - YAYTAKO 
NTAYYONE ГАР XOPIC NIYE OYEIN 
ечкате 2A OYQNE NNOYT AYN YE MMIAOC 
€BOA ЄЧМООЧЄ NTAPOYKAAY' EBOA 
АЧ26 ЕРОЧ ON ЕЧ2М ПІМА ПІМА 

OYN 2PPQME ЧООП - YAYN 2A2 MMO 
OWE - EBOA’ AYQ МАҮПРОКОПТЕ € 
AAAY ММА NTAPEPOYZE YONE EPO 
OY OYTE MNOYNAY ЄПОЛІС OYTE 
КОМН OYTE КТІСІС OYTE ФҮСІС ММ 


51 
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Glass апа clay vessels аге made with the help of fire. 

Glass vessels can be restored, because they are shaped by 
breath. 

But clay vessels are destroyed when they are broken, 

for they were born without breath. 

A donkey hitched to a mill wheel can travel a hundred miles, 
but when you untie him, he і still in the same place. There 
are people who walk a great deal, and never get anywhere. 

When evening falls, there is nothing to be seen on the 
horizon—no village, no creature, no higher power, no 
angel to be seen. 

Have these people suffered in vain? 

The work of Yeshua is to render grace [ewkharistia]; 

In Syriac, he is called “the one who is spread out,” 

for Yeshua came, and the world opened іп the four directions | 


ш 
of the cross. 
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AYNAMIC : MÑ АГ'ГЄЛОС ЄЇКН ANTAAAI 
ПОРОС 2IC€ TEYXAPICTEIA ПЕ ІС €Y 
MOYTE ГАР’ ЄРОЧ' МММТСҮРОС ХЕ ФА 
РІСАӨА ЕТЕ ПАЕІ ПЕ ПЕТПОРЧ" EBOA 
АІС ГАР €l ЕЧСТАҮРОҮ МПКОСМОС 
АПХОЕІС ВОК’ €2OY[N] EMMA ÑXQ6€ 
ÑAEYEI АЧЧІ YBECNOOYC МХРОМА 
АЧМОХОҮ АТРО2ТЕ АЧЁТОҮ Є2РАЇ 
ЄҮОВУ THPOY AYQ ПЕХАЧ XE ТАЄ 

TE OE ÑTAYEI ММО, М, Nol [П]УНРЄ · М 
NYHPE МПРО, М, [Є €40] NÑ.XéIT,' TCO 
PIA ETOYMOY[TE EPOC] X€ ТСТІ,Р,А Ñ 
ТОС ТЕ TMAATY ММАГПЕЛОС АҮ,О, [T].KOI, 
NQNOC МП,Ч [НРЄ ТЕ MAPJIA TMA,T,[AA] 
AHNH мереп(ховіс ME] ,М,МГАРТА Ñ] 
20Ү0 АММАӨНГТНС ТНРОҮ AYQ NEY] 
АСПА?Е ММОС ATE,C,[TANPO М2А21 
МСОП - ANKECEENE .N,[MMA@HTHC AY] 
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54 The Teacher went to Levi’s dye works; 
he took seventy-two colors [kroma], 
threw them into the vat, 
and when he took them out, they were white. 
He said: “This is how the Son of Man has come, 
like a dyer.” 


55 The Wisdom [Sophia] thought. to be sterile [чега] is the ` 


1 i of the Son is Miriam of Magdala. 


The Teacher loved her more than all the disciples; 


he often kissed her on the mouth. 
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[NAY] .€,P0,4, [EMME MAPIJA ПЕХАҮ NAY XE 
[€T].B,€ OY КМ,Е ММ,ОС ПАРАРОМ THPN АЧ 
ОҮОЧВ Мб! ПСОТНР ПЕХАЧ NAY ПЕ 

ХАЧ NAY ХЕ ETBE OY +МЄ MMOTN AN’ 
NTEC2E OYBAAE MN OYA ЕЧМАҮ ЕВОЛ 

€Y2M ПКАКЕ МПЕСМАҮ CEYOBE ENOY 

ЄРНҮ AN 20TAN ЄРЧАПОҮОЄІМ El’ TOTE 
NETNABOA’ ЧМАМАҮ ЕПОҮОЕІМ AYQ 

NETO BBAAE ЄЧМАв0 2M NKAKE ПЕ 

X€ ПХОЄІС XE OYMAKAPIOC ПЕ NET’YO 

ОП 2A TE2H EM'NATEY YANE NETYO 

ОП" ГАР АЧШОПЄ AYO YNAYONE ПХІ 

C€ МПРОМЕ ЧОҮОМ2 AN’ ЄВОЛ' АЛЛА 
ЧШООП` 2M ПЄӨНП' ETBE MAE! ЧО Ñ 

XOEIC АМӨНРІОМ ЕТХООР ЕРОЧ ЄТМЄ 

AY KATA METOYON2 €B0A' MÑ ПЄӨНП’ 

АҮО ПАЕІ + NAY МПМОҮМ ЕВОЛ ЕРША 
ПРОМЕ AE ПОРХ' ЕРООҮ ЧАҮМОҮОҮТ” 
NNOYEPHY КСЕПО,2,С NNOYEPHY 
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“Why do you love her more than us?” 


The Teacher answered: 
“How can it be that I do not love you as much as I love her?” 
56 When a blind man and one who sees 
are both in the dark, there is no difference between them; 
but when they both come into the light, one sees it, 
and the other remains in darkness. 
57 Тһе Teacher said, “Blessed are those who are before existing; 
for those who are were, and will be.” 
58 eriority of human beings is not a it is a secret; 1 


this is why they сап dominate animals who аге bigger and A | 


bite апа kill each other. 
Тһеу eat each other because they lack food. 
But now that humans cultivate the earth, 
they find food. 
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AYQ AYOYQM NNOYEPHY XE МПОҮ2Е 
ЕТРОФН TENOY AE AY2E ЕТРОФН ЕВОЛ 

ХЕ АПРОМЕ Р 20В ENKA? EPYAOYA’ 

BOK’ епеснт єпмооү Кчеі E2PAT ЕМ” 

ПЕЧХ! AAAY КЧХООС ХЕ ANOK’ ОҮХРН 
СТІАМОС ÑTAY[XI] МПРАМ” ЕТМНСЕ ЕЧ 

ШАХ! ДЄ МПП[Н]А ЕТОҮААВ OYNTAY М 

MAY NTAQPEA МПРАМ ПЕМТА2ХІ NOY 
ЖОРЕА МАҮЧІТ,С, NTOOTY’ ПЕМТА2ХІ AE 
ЄХОЧ' ETMHCE YAYYATY’ TAEI TE BE 
€TY,€,[AEE]T „N [A] M [E 61,РУ,АОҮА YANE 2Ñ 
OYMYCTHPIO[N ЕТЕ ПМҮЈСТНРІОМ МПГА 
.M.[OC П],Є, ОҮМ06 [NE AXNT]4 ГАР МЕ ПКОС 
[MOC] ,М,АУОГПЕ AN ТС],Ү,СТАСІС ГАР" M 
[ПКОС]М,О,[С NE NPQ]ME ТСҮСТАСІС AE 
[МПРОМЄ T€ ПГА]МОС €PIN0€I ÑTKOI 

[NQNIA ТАТХ1,0,2М X€ OYNTAC MMAY 
[NOYNOG N].A,YNAMIC ТЕС2ІКОМ 


The Text of the Gospel of Philip 
87 


59 If someone goes down into the water and emerges without 
receiving anything, 
and says: “I am a Christian,” they usurp the Name. 
But if they receive the Breath, they receive the grace of the 
Name. 
When someone receives a gift [dorea] it is not taken from 
them. 
But if someone takes it for themselves, it will be taken from 
them. 
60 \This is how it is with those united in marriage. 
he mystery which unites two beings is great; 
without it, the world would not exist. 
What gives substance to the world is Anthropos. 
What gives substance to Anthropos 
is an intimate and enduring relation [gamos] 
Seek the experience of the pure embrace [koinonia]; 


it has great power; 
contemplate)the Presence |в this impermanent body. 


Some of the unclean spirits are masculine, others are feminine. 


The masculine ones unite with 


61 


souls who inhabit a female form; 


the feminine ones mate with 


souls who inhabit a male form. 


None can be free with respect to these forms unless they receive 


a power which i§ both masculine and feminine. NA 


| 
цараа АРЧА А TON 
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есчооп 2N 0YX,Q,[2M N),CX,[HMJA МП, М.А] 
МАКАӨАРТОН OYN ,2,0,0Ү,Т N2HTOY OY 
Ñ 2NC2IOME N2OOYT ‚МЄН, ме ЄТРКОІ 
МОНЕ! AMWYXH ETPNOAITEYECOE 

2NN ОҮСХНМА NC2IME NC2IOME AE 

N€ меттнг MN NET2N OYCXHMA Ñ 
200YT · ЕВОЛ 2ITN ОҮАТ"ТОТ AYQ MN 
AAAY NAY P BOA ENAEI EYEMAZTE M 
MOY’ ЕЧТМХІ NOYGOM N2OOYT - MN 

N OYC2IME ETE ПМҮМФЇОС ПЕ MN 
ТМҮМФН OYA AE XI ЕВОЛ 2M ПМҮМ` 
ФОМ N2IKONIKOC 2ОТАМ EPYANC2I 

МЕ NATCBQ NAY АҮ2ООҮТ · E42M00C 
OYAAY ЧДҮЧО6Е ЄгРАЇ ЄХОЧ NCE 

COBE МММАЧ NCEXO2ME"’ TEEIZE 

ON 2PPQME МАТСВО EYYANNAY €Y 
C2IM€ EC2MOOC OYAATC ENECAC 
YAYMIOE MMOC NCEPBIAZE MMOC 
ЄҮОҮОЧ”’ ЕХО2МЕС EYYANNAY AE 
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This is what happens in the bridal chamber 


when man and woman become wed. 


When immature women see a man sitting alone, they go to 
him, flirt with him, and distract him. 

Likewise, when immature men see a pretty woman sitting alone, 

they hunger for her, seduce her, and she lets herself be taken. 

But if they see a man and а woman seated together, 

the women do not chase after the man, 

and the men do not chase after the woman. 

When the image of God in us is joined to the angel, 


no one dares to molest a man or a woman. 
Ceen 
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АПгООҮТ MN течгіме EY2MOOC 2A 

TN МОҮЕРНҮ MAPENZIOME Y BOK’ € 

20YN YA ПгООҮТ OYTE MAPENZO0Y,T, 

Y BOK’ E20YN’ YA TC2IME TA€I TE ӨЄ 
EPYASIKON’ MN ‚,П,[А]ГГЄЛОС 2QTP Є 
NOYEPHY OYTE MN [AAJAY NAY PTOAMA 
АВОК' Е20ҮМ YA 4[0],0, YT : H ТС2ІМЕ 
METNNHY €BOA 2[M] MKOCMOC NCE 

TMY €MA2T€ ММ(ОЧТ ETI XE МЄЧгМ 
пкосмос HOYO[N2] EBO,A, Хе 4XOCE 
АТЄПІӨҮМІА ,МП,ІМОТҮ [AYQ] ,А,Г11.2,РТ6 
ЧО NXOEIC A,T,[Y]CIC Ч'СО,Т,П € 

ПКО2 EWX[E EYNAY МП],Є,Є! ,С,ЕА,М,ГА1,2,76 
MMOW’ CEQ,6¢,[T ММОЧ A]YQ П,О [С ЄЧ] 
NAY Р ВОЛ AN,|[EMOYMI],A, М.Н, [2P] 

TE ПОС ЧМАЧ 2[ОПЧ ЕРООҮ ПОЛЛА) 

КІС OYN 20€INE егі ЄҮХО MMOC X€] 

ANON 2MNICTOC гоп,0 [С EYI EBOA 2Ñ] 
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Whoever is free of the world 
can no longer be made into a slave there. 


They have risen above attraction and repulsion. 


They are master of their nature, free of envy. 

If someone sees such a person, they seize them and hold them. 
How can one be free of the powers 

of attraction and repulsion? 

How can they then escape them? 


Often there are those who come and say: “We are believers.” | 


They imagine themselves capable of escaping demons and 
unclean spirits. 
pey-had thé Holy BreatHin them 
no unclean spirits would adhere to them. С 1.4) 
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ІМПІНА NA[KA@APTON] 21 AAIMONION' 
NEYNTAY ГАР .M.M.A.[Y] MINA ЕТОҮААВ 
NEMN ПМА ,МА,КАӨАРТОМ МАРКОЛЛА 
ЕРООҮ MNP 20TE 2HTC NTCAPZ OYAE 
MNMEPITC EKYAP 20ТЕ 2HTC СМАР ХО 
EIC EPOK’ EKYANMEPITC CNAOMK’ NCOGK 
H АЧЧОПЄ 2M ПЄЄІКОСМОС Н 2N ТАМА 
СТАСІС Н 2N АТОПОС ET2N TMHTE 

MH ГЄМОІТО Ксеге ЄРОЄІ N2HTOY Пе 
€IKOCMOC OYM METNANOYY N2HTY 

OYM ПЄӨООҮ NEYNETNANOYOY MNE 
TNANOYOY AN МЕ АҮО МЄЧПЄӨООҮ 2M 
ПЄӨООҮ AN NE OYN ПЄӨООҮ AE MNN 

CA ПЄЄІКОСМОС ЄгМПЄӨООҮ NAME NE 
TETOYMOYTE EPOC X€ тмесотнс NTOY 
Пе MMOY 2NC ENYOON 2M NEEIKOC 

MOC YE EPON EXMO МАМ NTANACTA 
СІС ХЕКААС ENYAKAAKN A2HY NTCAPZ 
ЕҮМА2Е EPON 2N ТАМАПАҮСІС NTNTM 


The Text of the Gospel of Philip 
93 


[PAGE 68, PLATE 114] 


62 Do not fear the flesh nor be enamored of it. 
If you fear it, it will rule you. 
If you love it, it will paralyze you and devour you. 


63 Опе is either of the world, or one is resurrected [anastasis], 


or one is in the intermediate world. 
-God forbid that I be found there! 
In this world there is good and there is evil. 
What is good is not all good, 

and what is evil is not all evil. 


But beyond this world, there is something that is really evil; 
itd i 1 the world of the dead. 
While we are in this world 


1t would be right to attain resurrection, 
so that, free of the flesh, we know repose [anapausis], 
and do not become wanderers in the intermediate world. 
Many get lost on the way. 

It is good to awaken from the world going astray there. 
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MOOWE 2N TMECOTHC 2A2 ГАР” СЕРПЛА 
месөе 2N Т2ІН МАМОҮС ГАР EEI ЕВОЛ 

2M ПКОСМОС 2А ТЕ2Н ЕМПАТЕПРОМЕ 

P мове OYN 20EINE MEN оүте C€OYQU 
AN ОҮТЕ MÑ 60,М, .M,MOOY 2NKOOYE AE 
ЄҮЧАМОҮОЧ [M].M,Ñ 2HY ШООП' NAY X€ 
МПОҮЕІРЕ Є,Т,[ОҮО]ҮОЧ ГАР" ЧЕІРЕ MMO 
OY NPE4P NOBE [N]JTMOYQY AE TAI 
KAIOCYNH МА2[О]П' EPOOY МПЕСМАҮ 

АҮО ПОҮ,0,М A.N, [MJN ПЕІРЕ АМ - OYANO 
CTOA,IK,[OJC [2].Ñ, [OY],0,1,T,ACIA АЧМАҮ Аго 
EINE EYO,TN, (218 ,O,YH€I NKQ2T AY 

Q .€,[Y].M,HP 2N [OYHEl] NKQ2T EYNHX 
[ЄҮНЄ]Ї NKQ2T [ЄҮХО X0]0Y MMOOY 2N 
KOAT ЕНИ ] .A,YQ ПЕХАҮ NAY 
[ХЄ.......МН 61,0,М" ММООҮ ANOY2M 
ІММООҮ.... KATA] ,М,ПОҮ0ОҮОШ АҮХІ 
[МПМОҮ NOY],K,OAACIC ПАЄ! ETOYMOYTE 
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There are some who neither want nor are able to do evil; others 


want to, but do not. But it is what they want that makes 
them wicked, and leads them astray, even if they do 
nothing. Righteousness is lacking in those who want 
nothing, as in those who do evil. 

In a vision, the disciple of an apostle 

saw several people shut in a house 

on fire, and they were attached to it. 

“Throw water on the fire,” they begged. 

They were told that it was impossible to save them. 

The outcome of their actions was death. 

This is also known as the outer darkness. 

The soul [psyche] and the spirit [pneuma] are born of water and | 
of fire. 

It is with water, fire, and light 

that the son of the bridal chamber comes into being. 

the fire is then an anointing, the fire is then a light. 

I do not speak of that fire without form, but of that fire 

whose form is white: 

a clear light which bestows beauty. 
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ЄРОЧ X€ ПКАКЕ ET[2INCANBO],A, X€ ЧІ..] 
€BOA 2Ñ ОҮМООҮ ‚МИ, О,Ү,КО2Т NTATW,YX,[H] 
MÑ ППМА YONE €BOA [2N] OYMOOY MN 
OYKQ2T - MNN OYO€IN NTANYHPE’ М 
ПМҮМФОМ MKQ2T’ Пе ПХРІСМА NOYO 

EIN пе пкогт” EEIMAXE AN АПЕЕІКО2Т 
ЕТЕ MNTAYW МОРФН АЛЛА ПКЕОҮА ЕТЕЧ 
МОРФН OYABY ETO NOYOEIN емесоч 

AYQ €T+ NTMNTCA TAAHOEIA МПЕСЕІ 
ЄПКОСМОС ЕСКАК A2HY АЛЛА NTACEI ГК 
NTYMOC MN N2IKQN ЧМАХІТС AN’ NKEPH 
ТЄ OYN ОҮХПО NKECON - YOON MNN OY 
2IKQN NXNMO NKECON’ WWE АЛНӨОС 
АТРОҮХПООҮ NKECON · 2ITN таком АУ 
ТЕ TANACTACIC AYQ @IKQN 2ITN ӨІКОМ 
WYE ETPECTQOYN ПМҮМФОМ MN Ө! 

КОМ 2ITN ӨІКОМ WYE ETPOYE! Е20ҮМ 
ETAAHOEIA ЕТЕ TAEI ТЕ ТАПОКАТАСТАСІС 


J€ АМЕТХПО АМ ММАТЕ МПРАМ” М 
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67 ‘Truth did not come into the world naked, but veiled with 


images апа archetypes [typos]; otherwise it cannot be 


received; there is a rebirth through the image of rebirth. 
One must truly be reborn from this image; this is 
resurrection. 

In passing through the image, the bridegroom is led into the 
truth 

which is the renewal of all things in their integrity 
[apocatastasis]. 

This is appropriate for those who not only know 

the names of Father, Son, and Spirit, 

but have integrated them in themselves. 

Those who have not integrated these names within themselves 

will have their names taken away. 

The name of Christian is welcomed with anointing, 

in the fullness and energy of the cross, 


hich the apostles call the union of opposites; Сад еу >) 


then one is not Just Christian, опе is the Christ. 
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ПЕІОТ - MN NYHPE MN MINNA ETOYAAB 

АЛЛА АҮХПООҮ NAK 2Q0Y ETMOYA ХП[0] 

OY МАЧ’ ПКЕРАМ СЕМАЧЦЦТЧ" ÑTOOTH · 

OYA ДЄ ХІ MMOOY 2M ,ПХ,РІСМА MIICE,I, 
NTAYNAMIC - МПС, [ОС Є]Т,А,[2]НЄМАПОСТО 
ЛОС MOYTE EPOC X[€ T0].YNA,M MÑ TE2BOY,P, 
MAEI ГАР ОҮКЕТІ O,Y,[XPHCTIJANOC ПЕ AAA,A, 
OYXPC NE ANXOE[IC Р]гОВ NIM · 2NN OY 
MYCTHPION OYBA[NT]ICMA MN OYXPIC 

МА МИМ ОҮЄҮХА[РІСТІ],А, M.Ñ,N OYCQTE 

МИМ OYNYM,%,ON [1X0], €IC, [MEXJA4 

ХЕ АЕ! ЄТРАЄ,І.[РЄ ММА ПСА МПІТІН Ñ 

OE ММА ПСА ,МГТПЕ AYQ ММА ПСА К1,В,0Л 
NOE ММА П.С. [А N2OYN AEI €TPA2QT] 

POY MMMA €T,M,[MAY AYOYQN2 ЕВОЛ МПА] 

€I МА 2ITN 2NTY[NOC MN 2NOIKON] 

метхо MMOC X, €, [.......... ] 

OYN ОҮЄ! МПСА NTN,€, [.... ЄҮПЛА] 

МАСӨЄ METOYONE2 .Г.[АР NTEEIME] 
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68 The Teacher performed all his works mysteriously: { 


immersing us in water [baptismal], ; 
anointing us with oil [kġrisma], 
making us capable of acts of grace [ewkharistia]. { 


1 idal chamber 


(питрӛоп|. 


69 The Teacher said: “I have come to make the lower realities like 
the higher realities, and the outer realities like the inner 
realities. І have come to unite them in this Temple Space, 
where they reveal themselves through images and symbols.” 

Those who say that there is someone in the sky are mistaken, 
for He who has appeared has come from the depths, and He 
who owns the hidden things is beyond all the opposites. 

It is right to say that the inner and the outer are one; 

what appears to be outside the outer does not exist; 


it is the outer darkness. 
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[I].N,E ETMMAY ‚П,[Є],ТО,[Ү]МОҮТЄ ЕРОЧ” ХЕ 


ПЕТМПСА М[П],!,ТМ АҮО NETE ПЄӨНП" 
YOON · МАЧ ПЕТММАҮ Пе ЕТКТПЕ М 
МОЧ NANOYC ГАР NCEXOOC ХЕ NCA М 
20YN АҮО ПЕТМПСА NBOA’ MÑ ПЕТИ 
ПСА МВОЛ МПСА NBOA’ ЕТВЕ ПАЇ АПХО 
EIC МОҮТЕ АПТАКО ХЕ ПКАКЕ ET2t ПСА 
BOA’ MÑ 66 YOON МПЕЧВАЛ’ ПЕХАЧ” 
X€ ПАЄ!ОТ €T2M ПЄӨНП' ПЕХАЧ XE 
ВОК’ €20YN ENEKTAMEION ЁГУТАМ' 
МПЄК'РО EPOK’ NFYAHA’ АПЕК'ЄІОТ" 
€T2M NEOHN’ ETE NAEI NE ПЄТгІ СА 
20YN MMOOY ТНРОҮ ПЄТгІ CA N2OYN 
A€ MMOOY THPOY ПЄ NNAHPQMA М 
MNNCQW’ MN GE МПЕЧСА N2OYN ПА 

El ПЕ ETOYYAXE EPOY' XE ПЕТМ ПСА N 
TNE MMOOY 2A тегн МПЄХС A20EINE 

El EBOA’ «вол том” OYKETI MNOYY" 
ВОК’ €20YN AYN AYBQOK’ ETON OYKETI 
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> 


r said: “ ives i ret. 
He has said: “Enter into your chamber, close the door, 


and pray to your Father who is there in secret.” 


This means: in your innermost being. 
which is inside, i t of all, is fullness [p/eroma]. 
Beyond it is nothing, it contains all. 
70 Before Christ, several came forth. 
They could no longer return to whence they came, 
but neither could they leave the place they entered. Christ came. 
Those who had come in, he brought out; 
and those who had gone out, he brought in. 


42. Cf. Matthew 6:6. 
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МПОҮЧ I ЄВОЛ AYEI ДЄ Nol ПехС NEN 
.T,A2BQK’ єг[0].Ү,№ AUNTOY ЕВОЛ AYQ NEN 
ТА2ВОК” €B[0),A,’ AUNTOY E20YN Ñ200Y' 
NEPEEY2A [2],N, А[АА]М` NEMN MOY woor 
NTAPECN,O,P,X, [ЄР],О,Ч' АПМОҮ ЧОПЕ ПА 
ЛІМ ЄЧША,В,[ОК E20]YN NYXITY’ ЕРОЧ MÑ 
MOY МАЧОП,Є, ІПІ,А,МОҮТЕ NANOYTE € 

TBE OY MXOEIC ГА1,К,КААТ НСОК НТАЧХЄ 
МАЄ, 21 ПСРОС ІНТІАЧПОРХ" FAP’ МПМА 
Е,Т.ІМІ,МАҮ, [AAA].Y, N [IM] КТІАТҮХПОЧ" ЄВОЛ г 
пелт,2гпсСАМ),в0,Л атм ПМОҮТЄ 

А.ПІХОЕІС TQOYN ЄВ],О,Л 2Ñ N€TM00YT` 
[АЧУОПЄ NOE ЄМЄЧУЛООП · АЛЛА МЕ 
[РЄПЄЧСОМА YOON] EYO ÑT€A€ION 
[NEYNTAY ДЄ MMAY] NCAPZ АЛЛА ТЄЄ! 
[САРЕ МЕМ ОҮСАЈРЕ ТЕ NAAHOEINH 
[TENCAPZ ДЄ] ОҮАЛНӨЕІМН AN ТЕ АЛ 

[AA OYNTAN] Ñ2IKQN НТАЛНӨЄІМН 
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71 f When Eve was іп Adam, there was no death; when she was 
separated from him, death came ПЕ зе enters back into 
him, and he accepts her, there will be no more death. 

72 “My God, my God, why hast thou forsaken me?” 

The Teacher said these words on the cross, 

for he had gone to the place of separation, so as to reunite 

all that had been separated in God. 

Тһе Teacher rose beyond death. 

He became what he was before the separation. 

His body was whole, | 
Не had а body, but it was the true body; A 
ours is transient, } 


an image of our true body. 
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МАРЕПАСТОС ШО[П]Є ІМІМӨНРІОМ OLY) 
TE MAYYONE NN2M[2AA] OYTE NC2IME 
€4X02M АЛЛА ШАЧШОП[Є] N2NPQME 
МЕЛЕҮӨЕРОС MN 2МПАРӨЕМОС EBOA 
21ТМ NINA ETOYAAB СЕХПО MEN MMO 
Мкесоп сехпо AE MMON 2iTN NE 

ХС 2M ПСМАҮ СЕТО2С MMON 2ITM П 
ПМА NTAPOYANON AY2OTPN MN AAAY 
NAY NAY ЄРОЧ` OYTE 2M MOOY OYTE 2Ñ 
Є|АЛ' ХОРІС OYOEIN OYTE ПАЛІМ КМАУ 
NAY AN 2N OYOEIN ХОРІС MOOY 21 AA 
МА TOYTO WYE АРВАПТІ2Є 2M ПСМАҮ 
2M MOYOEIN’ MN ПМООҮ MOYOEIN AE 
ПЕ ПХРІСМА NEYN YOMT’ ÑHEI ММА 
N+ ПРОСФОРА гй ӨІЄРОСОЛҮМА MOY 
А’ ЕЧОҮЕМ ЕПАММТЕ ЕҮМОҮТЕ ЄРОЧ' 
ХЕ ПЕТОҮААВ ПКЕОҮА ЕЧОҮНМ ЕПСА 
РНС ЕҮМОҮТЕ ЕРОЧ ХЕ ПЕТОҮААВ М 
ПЕТОҮААВ ПМА2ШОМТ" ЕЧОҮНМ А 
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bridal chamber 
is not for animals, nor for slaves, 


nor for the impure; 


it is for beings who are free, simple, and silent. 

It is through the Breath that we come into being, but we are 
reborn by the Christ two by two. 

erience a new embrace; we are no longer i ї 

1 

None сап see themselves іп water ог іп а mirror unless there is 
light; none can see themselves in light unless there is а J 
mirror or water to reflect them. j 

This is why we must be immersed [4aptizai] in water and 
light; 

the light is in the oil of anointment [Атпа]. 
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ПАЕІВТЕ EYMOYTE ЕРОЧ XE NETOYAAB 
NNETOYAAB MMA €Y,A,PENAPXIEPEY[C] 
ВОК’ E20YN EMAY’ ОҮ,А [АЧ] MBANTICM[A] 
ПЕ NHEl ETOYAAB [П],СО [Т],Є, ПЕТОҮААВ 
МПЕТОҮААВ NET[OYA],A,[B] NNETOYAAB 
Пе ПМҮМФОМ (ПВАПТІСІМА OYNTAY 
ММАҮ NTANACTAC[IC MN МП]СОТЕ ЄПС,О, 
TE 2M ПМҮМ`ФОН ГЕПМҮІМФОМ AE 

2M петхосе EPO[OY........],00,[...] 

КМА2Е АМ €T,€,4 [........... 1,оП,[..] 


N€ N€TWAHAÍ................. 1 
@I€POCOAYMÍA.............. ӨІЄРОЈ 
COAYMA ЄҮ,У,[ЛНА.... 2N ӨІЄРОСО] 
AYMA ЄҮвО,У,[Т............... 1 

МАЄ! ETOYMOY[TE ЕРООҮ ХЕ NETOY] 
AAB NNETOYAA,B, [............ КА] 


ТАПЕТАСМА NQ? ,M,[MO4 OY AE NE П] 
ПАСТОС EIMH ӨІКОН [МПМҮМФОН NET] 
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There were three places of worship in Jerusalem: One was 
open to the west and was called the Holy; another opened 
to the south and was called the Holy of holiness; and the 
third was open to the east and was called the holy of holies, 
where only the high priest could enter. 

Immersion in water and light is the Holy [baptism]; 

to be free is the Holy of holiness [atonement]; 

and the holy.of holies.is the bridal chamber [numphon], or 
communion. 

Trust and consciousness in the embrace are exalted above all. 

Those who truly pray to Jerusalem 

are to be found only in the holy of holies . . . 

the bridal chamber. 
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[2M ПІСА МТ,П,[Є] .€, TNOPNIE'A ПЕЧКАТА 
„П,ЄТАСМА П,0,121,Х,1М ПСА МТПЕ YA 
NCA МПІТН ,№,ЄУЧЄ ГАР E20EINE 

ХІМ ПСА МПІТН NCEBQK’ ENCA N’TNE 
NENTA? + 2100Ү MNTEAEION NOY 

OEIN МАРОҮМАҮ ЕРООҮ Nol NAYNA 
МІС АҮО MAYY ЕМА2ТЕ MMOOY OY 

A ЛЄ NAF 21204’ MNIOYOEIN 2M 
ПМҮСТНРІОМ 2M N2QTP NEM’NET* 
C2IME ПОРХ ЕФООҮТ NECNAMOY 

AN ПЕ MN ФООҮТ” ПЕЧПОРХ NTAY 
ЧОПЕ NAPXH МПМОҮ AIA TOYTO 
АПЄХРС El XEKAAC ППОРХ NTA2 
WANE XIN ШОРП' ЕЧМАСЕ20Ч ЄРАТЧ' 
ПАЛІМ” N4Y2OTPOY МПСМАҮ AYQ NEN 
TA2MOY 2M ППОРХ' ЄЧМА + NAY NNOY 
QN2 NY2OTPOY WAPETC2IME AE 

2QTP ANEC2AEl 2PAI 2M ППАСТОС 
МЕМТА2ОТР AE 2M ППАСТОС OYKE 
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What is the bridal chamber, 
if not the place of trust and consciousness in the embrace? 
It is an icon of Union, 
beyond all forms of possession; 
here is where the veil is torn from top to bottom; 
here is where some arise and awaken. 
77 The powers can do nothing against those who are clothed іп 
light; 
they cannot see them. 
All will be clothed in light 


when they enter into the mystery of the sacred embrace. 


78 Ifwoman had not been separated from man, she would not die 4 
with man, | 
Her separation was at the origin of death, 
Christ comes again to heal this wound, 
to rediscover the lost unity, 
to enliven those who kill themselves in separation, 


reviving them in union. 
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TI СЕМАПОРХ” AIA ТОҮТО АЕҮ2А 

ПОРХ ААЛАМ X€ NTAC2NTP ЄРОЧ' 

AN 2M ППА,С,[ТО]С ТФҮХН ÑAAAM' Ñ 
TACUQTI€ [Єв]ОЛ 2ÑN оүміме NEC 

2QTP NE ПІПМ),А, ,П,[Є]М'ТАҮТААЧ NAY 
ПЕ ТЄЧМАА[Ү] „AY [Q MN] ТЄЧ'ФҮХН AY + 
МАЧ’ NNO,Y,[NINA 2M] ,П,ЕСМА ENEI Ñ 
.T,APE4’20, TP, [ПЄХАЧ] NeNYAXE ЕҮХО 
C€ ANAYN[AMIC A]YPBACKANE ЕРОЧ 
[ЄҮПОЈ.РХ, [EBOA MN2Z]QTP МПМЕҮМА 
[ТІКОС 1],A,[XN TKA] KIA, TEGHIT’ AY 


RULER Л],А,ЄІЄ Nol пе 
{шон J.C.NAY OYAAY 
Болын МППА]СТОС YINA 


[МРОМЄ €YNA20TP]0Y AIC éQATI' 
[€BOA 21 MHP MNEIOJPAANHC ППАН 
[РОМА КТМКТРІ,Р,0 ММПНҮЄ Пё 
[TA2Yone 2]A T€2H МПТНРЧ ПА” 
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79 Мап and woman unite in the bridal chamber, and those who 4 
һауе known this sacred embrace will never be separated. 


Eve separated from Adam because she did not unite with 
him in the bridal chamber. 
80 Adam’s soul is animated by the Breath; 
it came to him from his mother. 
When his soul and his spirit were reunited, 
he spoke words that the powers cannot understand. 
They were jealous of him, because they were incapable of 
this spiritual union which has no hidden violence. 
81 On the banks of the Jordan, Yeshua manifested 


Poe Presence a realm that existed before all things. 
(симе? ? 
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AIN АҮХПОЧ' H[AAIN АҮХП]ОЧ NYH,P,[E] 
ПАЛІМ АҮТО2СЧ ‚П,[АЛ!М] AYCOT4 ПА 
ЛІМ АЧСОТЄ EYXE Y, YE EXO NOY 
MYCTHPION АПЕЮОТ MNTHPY’ 2QTP 
АТ'ПАРӨЄМОС NTA2El ANITN AYQ 
AYKQT’ P OYOEIN ЄРОЧ МФООҮ ETM 
MAY АЧ6ОЛП” EBOA МПМ06 МПАСТОС 
ETBE ПАЕІ ПЕЧСОМА NTAYYONE 
МФООҮ ЕТММАҮ АЧЕІ ЕВОЛ 2М ППА 
стос Nee MNENTA2YONE EBOA 

2M ПМҮМФІОС MN TNYMOH ТА 

еі TE OE AIC TE20 МПТНРЧ ЕРАТЧ 
гРАЇ М2НТЧ` ЄВОЛ 2ITN МАЄ! AYO 
WYE ЕТРЕПОҮА NOYA МММАӨНТНС 
MOOWE E20YN ЕТЕЧ”АМАПАҮСІС 
ААЛАМ YANE ЕВОЛ 2N ПАРӨЄНОС 
CNTE ЄВОЛ 2M ППНА A.Y,Q EBON’ 

2M ПКА2 MMAP@ENOC ETBE ПАЕІ 
АҮХПЄ ПЕХС ЕВОЛ 2N ОҮПАРӨЄНО[С] 
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In this new generation he manifests as the Son, 

then he is anointed. 

A free man who was a liberator. 

Is it permitted to speak what is hi ? 

Тһе Father of all that is united with the Silence 

of woman, and he illumined it. 

He manifested in the bridal chamber; 

his body was born on that day when he was witness to the 
Union, 

fruit of the merging of the Lover and the Beloved. 

This is how Yeshua grounds his disciples in repose. 

He is the harmony in all. 
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ХЕКААС ПЕСЛООТЕ NTA2YQNE 

2Ñ TE2OYEITE ЄЧМ,А,[С],Є,20Ч ЕРАТЧ 
OYÑ YHN СМГАҮ 21,Ң, ТІМНТ1,6, МППАРАЛІ 
СОС NOYA XNE [ӨНРІОМ] NOYA XNE 

POME ААЛАМ ,0,[YOM Є]ВОЛ 2M П%,Н,[М] 
NTA2XNE @HPI[ON АЧЧ1,ОП,е КӨН 

PION АЧХПЕ 0,H,[PION €]T.B,€ ПАЇ СЄ 
РСЄВЄСӨЄ АМ,Ө[НРІОМ EYO] Ñ[T€l2€] 
НАЛАМ MYHIN NTAYAAAM ОҮОМ МПЄЧ] 
КАРПОС Пе [ПУНМ NNOHPION ETBE] 

MAE! АҮА,\ [О МЕЧУНРЕ NTAY] 

OYQM МП[КАРПОС MNYHN КМӨНРІОМ) 
КАРПОС М,П,[УНМ ÑNOHPION АЧ] 

хпе NPPOM[E NOHPION ETE ОҮО] 

YT’ МПРОМЕ [МӨНРІОМ А,Ү,О А] 

NNOYTE TAMEIE ПР[ОМЄ АҮО ANPQ] 
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83 Adam was born оф д virgins; thé\breathland t th. 


The Logos is born of silence, 
to witness that the origin of humanity 
was not simply a fall. 


84 There are two trees in the middle of the garden [paradeisos): 


One engenders animals, the other engenders humans. 
Адап ate from the tree that engenders animals, 
and became animal. 
It is good to revere animals, 
for they are like the first human. 
The tree from which Adam ate was the tree of animals, 
and it bore many fruits. 
There is no lack of animal-humans, 
they are many, and they revere each other. 


In the beginning, God created humans; 


then humans created gods. 
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ME TAME, |,[€] ПІМІ,ОҮ,ГТ1Е TAEI Те ӨЄ 2M NKOC 
MOC ENPQ[ME] ,Т,АМІЕ NOYTE AYQ СЕОҮ 
QUT NN[OJYTAMIO NEYYE ETPENNOY 
те OYQYT’ NPPQME NOE ECYOON' М 
MOC Nel TAAH@EIA NN2BHYE МПРО 

МЕ YAYYONE ЕВОЛ 2N TEY’AYNAMIC 
ETBE ПАЕІ CEMOYTE EPOOY XE NAY 
NAMIC Мечгвнүе МЄ НЄЧ'ШНРЕ NTAY 
WAME ЕВОЛ 2N ОҮАМАПАҮСІС ETBE 

ПАЄІ ТЕЧАҮМАміС РПОЛІТЄҮЄСӨЄ 

гРАЇ 28 МЕЧ2ВНҮЕ ЕТАМАПАҮСІС ДЄ 
OYON2 ЄВОЛ 2РАІ 24 NYHPE AYM 
КМА2е ЕПАЕІ- ЄЧХОТЄ YA 2РАІ ЄӨЇК© 
AYQ ПАЕІ NE ПРОМЕ Ñ2IKONIKOC 
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[PAGE 74, PLATE 120] 


85 This is the way of the world: Humans create gods 
and worship their creations; 


now their creations may revere them, 


and gods worship humans. 
86 The works of humans come from their power; this is why they 
are called energies [dunamis]. Their children are born from 
their [Epose anapausis]; 
their power is manifested in their works, 
and their repose in their children. 
This is an image—humans produce their works with effort, 
and their children in repose. 
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ечеіре NNEY2BHYE EBOA 2N TEXGOM 
€BOA ДЄ г АМАПАҮСІС ЕЧХПО ANEY’ 
YHPE 2M певікосмос Ñ2M2AA Р 
2YNHPETE! НЄЛЄҮӨЄРОС 2N TMN 

TEPO ММ,П,НҮе МЕЛЕҮӨЕРОС NAP 
AIAKON[El] NN2MZAA ANYWHPE М 
ПМҮМФ[ОМ NAJPAIAKONE! NNYH 

ре МПГА[МОС NJYHPE МПмүмФОН 
.0,YPAN O[YA ПЕ €]TE ОҮМТАҮЧ ТАМА 
ПАҮСІС Є[СММ NJOYEPHY СЕР XPEIA AN 
[..-]P[........] ТЄӨЄОРЄІА ММАҮ 

ү Q€AJHCIC 2Ñ20YO N€ 

ТОШ ӨЄОР],ЄЛА 2Ñ NET2N П' 

[зд JNNEOOY NNE 

fl д ] MMOOY AN МЕ 

L... МТАПХС B]QK` ENIT EMMO 

[OY X€ ЕЧМАХОКОҮ) EBOA’ ЄЧМАСОТЧ' 
[OY NTAPOYXH]k’ EBOA Nel NENTA2 
ІХОКОҮ €BOA] 2M ПЄЧРАН ПЕХАЧ ГАР 
[YYE EPON] .€,ENAXQK ЄВОЛ NAIK,A,[1] 
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87 In this world slaves serve those who are free; in the kingdom 
of heaven those who are free will serve slaves; those who are 
born in the bridal chamber are i hey need nothing 
else; contemplation suffices them. 

88 In this contemplation they dwell among the bodies of glory. 

89 Christ immerses them in water to purify them and leads them 
to their fulfillment in his Name. He said: “It is befitting to 
fulfill all justice.” 


| 43. C£ Matthew 3:15. 
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OCYNH МІМ" МЕТІХ10 [M].M,OC XE CENA 
MOY NYOPM’ АҮО CE.N,[AT]QOYN СЕ 
РПЛАНАСӨЄ ЕҮТМХІ NYOPT NTANA 
СТАСІС EYON2 EYYAMOY СЄМАХІ ЛА 
AY AN TAEI Те OE ОМ €YXQ MMOC Є 
ПВАПТІСМА ЄҮХО ММОС X€ OYNOG 
ПЕ ПВАПТІСМА X€ EYYAXITY’ CENA 
QN2 ФІЛІППОС ПАПОСТОЛОС ПЕ 

ХАЧ X€ IQCH$` П2АМШЄ АЧТО6Е Ñ 
МОҮПАРАЛЕІСОС X€ МЄЧР XP€IA Ñ2Ñ 
YE €20YN' ETEY’TEXNH ÑTOY MEN 
TA2TAMIO МПСТАҮРОС EBOA 2N Ñ 
WHN МТАЧТО6ОҮ AYQ ПЕЧ6РО6 NEY 
OWE АПЕМТАЧТ06Ч” МЕПЕЧ6РО6 ПЕ 
IRC NTQGE AE NE ПЄСРОС АЛЛА NYA 
МПОМг 2N TMHTE МППАРАЛЕІСОС 
AYQ TBE NXOEIT’ NTANEXPEICMA YQ 
Пе EBOA’ N2HTC ЄВОЛ 2ITOOTY’ АТА 


NACTACIC (YNNE) NEEIKOCMOC OYAMKQ 
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90 Those who say that we first die, and then are resurrected, are 
wrong. 
Whoever is not resurrected before death 
knows nothing, and will die. 
Thus those who have received baptism will live; 
| baptism is a great thing. 
91 The apostle Philip relates that Joseph the carpenter 
planted trees in his garden, 
because he needed wood for his work. 


The cross was made with the trees he planted, 


and the fruit of his seed) was hung from the wood that he had 
б ^Ш LL, 
Tis seed was Yeshua) and the cross was the plant. 


92 The tree of life lives in the middle of another garden; it is the 
olive tree from which the oil of anointment is drawn. 


Thanks to it, resurrection is possible. 
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QC пе КЄ нім" ETOYQM’ MMOOY 

2РАІ N2HT4 - CEM,€,[C],T,2,0,¥ ON’ ТАЛНӨЕ,1, 
A OYAMON2 TE €,T,[BE] ПІАЄЈЄ! MN AAAY 
2N NETCONY 2,Ñ, [TME МАЈМОҮ NTA'IC 

€l ЕВОЛ 2M MMA [ЄТМ],М,[А],Ү, AYO АЧЕІ 
N€ N2NTPOH Є,В [0].Л, ММАҮ AYQ NE 
TOYQY АЧ+ NAY [MM],Q,[N2] .X,[EKAAC] 
NNOYMOY АПМ[ОҮТЄ TA}, MIE, N[OYNAPA] 
A€ICOC АПР,О,ІМЕ QN2 2M ПАРА) 

A€ICOC OYNT............ чо] 

оп MN гМП................. 1 

MMNOYTE 2,N.L.......... PQ) 

ME NETN2HTT......... ] 

+ 0Ү0% NINAPA[AEICOC ПЕ NMA €] 
ТОҮМАХООС МАЄ! X[€ OYQM EBOA 21 
МПАЄ! Н MNOYOM [MNAEI NOE ЄК] 
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93 This world is an eater of corpses. 
Everything eaten here has the taste of hatred; 
the truth is fed by that which is alive, 
and those who feed on truth are alive. 
Yeshua comes from that Space, 
and he gives this food to those who desire it. 
They will not die. 
94 God planted trees іп a garden. 
Humans lived among these trees, 
they were not yet divided when they were told: 


“Eat from this tree, or do not eat from it.” 
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OYQY ПАЄЇ П,МА Є, tNAOYOM’ ККЕ NIM 
MMAY €44,0,[0N] MMAY Nel NYHN МТ" 
ГМОСІС П,Є,ТММАҮ АЧМОҮТ` АЛАМ ПЕ 
EIMA АЕ ПУНМ КТГМОСІС АЧТЌгЄ ПРО 
ме MNOMOC МЄПУНМ Пе OYN вом 

MMOY Ñu + ТГМОСІС MrIR€TNANOYH` 

MÑ ПЄӨООҮ 0YT€ МПЕЧЛА6Е ЕРОЧ 2M 
ППЄӨООҮ оүте МПЕЧКААЧ 2М ППЕТМА 
МОҮЧ АЛЛА АЧТАМІО NOYMOY NNENTA2 
ОҮОМ' EBOA Кгнтч” 2M ПТРЕЧХООС ГАР 
X€ ОҮОМ” ПАЕІ- MÑOYQM' ПАЄІ АЧУО 
ПЕ NAPXH’ МПМОҮ ПХРЕІСМА ЧО NXO 
ЕІС ЕПВАПТІСМА ЕВОЛ ГАР 2М ПХРІСМА 
АҮМОҮТЕ ЄРОМ - ХЕ XPICTIANOC ЕТВЕ 
ПВАПТІСМА AN - AYQ NTAYMOYTE ENE 
XC ETBE ПХРІСМА ANEINT’ ГАР. ТО2С 
МПУНРЄ ANYHPE AE ТО2С NANOCTO 
AOC АМАПОСТОЛОС AE TA2CN NEN 
ТАҮТОгСЧ’ OYNTEY’ ПТНРЧ’ ММАҮ OYN 
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The tree of the knowledge of happiness and unhappiness 
killed Adam; 


but the tree of true knowledge, the tree of life, 

enlivens humankind. 

Тһе law [nomos] is a tree which separates good and evil; 

happiness and unhappiness offer nothing beyond. 

It is not for humans to avoid evil, nor establish themselves in 
good. 

When it was said: “Eat this, and do not eat that,” 

that was the origin of their death. 

To be anointed with oil is higher than being immersed in 
water. 

It is when we are anointed, not when we are immersed in water, 

that we become Christians. 

Christ was called Messiah because of this: 


he is “the anointed one.” 
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ТАЧ TANACTACIC MOYOEIN NECFOC' 
ППНА ЕТОҮААВ ANEINT + МАЧ МПА 

€l 2M ПМҮГМ|Ф,0,ІМ| АЧХІ AYYONE Nol 
NEIQT’ 2,М NY,[HP]E AYO ПУНРЄ 2M ПЕ! 
QT’ TAEI TIE TMNTJEPO ММПНҮЕ КАЛОС 
Апховіс хоогс X]€ A20€IN€ BQK' ETMN 
.Т,ЕРО NMNHY[E] ,Е,ҮСОВЕ AYO AYEI ЕВОЛ 
[.......] ALY,L...] OYA ХЕ OYXPHCTIANOC 
[.....] .ЄК.[......].О,М АҮО NTEYNOY 

[AYEI ЄЧВНК ENIJTÑ ЕПМООҮ AYEI 

[ENCA NTNE ЄЧХОСЄ] АПТНРЧ ETBE 
[ПАЄ!........ ОҮПЈАІГМІОМ ПЕ АЛ 

(ЛА АЧРКАТАФІРОМЕІ МПЄЄІПЄ 

[AGE ЕЧО МПЧА AJN' ETMNTEPO NM 
ІПНҮЕ.......1.6,МЧАРКАТАФРОМЕІ 
ІММОЧ.... АҮЈО NYYOCY’ 2QC ПАІГМІ 

[ON ЧМАЄ! ЄВ],ОЛ, ечсове TEEIZE ом T€ 
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The Father gives unction [breath, light] to the Son; 


the Son gives it to the apostles, and the apostles transmit it 


to us. 
Whoever is anointed participates in plenitude; 
they are resurrected; and the light, the cross, and the Holy 
une wawapasa 


Spirit are in them, 
This is revealed to them by the Father in the bridal chamber. 


96 > The Father is in the Son, and the Son is in the Father. 


Such is the Kingdom of Heaven. 
97 Some wished to enter the kingdom of heaven 


by despising the world; 
they left it, and were not Christians. 
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21 MOEIK’ MN [In,O,[T].H,P.I,ON' MN ПМНг 
KAN OYN KEOYA ЕЧХОСЕ ЕМАЕІ АП” 
КОСМОС YANE 2N ОҮПАРАПТОМА 
ПЕМТА2ТАМІОЧ ГАР’ NEY’OYQY’ АТА 
МІОЧ E40 NAT’TAKO AYQ МАӨАМАТОС 
АЧгЄ EBOA AYQ Мпеч”мете АӨЄЛПІС 
МЕСЧООП" ГАР AN К6і TMNTATTEKO 
МПКОСМОС AYO МЕЧЧООП” AN Nel 
TMNTAT’TAKO МПЕМТА2ТАМІЕ ПКОС 
МОС СЧООП ГАР АМ Nél TMNTATTA 
KO NN2BHYE АЛЛА NNYHPE AYO MÑ 
OY20B’ NAY ХІ NOYMNTATTAKO ЄЧТМ 
WANE NYHPE NETE MN GOM AE ММОЧ' 
EXI ПОСО MAAAON ЧМАЗ + АМ ППОТН 
PION’ МПУЛНЛ OYNTAY HPN’ MMAY OY 
NTA MOOY €4’KH €2PA[ ЄПТҮПОС · М 
NECNOW’ ЕТОҮРЕҮХАРІСТЕІ ЕХ0Ч АҮ 

О ЧМОҮг EBOA 2M ППНА ETOYAAB’ АҮ 
О ПА ПТЕЛЕІОС ТНРЧ РРаме Пе ГОТА 
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There are some who go into the water, 

and when they emerge (Беу recognize the Presencd in 
everything. 

This is why there is nothing to be despised; 

a king in rags is still a king. 

Those who mock him will not enter into his kingdom. 

Likewise, one must not mock the bread, the chalice, and the 
unity,“ 

even though they are only symbols. 

What we call the world is not the real world; but if we could 
see it with the eyes of the Being who infuses it, we would 
see it as incorruptible and immortal. The fall consists in 
aiming away from the object of desire. eee настан 

What we call the world has always been transient, 
nothing can receive incorruptibility 
that is not grounded in a filial relation; 


if someone does not know how to receive, how can they give? 


100 The cup |ро/егіол| of communion contains wine, апа 2150, 


water; both are 


44. [Previous English translations of the Gospel of Philip read “oil” here. 
See www.metalog.org/ and www.gnosis.org/naghamm/nhl. html. —Trans.] 
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€N'WANCQO MNAEI ТМАХІ NAN МПТЕ 
Леюс PPQME ПМООҮ ETON? OYCQMA 
Пе че ETPN+ 2INQN MMPQME ETON? 
ETBE ПА ЄЧЄ! ЕЧВНК ENITN ЕПМО 

OY YAYKAKY А2НҮ YINA ЄЧМА + ПН 
г100Ч` YAPEOY2TO ANE OY2TO OY 
POME ЧАРЄЧ'ХПЄ PQME OYNOYTE 
ЧАРЕЧХПЕ NOYTE TAEI ТЕ ӨЄ 2,M, [ППАТ] 
ЧЄЛЄЄТ" MN гй „T [YEA] €€T, А,Ү,Г“а) 
n€ EBOA 2M ПМ[ҮМФОМ Nol МЕҮФНРЕ) 
NEMN IOYAA! ,4,[00N ON ЄҮЧОПЕ] 
евол 28 N2E[AAHN 20CON епмомос) 
Yoon’ AYQ A[NON 2QQN ANYONE} 
ЄВОЛ 2N NIOYA,A,[I EMNATAYONE] 
NXPICTIANOC AKT............ AY] 

Q АҮМОҮТЕ AN€€I.MA,........X€] 
ПГЄМОС €TCOTIT' MN[NNA €TOYAAB] 
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realized Human Being. 


If we drink from it, we enter into fullness. 
101 The water of life is а body [soma]. 

We must clothe the living Human Being; 

if someone is immersed in this water, 

they shed their old clothes to put on the new. 
102 А horse begets а horse, 

a human begets a human, 


a god begets a god; 


the children of the union of Lover and Beloved 


are born in the bridal chamber. 
As long as the law remains, no Jew can be born of a Greek, 


yet Christians come from Jews. 


There is yet another race animated by the Breath: 
These are the true human beings, the Sons of Man, the Sons | | 

of the Son. | 
These true human beings are called to love іп the world. 
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АҮО ПАЛНӨЕІ,М,ОС ,Р,РОМЕ AYO NYHPE 
МПРОМЕ AYO ПСПЕРМА MNYHPE МПРО 
ME певігемос NAAH@EINON CEPONO 
MAZE MMOW’ 2M ПКОСМОС МАЄ! NE MMA 
ЄТОҮЧООП` MMAY 61 NYHPE МПМҮМ 
фон ЄПгОТР Yoon - 2M NEEIKOCMOC 
[2]OOYT 21 C2IME NMA ЕТ6ОМ MN TMNT 
GQB 2M NAION КЕОҮА ПЕ NEINE МПгО 
TP EM’MOYTE AE ЕРООҮ ÑNEEIPAN OYN 2N 
KOOYE ДЄ YOON’ СЕХОСЕ ПАРА PAN` 
NIM ETOYPONOMAZE MMOOY AYQ С,Є, 
хоосе ЄПХООРЄ NMA ГАР ETE OYN BIA 
MMAY ЄҮШООП' MMAY Nel NET’COTM 
€TGOM МЕТММАҮ КЕОҮА AN ПЕ AYO КЕ 
OYA ПЕ АЛЛА ÑTOOY МПЕСМАҮ NIOYA 
OYQT' ПЕ ПАЕІ ПЕ ЄТЧМАЧ I AN €2PAÍ 
ЕХН ФНТ NCAPZ OYON' NIM ЕТОҮМТОҮ 
ПТНРЧ" ММАҮ YYE АМ ETPOYEIME М 
MMOOY ТНРОҮ 20віме MEN EYTMEIME 
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103-104 Wherever they are, they remain the children of the bridal 


chamber. 


A certain harmony is possible in this world, 


where man and woman, strength and weakness, unite with each 
other. 

In the Temple Space [Aeon], the form of union is different, 

although we employ the same name for it; 

but there exist forms of union higher than any that can be 
spoken, 

stronger than the greatest forces, 

with the power that is their destiny. 

Those who live this are no longer separated. 

They are one, beyond bodily distinction, 

105 Isit not necessary for those who know 

this fullness to recognize each other? 

Yet some do not; 

they are deprived of this joy. 

Those who recognize each other 


know the јоу [apolenein] of living together in this fullness. 
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MMOOY СЕМАРАПОЛАҮЕ AN NNETE 
OYNTAYCE МЕТА2СЕВО AE ЕРООҮ CENA 
РАПОЛАҮЄ MMOOY OY MONON ПРОМЕ 
NTEAEIOC CENAY ЕМА2ТЕ АМ ММОЧ` 
АЛЛА CENAY NAY ЕРОЧ AN ЕҮШАММАҮ 
ГАР" EPOW’ СЕМАЕМА2ТЕ ММОЧ` NKEPHTE 
MN OYA NAY ХПО МАЧ’ ÑT€€IXAPIC €I 
[MH NJ4 + Z [NRY МПТЄЛЕОМ NOYOEIN 
[AYQ] NY[YJQ(NE 21,0,0Ч NTEAEION OYO ` 
[EIN М], TAPE4,[+ ММОЧ 2100Ч 4NABOK* 
[€2OYN ПОҮОЄІМ] ,П,Аеі NE NTEAEIS 
[NOYOEIN АҮО ШШЕ] ETPNYONE Ñ 
[PPQME ЁПМЄҮМАТІК],0,С EM‘ NATNEI Є 
[BOA 2M NKOCMOC] ,П,ЕТАХІ ПТНРЧ 
[ЄЧО NXOEIC AN] АМЕЕІМА YNAY Р 
ІХОЕІС AN АП]МА ЕТММАҮ АЛЛА YNA 
[BQK АТМЄСІОТНС 2QC АТХОК` ЕВОЛ 
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106 Realization makes a Human Being [Anthropos] impalpable and 
invisible. 
If they were visible, people would enclose them within the 
bounds of the visible. 
To know the grace of true communion with Him, 
one must be clothed in clear light. 
In this light we can see His light. 
107 Before leaving thi rld must become human beings 
inhabited by thë Breath. 
Whoever receives fullness without truly welcoming it 
is not yet in Peace. 
They will wander in the intermediate world of their 


incompletion. 
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MONON IC СООҮ,М, МПТЄЛОС МПАЄ! 
ПРОМЕ ЕТОҮААВ ЧОҮААВ THPY YA 2 
PAI ЄПЄЧ'СОМА EYXE АЧХІ ГАР МПО 
ЄІК` ЧМААЧ' ЕЧОҮААВ Н ППОТНРІОМ . 
Н пкесеепе ТНРЧ' ЄТЧХІ MMOOY еч 
ТОҮВО ММООҮ AYQ ПОС ЧМАТОҮВО 
AN МПКЕСОМА NOE NTAIC ХОК’ EBOA 
МПМООҮ МПВАПТІСМА TAEI TE ӨЕ АЧ 
пагт” EBOA’ МПМОҮ ETBE ПАЄІ TNBHK 
MEN ENIT ЕПМООҮ TNBHK А6 AN 
ЕПІТМ ЕПМОҮ WINA ХЕ NOYNA2ZTN 
€BOA 2М ППМА МПКОСМОС 20ТАН 
ЕЧЧАММІЧЕ ЧАРЕЧ"ТЕТПРО YANE 
ППМА ЕТОҮААВ 20TAN ЕЧ"УАММІЧЕ 
WAPETYAMH YANE METEYNTAY 'M 
MAY NTINQCIC NTME ОҮЕЛЕҮӨЕРОС 
Пе ПЕЛЕҮӨЕРОС AE МАЧР NOB€ ПЕ 
+РЄ ГАР МПМОВЄ П2М2АЛ МПМОВЕ 
ПЕ TMAAY ТЕ ТАЛНӨЕА ТГМОСІС ДЄ 


The Text of the Gospel of Philip 
137 


[PAGE 79, PLATE 125] 


Only Yeshua. knows the end of all that is becoming. 
108 The holiness of the Saints includes their body [soma]. 
They bless the bread and break it, 
and all that they touch is purified. 
How could their body not also be purified? 
109 Yeshua blessed the waters of baptism, 
and rid them of their power of dissolution; 
this is why we can be submerged in them without dying, 
and in them receive a breath different from that of the world. 


When the latter breathes in us, it gives rise to winter; 


when the{Foly Spirijbreathes in us, it gives rise to spring. 
110 Whoever has knowledge [gnosis] of the truth is free 
[eleutheros], the free human being is righteous. 


Those who transgress are the slaves of transgression.” 


46. Cf. John 8:34. 
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NE NTQT’ NETE CTO NAY AN AP NOBE 
ЕПКОСМОС MOYTE ЕРООҮ XE ЕЛЕҮ 
ӨЕРОС МАЄ! ЕТСТО МАҮ АМ АР МОВЕ 
ТГМОСІС ÑTAAHOEIA ХІСЕ N2HT’ ETE 
MAEI ПЕ СЕІРЕ ММООҮ НЕЛЕҮӨЕРОС 

AYQ СТРОҮХІСЕ ЄПМА ТНРЧ” ТАГАПН 

AE КОТ’ ПЄТА?Р ЄЛЄҮӨЄРОС AE 21 

TN ТГМОСІС ЧО N2M2AA ETBE ТАГА 

ПН ÑNA€I EMNATOYY ЧІ Е2РАП NTE} 
ЛЕҮӨЕРІА КТ,Г,МОСІС ,Т,ГМОТСІС ДЄ] 
СЕІРЕ ММООҮ NYIKANOC €,C,[TPOY] 
YANE МЕЛГЕҮӨТЕГРОС ТІ,А,ГАПН [МАСХ] 
AAAY ПЕ ПО[С СМАХІ OY].ON, [OYON NIM] 
пос NE МАС, Х [ООС X€ ПАЄІ ПОЄІ NEJ 

Н ПАЄІ ПОЄІ ПЕ [АЛЛА CXQ MMOC ХЕ NACI] 
NOYK’ МЕ ТАГАПН М,ПМЄҮМ ДАТІКНІ 
ОҮНРП’ TE 21 СТОЕІ CEPAN,O,[AAYE М] 
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Truth is ошітоһед knowledge [gnosis] is the promise of our 
[тб her, 


Those who do not go astray are called free by the world; 
the knowledge of truth lifts their heart, 
making them free of all bonds; 
it is love which makes them act. 
Those who have become free through knowledge 
become loving servants of those who do not yet have this 
knowledge and freedom. 
Knowledge [gnosis] makes them capable of this 
because they are free, even of their freedom. 
Love refuses nothing, and takes nothing; 
it is the highest and vastest freedom. 
All exists through love. 
It does not say “this is mine,” but “this is yours.” 
111 Spiritual Love [agape pneumatikos| is a drunkenness and а 
О ЕИ 


those who аге anointed by it rejoice. 
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MOC THPOY М,6,[1 МЈЄТМАТОгСОҮ MMOC 
CEPANOAAYE 2Q0Y Кбі МЕТА2ЕРАТОҮ 
МПОҮВОЛ 2QC EYAZEPATOY Nel мет” 
TO2C МЕТТА2С NCOGN EYYAAO ETOY 
QOY NCEBOK’ YAPENH ECETO2C AN 
MONON ЕҮА2Е ЕРАТОҮ МПОҮВАЛ WAY 
60 ON 2M ПОҮС+ВООМ ПСАМАРІТНС 
МТАЧ'+ AAAY AN’ АПЕТ0066 EIMH 
НРП” гі NE? KEAAAY AN ПЕ ЕІМНТГ А 
NCOGN AYQ АЧӨЕРАПЕҮЕ ММПЛНГН 
ТАГАПН ГАР 2QBC NOYMHHYE NNO 
BE NETE тсгіме ме ММОЧ' N€T'CNA 
ХПООҮ €Y€IN€ ММОЧ EYONE NEC 
2Аві EYEINE Мпесгл! ЄУОПЄ OYNO 
EIK’ ME EYEINE МПМОЄІК` ПОЛЛАКІС 
EYONE OYN сгіме ECNKOTK’ MN пес 
гАЇ KATA OY2TOP’ ENEC2HT AE 21 NNO 
EIK EYACPKOINQNE! NAMAY’ ПЕТ” 
САМАСТЧ’ YACMACTY’ ЄЧІМЄ МПМО 
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Those who do not belong to the community may also rejoice 
in it, 

for they benefit from its proximity; 

but if they depart from it, they lose its perfume and its unction, 

and are left with their natural odors. 

The Samaritan gives only wine and oil to the wounded. 

Unction heals all wounds, 

for love heals us of the multitude of our wanderings.”” 

А woman's children resemble the man she loves. 

When it is her husband, they resemble the husband. 


When it is her lover, they resemble the lover. 


Often, when a woman unites with her husband out of 
obligation, 

yet her heart is with a lover with whom she is frequently 

uniting, 


her offspring will resemble her lover. 


47. Cf. 1 Peter 4:8. 
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EIK’ NTQTN дє NETYOON’ MN NYH 

P€ МПМОҮТЄ MNMPPE MKOCMOC' 
АЛЛА MPPE ПХОЕІС WINA NETETNA 
ХПООҮ МОҮЧОПЄ EYEINE МПКОС 

MOC АЛЛА EYNAYONE EYEINE МП 
ХОЕІС YAPENPQME TQ2 MN ПРОМЕ 
YAPENZTO TQ? MN NTO YAPENE! 

[Q Т1,0,2 MN NEIN Мгемос NEYAYTO2 
[MN] ,N,OYY,B,P ГЕМОС TAEI TE OE EYA 
[PEN]NNA Тог MN NNNA AYQ NAO 
[ГОС] .Y,A4PK[Ol],N,[QNJEl MN ПЛОГОС 
[АҮО ПОЈҮ, О [EIN ЧАЧ]РКОІМОМЕІ 

[MN MOYOEIN EKYJAYONE РРОМЄ 
ІПРОМЕ NETNAMIJEPITK’ EKYAYONE 
[МППМАЈ NNNA ПЄТМАгОТР EPOK’ ЕК 
[УАЧ]ОПЄ NAOFOC ПЛОГОС ПЕТ” 
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You who are with the Son of God do not love worldly things; 
flove|the Teacher, so that what you 

will resemble the Teacher) and not some other thing. 
Humans mate with humans, 

horses with horses, donkeys with donkeys, 


each species with its own. 


Likewise, Qui Breath кесік another breath 
— денені ——— 
our intelligence seeks intelligence, 


and every clarity seeks its light. 


Become more human, and humans will love you; 


become more spiritual, and the Spiritiwill unite with you. 
Become more intelligent, and the Wage! will nite with you. 
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NATQ2 NMMAK’ €[KJYANYONE NOY 
O€IN NOYOEIN NETNAPKOINQNE! 
NMMAK’ EK'YANYONE НМА ПСА N 
2РЕ NA ПСА N2PE NAMTON’ ММООҮ- 
ЄгРАЇ EXOK’ EKYANYONE N2TO 

H ÑEIQ H MMACE Н ÑOY200P' H NE 
COOY H GE 2Ñ NEOHPION ETNIICA N 
BOA MÑ МЕТМПСА MNITN ЧМАУ МЕ 
PITK’ АМ OYTE ПРОМЕ OYTE NNNA OY 
TE ПЛОГОС OYTE NOYOEIN OYTE NA 
ПСА МТПЕ OYTE NA ПСА N2OYN C€ 
NAY MTON’ MMOOY AN 2РАЇ NeHTK’ 
АҮО MNTAK’ МЕРОС 2РАЇ N2HTOY NE 
TO Ñ2M2AA е2МАЧ" АМ YNAY P ЄЛЄҮ 
ӨЄРОС NENTA2P ЄЛЄҮӨЄРОС MNE2 
MOT’ Мпечховіс AYR АЧТААЧ' EBOA 
ОҮААЧ' AYMNT2M2AA OYKETI ЧМАУ 
P ЄЛЄҮӨЄРОС TMNTOYOEIE МПКОС 
MOC 2ITN ЧТООҮ NEIAOC YAYOAOY 
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If you become more clear, the light will unite with you. 

If you ascend, you will find repose in the heights. 

If you behave like a horse or donkey, calf, dog, sheep, or any 
other animal outside yourself, 

you will be capable of union with neither human, spirit, 
Logos, nor light, 

nor with what is above, nor with what is within. 

None of these realities can settle in you if you do not become 
like them through love. 

Whoever is a slave against their will has the possibility of 
becoming free. 

But the one who has become free by the grace of the Teacher, 

and who has chosen to be a slave, 


how could they then choose to be free again? 
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20 €20YN АТАПОӨНКН 2ITN OYMOOY 
МИН OYKA2 MNN ОҮПМА MNN OYO€I[N] 
AYQ TMNTOYEIE Мпмоүте TEEIZE 
ON 2ITN ЧТООҮ 2ITN ОҮПІСТІС MN 
N OY2EANIC МИН ОҮАГАПН MN OY 

25 ГМОСІС NNKA2 TE T'NICTIC TAI EN’ 
хе NOYNE гРАЇ Ñ2HTC NMO[OY] 
те ӨЄЛПІС EBOA 2ITOOTE E[NCO] 

EY NNNA Те ТАГАПН ЕВОЛ |21701 
OT ENAYZA,N,€ MOYOEIN A[€ T€] 

зо TINACIC євгол 21700176 .TAN, [02] 
TXAPIC СО #,Ч,[0 AYO TNANPE МП] 
PMNKA2 CO PP[QME ETOYBHK ANCA Ñ] 
TNE NTE TNE АҮ[О П]г,М,[гАЛ МАКА] 
PIOC Пе MAE! ЄМ'ПЄЧЛ, Л LYNE! Ñ] 
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What is harvested in the world is composed of four elements: 
water, earth, wind, and light. 

What God harvests is also composed of 

four elements: faith [pistis], hope [e/pis], love [agape], and 
contemplation [gnosis]. 

Our earthiis faith, for she gives us roots. 

Water is our hope, for it slakes our thirst. 

Упа is ' theflovd) agape through which we grow; 

and light is the contemplatog [ras] hrough which we ripen. 

Grace is transmitted to us in four ways: 

the work of the earth, the taste of the heavens, 


and love and truth, which are beyond the heavens. 


Blessed is the one who makes no sadness in the soul. 
That one is Jesus Christ. 
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МОҮФҮХН ПАЄ! ПЕ ІС ПХС АЧРАПА 

ТА МПМА ТНРЧ` АҮО МПЕЧРВАРЕІ AAAAY 
ETBE MAEI - OYMAKAPIOC Пе MAE! ÑT€€I 
MINE хе оүтелеіос РРОМЕ ПЕ ПАЕІ ГАР 
плогос XNOYN’ MMON ЄРОЧ' 2QCM0K2 
АСЄгЄ MAEI EPATY’ ПОС TNNAY РКАТОР 
ӨОҮ MNEEINOG ПОС ЄЧМА+ АМАПАҮ 

СІС NOYON’ NIM 2A T€2H N2OB NIM ЧУЄ 
AN ЕАЛҮПЕІ AAAAY EITE NOG EITE КОҮЄІ 
H АПІСТОС H ПІСТОС ЕІТА At ANANAYCIC 
NNETMTON MMOOY 2N NETNANOYOY 

OYN 20€INE ЕТОҮМОЧРЕ TE Et ANA 
ПАҮСІС MNETYOON’ KAAQC ПЄ+РЄ 
МПЄТМАНОҮЧ' MN GOM’ ММОЧ NY + 
АМАПАҮСІС NNAEI ЧІ ГАР AN’ МПЕТЕ 2 
МАЧ’ MN GOM ДЄ ММОЧ АЛЛҮПЄ!' ЄЧ' 
ТМТРОҮРӨЛІВЕ ММООҮ АЛЛА ПЄТШО 

Пе KAAQC eNcon’ ШАЧ'АЛҮПЄ MMO 

OY ЧЧООП” AN NTEEIZE АЛЛА TOYKA 
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He comes to all places, and burdens no one. 

Blessed are they who act in this way; 

they are realized human beings, 

and the Logos abides in them. 

Tell us how to rectify ourselves, 

how to accomplish such a great thing, 

and know repose? 

Above all, it is befitting not to make anyone sad [/upein], 
whether they are great, small, faithful, or unfaithful . . . then, 
to bring peace to those who take pleasure in goodness. 

One might think to find pleasure 

in bringing peace to those who do good, 


but that happens beyond the play of wills. 
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KIA ТЕ ЕТРЛҮПЕІ MMOOY ПЄТЄҮЙТАЧ' 
MMAY ЮТФҮСІС ЧТ ОҮМОЧ МПЕТМА 
NOY4’ 206ІМЕ AE ЕВОЛ 2N ПАЄ! EEA 

A, YMEl КАКОС OYXEC 2NNHEI’ AYXNE 
МКА NIM EITE YHPE EITE 2M2AA EITE 
.TBN,H ЄТЄ ОҮ2ОР EITE PIP EITE COYO 
[EITE EJIQT’ EITE TQ? EITE XOPTOC EITE 
[KEEC] EITE АЧ AYQ BAAAN0C ОҮСАВЕ 
[AE ПЈЄ АҮО AYEIME МТ'ТРОФН МПОҮА 
[NOYA] N,Y,H,P,[€ M].€N, [А]ЧКЄ APTOC 2АРО 
[OY 21 NE2 21 АЧ Ñ2]M2AA AE АЧКЕ КІ 
[KI 2АРООҮ 21 EJBPE AYQ NTBNOOY 
[АЧМЄХ €1],0,[T 2A]PQOY 21 TQ2 21 ХОР 
[TOC ÑOY]200P' АЧМЄХ KEEC 2APNOY' 
[NPIP ДЄ АЧ]МЄХ BAAANOC 2APQ0Y 
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The happy man or woman cannot oppress or cause misery; 
yet sometimes others may be jealous of their peace and 
happiness. 
This causes suffering, but it is not their doing; 
their nature [pAusis] is only to give joy. 
119 А great landowner had sons, servants, livestock, dogs, pigs, 


wheat, barley, hay, grass, bones, meat, and acorns. 


In his wisdom he gave to each what was appropriate, 
_To his children, he вау bread, olive oil, and meat; 
to his servants, he gave oil and wheat), 


to his livestock he gave barley, hay, and grass; 


and he threw bones to the dogs and acorns and bread crumbs to 


the pigs. 
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21 MAMOY NOEIK’ TAEI ТЄ OE МПМАӨН 
THC Мпмоүте EYONE OYCABE ME ЄЧ 
АІСӨАМЄ NTMNTMAGHTHC MMOP* 
ФН NCQMATIKH СЕМАРАПАТА AN’ M 
MOY АЛЛА’ EYNAGQUT NCA ТАІАӨЄ 
СІС МТЄЧ"ФҮХН МПОҮА NOYA NYYA 

X€ МММАЧ' OYN 2A2 ÑƏHPION 2M ПКОС 
MOC EYO ММОРФН РРОМЄ МАЄ! еч 
YACOYONOY PPIP MEN’ ЧМАМЄХ ВА 
AANOC ЕРООҮ NTBNOOY ДЄ ЧМАМЕХ 
ЄІОТ ЕРООҮ 21 TQ2 21 ХОРТОС NOY 
200P' ЧМАМЕХ КААС ЕРООҮ Ñ2M2AA 
ЧМА + NAY NYOPM’ NYHPE YNA + NAY 
Ктелеюм ччооп” Nel ПУНРЄ МПРО 
МЄ AYO. ЧШООП Nel ПУНРЄ MNYH 

P€ МПРОМЄ ПХОЄІС Пе ПУНРЄ М 
ПРОМЄ AYQ NYHPE МПУНРЄ М 

ПРОМЄ пе ПЄТ'СОНТ' 2ITM ПУН 

P€ МПРОМЕ ANYHPE МПРОМЄ ХІ 
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So it is with the disciples of God. 

When they are wise, they perceive the state of each. 

They are not misled by outward appearances; 

they consider the disposition of each soul and attune their 
words accordingly. 

There are many animals in the world who appear in human 


form; 


the wise one gives acorns to pigs, barley, hay, and grass to 


livestock, bones to dogs, 


to servants he gives basic lessons; 
and to his children, the teaching in its entirety, 


There are Sons of Man, and sons of Sons of Man. 
The Teacher is the Son of Man, 
and the grandson of Man is begotten by him. 


It was from God that the Son of Man received the power to 
beget. 
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NTOOTY’ Мпмоүте етречсант” OY 

ТАЧ’ ММАҮ ЕТРЕЧХПО ПЕНТА2ХІ Є 
ТРЕЧ'СОМ№Т' OYCONT’ ПЕ ПЕМТА2Х! 

€XNO оүхпо пе петсант MN 60[М] 
Ñuxrlo NET’ANO OYN вом ÑuCQN[T] 
C€XQ де MMOC X€ NET’CONT’ ХПО 

АЛЛА ПЄЧ'ХПО OYCONT Пе ET[BE ПАЄ!] 
МХПО МЄЧ’'УНРЄ AN МЕ АЛЛА „М№,[ЄЧгІКОМ] 
N€ петсант” EYP 2QB 2Ñ O[YQN2] 

€BOA АҮО NTOY 2004 ЧОҮ[ОМг €] 

BOA’ ПЄТХПО ,€,d[P 208] 2,Ñ, [О]Ү[ПЄӨНП] 
AYQ NTOY 42,HN, ‚,П,[ХхПО NJE A[N NOE М] 
өкон MET’C,Q,[NT MEN] €4,C,[QNT г] 
ОҮФАМЕРОМ ПЄТХПО A[E ЕЧХПО NN] 
YHPE 2N ОҮПЄӨНП’ M,N, [AAAY NAY] 
COOYN ХЕ AY ПЕ Ф,О,[ОҮ ЕУАРЕП200ҮТІ 
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121 He who has received the power to create is a creature; he who 
has received the power to beget is the son; 
he who creates cannot beget; 
but he who begets can create. 
Yet people say: “He who creates, begets”; 
but what he begets is only a creature. 
They are not his children, but have his resemblance. 


He who creates works in visibility, and is himself visible. 


He who begets works in secret; 
he is hidden, and beyond all resemblance. 
He who creates, creates visibly; 
he who begets, begets his children in secret. 
122 None can know the day when man and woman unite 


but themselves. 
LRU REIN EV Ө 
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MN TC2IME PKOINQNE! MN МОҮЕРНҮ 
ЕІМН NTOOY ОҮААҮ OYMYCTHPION ГАР" 
ПЕ ПГАМОС МПКОСМОС ММЕМТА2ХІ 

гіме ечхе ПГАМОС МПХОгМ' YHT 
ПОСО МАЛЛОМ ПГАМОС МАТХО2М" OY 
MYCTHPION ПЕ МАЛНӨЕІМОМ OYCAPKI 
KON AN ПЕ АЛЛА ЕЧТВВНҮ ЕЧНП" АМ ATE 
ПІӨҮМІА АЛЛА ЄПОҮОЧ ЕЧНП” АМ ENKA 
K€ Н TOYYH АЛЛА ЄЧНП' ЕПе200Ү MN 
ПОҮОЕІМ ОҮГАМОС ЄЧЧАКОК А2НҮ 
АЧЧОПЄ MNOPNEIA AYQ TYEAEET' 

OY MONON ЕСФАХІ ПСПЕРМА NK€20 
OYT` АЛЛА KAN ECYANP ПВОЛ' МПЄСКО! 
ТОМ NCENAY ЕРОС АСПОРМЕҮЕ MONON 
МАРЕСОҮОН2 EBOA MNECEINT’ MN TEC 
MAAY MN ПУВНР МПМҮМ'ФІОС МИН 
NYHPE МПМҮМ"ФІОС МАЄ! ЕСТОЕІ NAY 
ЄТРОҮВОК` €2OYN MMHNE ЄПМҮМФӦ 
NKOOYE ДЄ МАРОҮРЕПІӨҮМЕІ KAN’ 
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Even the worldly embrace is a mystery; 

far more so, the embrace that incarnates the hidden union. 

It is not only a reality of the flesh, 

for there is silence in this embrace. 

It does not arise from impulse or desire [epithumia]; 

it is an act of will. 

It is not of darkness, it is of the light. 

If seen by others in the light of day, an ordinary embrace is 
indecent; 

if the bride receives the seed of her man outside of their 
bedroom, seen by others, it is indecent. 

She may show herself naked only to her father, her mother, 
the friend of her betrothed, and the children of the bridal | 
chamber. 

These may enter into the bridal chamber; 

others cannot hear the voice of the Lover and the Beloved, 


nor breathe their perfume. 
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20 €CQTM ETECCMH NCEPANOAAYE M 
NECCOGN AYQ MAPOYCONY ЄВОЛ гй Ñ 
ЛЕЧЛІМЕ €T2€ EBOA 21 ТРАПЕ?А NOE Ñ 
NOY200P’ OYN 2NNYM®IOC MN 2N 
МҮМФН HIT’ ЄПМҮМФОМ MN OYA NAY 

25 [NJAY АПМҮМ ФІОС MN ТМҮМФН EIMH 
[NYY], QNE МПАЄІ NTEPEABPAZAM’ 
[PAYE] ЕТРЕЧМАҮ АПЕТЧМАМАҮ ЄРОЧ' 
[АЧСВ]ВЄ НТСАРҒ NTAKPOBYCTIA ЕЧТА 
[MO МІМОМ ХЕ ЧУЄ ETAKO КТСАРҒ 

30 [AYQ МФО],ҮО, [NITE ІПІ,КО,С,М,ОС ЄМ 20CON NOY ` 
Г. ЄҮ],гН.[П ЄҮ]. ТОК, ,А,2ЕРАТОҮ AYQ CEON? 
[EWXE EY],0,YON[2 6В01,Л, AYMOY КАТА ППА 
[РАЛЄІГМ],А, МПРОМЕ ETOYONE2 EBOA 
[ЄМ 20С01,М, MMA2T' МПРОМЕ 2НП` ЧОМ2 


123 


The Text of the Gospel of Philip 
159 


They can only imagine, like dogs, the crumbs that may fall from 
the table. 

The embrace of the Lover and the Beloved 

belongs to the mystery of the Union; 

and only those who have become the same as them can see 
them. 

When Abraham rejoiced in seeing what he was given to see, 
he cut the flesh of his foreskin, thus showing us that we 
must overcome the limits of the flesh and of the world to 
become free. 

Certain realities are alive 

as long as they are hidden; 

when they are made visible, they die. 


While people’s entrails remain inside them, they are alive. 
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Nol ПРОМЕ ЄҮЧАСОЛӢ’ Not МЕЧМА2Т 
CEP ПВОЛ Ne2HT4 HNAMOY Nol ПРОМЕ 
TEEIZE ON МПУНМ гос ETEYNOYNE 

2НП” WAY + ОҮО NYAEZHT’ EPYATEM 
NOYNE GOAT’ ЕВОЛ YAPENYHN YO 

OYE TAEI TE O€ 21 ХПО NIM' ET2M ПКОС 
MOC OY MONON 21 NETOYON2 ЄВОЛ` 
АЛЛА гі МЄӨНП’ E> 20CON ГАР ТМОҮМЕ 
NTKAKIA 2НП СХООР ЄҮЧАМСОҮОМС 

AE АСВОЛ ЕВОЛ ЕСУАМОҮОН2 AE € 

ВОЛ АСОХН ETBE ПАЄІ ПЛОГОС ХО М 
МОС X€ НАН TAZEINH CMMONT' ATNOY 
N€ NNYWHN ЄСМАЧООТ · АМ ПЕТОҮ 
NAYAATY’ ПАЛІМ ЧАЧ + OYN АЛЛА EYA 
P€TAZ€INH BAABA ЕПІТН ЄПЄСНТ' YA 
TECN TNOYNE €2PA€I AIC AE ПОРК Ñ 
TNOYNE МПМА ТНРЧ 2NKOOYE AE KA 
TA MEPOC ANON 2QQN` МАРЕПОҮА 
NOYA N2HTN МАРЕЧВАЛВЛЕ NCA ТМОГ/1 
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If their entrails escape, and are exposed, they die. 

It is the same with the tree: 

As long as its roots are hidden, 

it can grow and flourish; if they are laid open, the tree 
withers. 

Thus it is with all that takes birth in the world 


of visible and invisible realities. 


While the root of evil is hidden, it grows strong; 
but if it is disclosed, it is already destroyed. 


This is why it is said: 

“Already the axe has struck to the root of the trees.” 
It will not be used to strike at parts that can grow back, 
but shall strike deeply at the root, so as to destroy it. 
Yeshua uprooted fear, which is the root of evil, 


the poisoner of our lives; 


48. Cf. Matthew 3:10. 
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N€ NTKAKIA ETN2PAI N2HTY’ NYMOPK[C] 
2A TECNOYNE 2M Печгнт" ЄСМАПОРК 
AE EN’YACOYONC ечопе AE TN 

NO NAT’COOYN EPOC CXE NOYNE 2Р[АЇ] 
N2HTN AYQ CTEYO ЕВОЛ NNECKAP 

ПОС гРАЇ 2M MN2HT’ CO NXOEIC EPO 
ТАМО N2M2AA NAC СРАІХМАЛ(ОТП,2,161 
MMON ETPNEIPE NNETNOYO[YOY AN] 
NETNOYOWOY TNEIPE MMOOY [AN С] 
GMGOM X€ MNNCOYONT гос (ес%01 

ОП MEN СРЕМЕРГЕІ T,M,NTAT,C,[OOYN] 
€cyoon MMAAY ЁМПЄ[ӨООҮ NON] 
TMNTAT’COOYN [Y] M, YE А[ПМОҮ] 
МЄТ'ЧООП' ЄВОЛ ,2Ñ, TMN[TATCOOYN] 
OYTE NEYYOON АМ” OYT[€ CEYOON AN] 
OYTE СЕМАЗОПЕ A.N, [NET2N TME A€] 
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but he only uprooted a part of it} 
leaving it to us to dig out our own roots, 
so that each person works to uproot from their own heart 
that evil which is the cause of unhappiness. 
We uproot it if we recognize it, 
but if we do not want to recognize 
that which is wrong in us, how can we uproot it? 
This bad root bears its fruits in us and in this world; 
it will dominate us, and make us its slaves, 
so that we do what we do not want to do 
and are no longer able to do what we want to do. 
Its power is our ignorance or refusal to know it, 
As long as it is there, it is working: 
„Ignorance is the cause of all evil, and serves death, 
Nothing has been or ever will be born from ignorance. 


Those who live in vigilance will be happy 
when the truth is revealed. 
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CENAXQK ЄВОЛ ZOTAN ЄЕРЧАТАЛНӨЄІА 


THPC OYQN2 EBOA TAAHOEIA ГАР KATA ӨЄ 


NTMNTAT’COOYN ЄСгНП’ МЕМ СРАМА 
MAYE 2PAI N2HTC ECYAOYON2 AE EBOA 
NCECOYONC YAYT МАС €00Y 20CON 
C6NGOM ETMNTATCOOYN AYQ АТ'ПЛА 
NH C+ NTMNTEAEYOEPOC ПЕХАЧ Nel 
ПЛОГОС ХЕ ETETNYANCOYQN ТААН 
@€IA TAAHOEIA NAP ТНМЕ МЄЛЄҮӨЄРОС 
TMNTATCOOYN’ CO N2M2AA ТГМОСІС OY 
ЄЛЄҮӨЄРІА TE ENYACOYOQN ТАЛНӨЄІА 
TNNA2E АМКАРПОС NTAAHOEIA гРАЇ Ñ 
2HTN ENYAZQTP EPOC CNAX! MIINIIAH 
РОМА TENOY OYNTAN’ MMAY NNETOY 
ONE? EBOA · NTE MCONT’ YANXOOC ХЕ 
NTOOY N€ NXQOPE ET’TAEIHY МЄӨНП’ 
ДЄ МЕ МОВ’ ETYHC TAEI TE OE NNETOY 
ON? ЕВОЛ” NTAAHOEIA 2N6QB’ NE AYO 
CEYHC МЄӨНП’ ДЄ NXOPE NE AYQ CETA 
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While hidden, truth is like ignorance: 

It keeps to itself. 

Ber wien as Кі it is recognized and glorified, 

for it is more powerful than ignorance and error. 

It brings freedom. 

The Logos said: “If you know the truth, the truth shall make 


you free.”” 


Ignorance is slavery, 
knowledge [gnosis] is freedom. 


When we recognize the truth, we taste its fruits in ourselves. 

When we unite with truth, it shares its fullness [p/eroma] with 
us. 

124 We know what creation reveals to us, 

and call these things strong and worthy; 

that which is unknown to us we deem weak and 
contemptible. 

So it is that the realities revealed to vigilance seem weak and 
contemptible, 


whereas they are strong and praiseworthy. 


49. Cf. John 8:32. 
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ЄІНҮ CEOYON2 AE EBOA Nol MMYCTHPIO 
NTAAHOEIA EYO NTYNOC 21 2IKQN ПКО! 
TON AE чгнп’ ÑTOY NE METOYAAB’ 2M 
ПЕТОҮААВ МЕРЕПКАТАПЕТАСМА МЄН. 
20ВС NYOPN · ПОС EPENNOYTE PAIOIKE! 
NTKTICIC E4YANO2 AE Nol ПКАТАПЕ 
ТАС, [МА] AYQ NTENA ПСА N2OYN’ OYQN2 
[ЄВОЛ] CENAKQ AE МПЕЕІНЕ! NCQOY 

[ЄЧ0] ,М,ЕРНМОС MAAAON AE CENAPKATA 
[AYE М]МОЧ' TMNTNOYTE ДЄ THPC САПОТ 
[EBOA 2]N NEEIMA Е20ҮМ AN ENETOYAAB 
[NNETO]YAAB CNAY TQ2 ГАР АМ MN NOY 
[OEIN ÑAT]'TQ2 M[N] ППЛНРОМА НАТ“ 
[УТА АЛЛ]А CN,A,[YOINE 2A NTN2 МПСҒОС 
[AYQ 2A Ке) чввові TEEIGIBQTOC МАЧО 
[NE NAC NO], Y,OYXAEl NTAPENKATAKAYC 
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The mysteries of Truth are manifested to us 

in the form обагсһегурев or images. 

wasapa Ee 

The bridal chamber, where Union is realized, is hidden from 
us; it is the holy of holies. 


125 


The veil conceals what we cannot see: 
the way in which God informs creation. 


When the veil is torn and the inner is made manifest, 


we will abandon bur house of desolation} and it will be 


destroyed. 
But divinity, in its fullness, will not desert these places, so as 


to dwell only in the holy of holies; 
it will not want to merge immediately into the unmixed 
light, the fullness that knows no lack; 


it will go under the arms and wings of the cross. 


таа ark ill be our refuge when the waters come. 
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MOC MMOOY EMAZTE Е2РАІ EXQOY EPYA 
eN20€EINE YANE 2N ТФҮЛН NTMNTOY 

ННВ МАЄ! NAY éÑ6OM' NBQK’ €20YN € 
ПСА N2OYN МПКАТАПЄТАСМА MN ПАР 
ХІЕРЕҮС ETBE ПАЕІ МПЕПКАТАПЕТАС 

MA П02 MICA NTME ОҮААТЧ ENEI NEY 
NAOYEN NNA ПСА КТПЕ OYAATOY · OYTE 
МПСА MNITN OYAATY’ AN НТАЧПО? ENEI 
МАЧМАОҮОН? ЄВОЛ НМА ПСА МПІТН OY 
AAY АЛЛА НТАЧПОг КТПЕ ENITN ANA 
ПСА МТПЄ ОҮОМ№ NAN НМЄТМПСА МПІ 

TN ХЕКААС ЕММАВОК" €20YN' АППЄӨНП’ 
NTAAHOEIA ПАЄІ АЛНӨОС ПЕ ПЄТ'ТАЄ! 
НҮ ETO НХООРЕ ENABOK AE €20YN EMAY 
2ITN 2NTYNOC EYYHC MÑ 2NMNTCOB 
сечнс MEN’ NNA2PN MEOOY ETXHK’ ЄВО[Л] 
OYN €00Y ЕЧХ0СЕ €00Y OYN 60М” E4X,0, 
СЄ Е6ОМ” ETBE NACI AN’TEACION’ OYEN 
NAN MN МЄӨНП’ NTAAHOEIA AYO N€TO[Y] 
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If there are priests, they shall be allowed to go into the interior, 
beyond the veil, along with the high priest. 

This is why the veil is not only torn above, 

and not only torn below, 

but torn from above to below; 

that which is above 

opens itself to us who are below, 

so that we, too, enter the secret of the truth. 

It is through fragile images and symbols 

that we penetrate into that which is worthy of reverence and 
filled with power. 

These relative realties are indeed trivial before the Absolute. 

Glory beyond glory, power beyond power; 

fullness is offered to us in the secret of vigilance; 

the holy of holies is made manifest; 


and through the sacred embrace, we are invited into the interior. 
ene 
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AAB NNETOYAAB AYGQAIT’ ЕВОЛ” AYN А 
MKOITQN TQ2M MMON E20YN’ €N 20C0 

MEN’ ЧёНП' ТКАКІА ОҮОСЧ” МЕМ МПОҮ 

ЧІТС ДЄ NTMHTE МПСПЕРМА MINNA] 
ЄТОҮААВ’ CEO N2M2AA NTNONHPIA го 

TAN АЕ EXYAGOAN’ EBOA TOTE NOYO 

EIN NTEAGION’ МАГАТЕ EBOA’ ЄХ[М 0]Y.O,[N] 
NIM - АҮО NETN2HTY’ THPOY C€,N,[AXI ПХРЇ] 
CMA TOTE NeMéAA NAP ЄЛЄҮӨЄ[РОС АҮО] 
NCECQTE NAIXMAAQTOC TOGE [NIM €M] 

NE ПАЄОТ ' ET2N MNHYE TOG [CENA] 
ПОРКЧ’ МЄТПОРХ' CENA2QT[P M]M[00Y AYN] 
CENAMOY2 ОҮО, М, NIM,‘ €,T,NIABOQK €20YN] 
ENKOITON CENA, XEP,0 МП,О,[ҮОЄІМ МЄҮХП] 
О ГАР МӨЄ NNTAMOC ETÑN[AY ЕРООҮ AN €Y] 
WANE NTOYYH пко2т” .Y,[AYMOY2] 
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As long as this is hidden, unhappiness prevails; 
it always poisons the seeds [sperma], and evil is at work. 


But when it is manifest, 
the clear light will envelop all, and everyone 
who finds themselves in it will be anointed [AArisma]. 
Slaves and prisoners will be freed. 
126 Ifa plant has not been planted by my Father who is in heaven, 
it will be uprooted.” 


Those who were separated will reunite and become fertilized. 


All those who practice the sacred embrace [оол] will kindle 
the light; 
they will not beget as people do 


in ordinary marriages, which take place in darkness. 


50. Cf. Matthew 15:13. 
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NTOYYH YAYXENE MMYCTHPION AE 

МПІГАМОС NTOY YAYXOK’ EBOA’ 2M ПЕ 

200Y’ MN ПОҮОЕІМ МАРЕФООҮ ЕТММАҮ 

Н ПЕЧОҮОЄІМ гОТП EPYAOYA YANE Ñ 

YHPE МПМҮМФОМ” HNAXI МПОҮОЕІМ 

€TMOYA ХІТЧ EYÑNEEIMA ЧМАЗ ХІТЧ' 

АМ МПКЕМА ПЕТАХ! ПОҮОЕІМ ЕТММАҮ 

СЕМАМАҮ AN · ЄРОЧ OYTE CENAY ЕМА2ТЕ 

AN’ ММОЧ AYO MN AAAY МАЧ PCKYAAE М 

MAEI NTEEIMEINE KAN ЄЧРПОЛІТЄҮЄС 

OAI 2M MKOCMOC AYO ON ЕЧЧАЕІ ЕВОЛ 

2M ПКОСМОС НАН АЧХІ NTAAH@EIA 2N 

N2IKQN пкосмос АЧЧОПЄ ÑNAIĜ 

ПАІОМ ГАР ЄЧШООП' МАЧ МПЛНРО 

МА AYQ ЄЧШООП' NTEEIZE ЧОҮОН?2 EBOA 

МАЧ ОҮААЧ ЄЧ?НП' AN 2M ПКАКЕ MN TOY 

ЧН АЛЛА ЄЧ?НП 2ÑN OY200Y NTEAEIO 

MN OYOEIN ЄЧОҮААВ ПЄТАГГЄЛЇОН 
ПКАТА біліпй0С 
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The fire that burns by night flares up, and then is gone; 

but the mystery of that embrace is never extinguished; 

it happens in that light of day which knows no sunset. 

If someone experiences ‘Trust and Consciousness in the heart 
of the embrace, 

they become a child of light. 

If someone does not receive these, 

it is because they remain attached to what they know; 

when they cease to be attached, they will be able to receive 
them. 

Whoever receives this light in nakedness will no longer be 
recognizable; 

none will be able to grasp them, none will be able to make 
them sad or miserable, 

whether they are in this world, or have left it. 

They already know the truth in images. 

For them, this world has become another world, 

and this Temple Space [Aeon] is fullness [p/eroma]. 

They are who they are. They are one. 


Neither shadow nor night can hide them. 
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